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Introduction 


‘A’ishah al-Ba‘uniyyah (d. 923/1517) was an exceptional Muslim scholar. She was 
a mystic, and a prolific poet and writer, composing more works in Arabic than 
any other woman prior to the twentieth century. In her writings, A’ishah often 
speaks other abiding love for God and His prophet Muhammad, and her quest for 
mystical union. These concerns are central to The Principles of Sufism, a mystical 
guide book that A’ishah compiled to help others on this spiritual path. Drawing 
lessons and readings from a centuries-old Sufi tradition, A’ishah advises the 
seeker to repent of selfishness and turn to a sincere life of love. Fundamental 
to this transformation is the recollection of both human limitations and God’s 
limitless love. In The Principles of Sufism, A’ishah recounts important stages and 
states on the path toward mystical union, as she urges her readers to surrender 
themselves to God and willingly accept His loving grace. 

Life 

A’ishah al-Ba'uniyyah was born in Damascus in the second half of the fifteenth 
century ad. She came from a long line of religious scholars and poets, origi- 
nally from the small village of Ba'un in southern Syria. In search of education 
and employment, members of the Ba'unl family eventually made their way to 
Damascus, and for several generations, they served the Mamluk sultans of Egypt 
and Syria. A’ishah’s father Yusuf (d. 880/1475) was a scholar of ShafiT jurispru- 
dence and rose to prominence as the chief judge in Damascus. He made sure 
that all of his children received a fine education, and so A’ishah, together with 
her five brothers, studied the Qur’an, the traditions of the prophet Muhammad, 
jurisprudence, and poetry. 1 A’ishah mentions that she had memorized the entire 
Qur’an by the age of eight, and that, as a teen or young woman, she went with 
her family on the Hajj pilgrimage, during which she had a vision of the prophet 
Muhammad: 

God, may He be praised, granted me a vision of the Messenger when 
I was residing in holy Mecca. By the will of God the Exalted, an anxi- 
ety had overcome me, and so I resolved to visit the holy sanctuary. It 
was Friday night, and I reclined on a couch on an enclosed veranda 
overlooking the holy Kaaba and the sacred precinct. It so happened 
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that a man there was reading a poem on the life of God’s Messen- 
ger, and voices rose with blessings upon the Prophet. Then, I could 
not believe my eyes— it was as if I was standing among a group of 
women. Someone said, “Kiss the Prophet!” and a dread came over 
me that made me swoon until the Prophet passed before me. So 
I sought his intercession and, with a stammering tongue, I said to 
God’s Messenger, “O my master, I ask you for intercession!” Then I 
heard him say calmly and deliberately, “I am the intercessor on the 
Judgment Day.” 2 

As part of her education, ‘A’ishah also studied Sufism, which was the general 
practice of the Ba'unI family. One of her great uncles had been a Sufi ascetic, 
while another uncle had been the director of a Sufi chantry in Damascus. More- 
over, members of the Ba'unI family, including ‘A’ishah’s father, were buried in a 
family plot near the lodge of the Sufi master Abu Bakr ibn Dawud (d. 806/1403). 
This shaykh was affiliated with the ‘Urmawl branch of the Qadiriyyah Sufi order 
to which the Ba'unI family belonged, and in a number of her writings, ‘A’ishah 
specifically praised her two Qadirl masters, Jamal al-DIn Isma'Il al-Hawwari 
(d. 900/1495), and his successor, Muhyl al-DIn Yahya al-‘UrmawI (fl. eleventh 
century /sixteenth century): 

My education and development, my spiritual effacement and puri- 
fication, occurred by the helping hand of the sultan of the saints of 
his time, the crown of the pure friends of his age, the beauty of truth 
and religion, the venerable master, father of the spiritual axes, the 
axis of existence, Isma'Il al-Hawwari, may God sanctify his heart and 
be pleased with him, and, then, by the helping hand of his successor 
in spiritual states and stations, and in spiritual proximity and union, 
Muhyl al-DIn Yahya al-‘UrmawI, may God continue to spread his 
ever-growing spiritual blessings throughout his lifetime, and join us 
every moment to his blessings and succor. 3 

The Ba'unls were a prominent family in Damascus, so ‘Aishah married a man 
known as Ibn Naqlb al-Ashraf, the son of another distinguished family there who 
were descendants of the prophet Muhammad. ‘Aishah ’s husband’s full name was 
Ahmad ibn Muhammad Ibn Naqlb al-Ashraf (d. 909/1503), and he, too, was a 
devotee of shaykh Isma'Il al-Hawwari. ‘A’ishah and Ahmad had at least two chil- 
dren together: a son, ‘Abd al-Wahhab (897-925/1489-1519), and a daughter, 
Barakah (born 899/1491). In ad 1513, ‘A’ishah, by then a widow, left Damascus 
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for Cairo with her son to seek a job for him in the Mamluk administration. 
En route, bandits ambushed their caravan in the Egyptian delta and stole every- 
thing, including all of ‘A’ishah’s books. As a result, A’ishah and her son were 
destitute when they arrived in Cairo, but they received the assistance of a family 
friend, Mahmud ibn Muhammad ibn Aja (d. 925/1519), the foreign minister and 
confidential secretary of the Mamluk sultan, al-Ghawrl (r. 906-22/ 1501-16). Ibn 
Aja generously provided for them and employed A’ishah’s son as a secretary in 
the chancellery. 

Aishah spent the next three years in Cairo where she studied jurisprudence 
with a number of scholars. She graciously accepted Ibn Aja’s financial support, 
for which she praised him in several poems, and she continued to write and 
compose new works. Then, in ad 1516, A’ishah left Cairo with her son, who had 
been assigned to accompany Ibn Aja to Aleppo. There, the Sultan al-Ghawri was 
preparing for war against the Ottomans to the north, yet he took the time to hold 
a personal audience with A’ishah. A’ishah then returned to her native Damas- 
cus, where she died soon thereafter in ad 1517. Our sources do not tell us why 
al-Ghawri met with A’ishah, though al-Ghawri was quite fond of Arabic poetry, 
and so was probably familiar with A’ishah’s poetic reputation. It is also possible 
that the sultan sought A’ishah’s spiritual blessings for his trials ahead, for it is 
quite apparent from accounts of A’ishah al-Ba‘uniyyah by her contemporaries 
that she was highly regarded as a pious woman and Sufi master . 4 

Thought and Work 

As an educated Muslim woman, A’ishah al-Ba‘uniyyah was privileged, but she 
was by no means unique within medieval Muslim society. Throughout the Mid- 
dles Ages, there was a significant number of educated Muslim women, though 
few of them wrote original works. A’ishah al-Ba‘uniyyah was truly exceptional for 
having composed over a dozen works of prose and poetry, praised by a number 
of her contemporaries. Today, many of A’ishah’s writings are lost, but we know 
from surviving manuscripts and from her own statements that much of her 
work addressed mystical themes and praised the prophet Muhammad . 5 A’ishah 
composed a number of laudatory accounts of Muhammad’s life and prophetic 
career ( mawlids ), which combined prose and poetry. In fact, celebration of the 
Prophet appears to have been A’ishah’s vocation, perhaps undertaken, in part, 
thanks to her vision of him while on pilgrimage. A’ishah also composed a con- 
siderable amount of verse, including two collections of poetry that still survive. 
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One, simply entitled The Collected Verse of A’ishah al-Ba'uniyyah ( Diwan ‘A’ishah 
al-Ba'uniyyah), which ‘A’ishah composed during her stay in Cairo, contains six 
long poems praising the prophet Muhammad. Among them is an ode incorpo- 
rating al-Busiri’s (d. 694/1295) celebrated panegyric to Muhammad, The Mantle 
Ode ( al-Burdah ), 6 and A’ishah’s most famous poem, Clear Inspiration in Praise 
of the Trusted Prophet ( al-Fath al-mubinfi madh al-Amin). This latter work is a 
badPiyyah, a complex type of poem popular during the Mamluk period, which 
praises the Prophet while illustrating various rhetorical schemes ( badi’ ) used 
in Arabic verse. A’ishah composed one hundred and thirty verses for her Clear 
Inspiration, each containing a praiseworthy attribute or action of the Prophet 
illustrated by a rhetorical device (e.g., antithesis, alliteration). A’ishah con- 
sciously patterned this long ode on similar poems from earlier poets of the 
Mamluk period, and she further displays her extensive knowledge of Arabic 
verse in her commentary on the poem in which she refers to nearly fifty earlier 
poets. 7 

The second surviving collection of A’ishah’s verse is entitled Emanation of 
Grace and the Gathering Union (Fayd al-fadl wa-jam' al-shaml) and contains 
over 370 poems, spanning A’ishah’s mystical life from her “days as a novice and 
student, to her mastery of the branches of mystical annihilation and the arts of 
effacement.” 8 In her introduction to this collection, A’ishah notes that many of 
these poems were inspired by God and represent intimate conversations with 
Him regarding spiritual states and mystical matters. Nearly every poem is pre- 
ceded by the phrase, “From God’s inspiration upon her,” and in many instances, 
this is followed by a few additional words regarding the poem’s composition, 
such as “when rapture was intense,” or “from His inspiration upon her during a 
session of mystical audition.” 9 Such autobiographical information for poems is 
rare in any literary tradition, yet A’ishah al-Ba uniyyah wished to share aspects 
of her mystical life with her readers. 

In many of the later poems in Emanation of Grace, A’ishah confidently 
assumes the role of the Sufi master who guides the spiritual novice, and this shift 
is clear in one of her longest poems in the collection. Composed of 252 verses 
and modeled on Ibn al-Farid’s (d. 632/1235) Sufi classic Poem of the Sufi Way 
(Nazm al-suluk), A’ishah’s long ode takes up a number of similar Sufi themes. 10 
Both poems rhyme in the letter “t” and praise the wine of love, spiritual intoxica- 
tion, and union with the divine Beloved. A’ishah also follows Ibn al-Farid when 
she invokes the “ancient covenant” as the original source of her love for God. 
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In Sufi circles, this phrase refers to the “Day of the Covenant” (yawrn al-mithaq) 
alluded to in the Qur’an (QA'raf 7:172): 

«And when your Lord drew from the loins of the children of Adam 
their progeny and made them bear witness against themselves : “Am 
I not your Lord?” They said, “Indeed, yes! We so witness . . . ”» 

‘A’ishah al-Ba'uniyyah, Ibn al-Farid, and many other Sufis believed that God 
called forth humanity to take this covenant prior to creation, thus bringing 
about the original loving encounter between the divine spirit within each human 
being, and God. Recollection of this moment is thought to result in the annihila- 
tion of selfishness and the spirit’s return to abide lovingly in God’s oneness. 

The Principles of Sufism 

In her verse, ‘A’ishah al-Ba‘uniyyah often alludes to Sufi teachings, which she 
attempts to elucidate in her prose writings on Sufism. Those of her works that sur- 
vive give us an idea of the mystical influences on her, which include al-NawawI’s 
(d. 676/1277) book on prayer, The Book of Recollections ( Kitab al-Adhkar); 
al-Jurjani’s (d. 816/1413) Sufi lexicon, The Book of Definitions ( Kitab al-Ta’rifat), 
and al-Ansari’s (d. 481/1089) spiritual guidebook, Stages for the Wayfarers 
(Mandzil al-sd’irin). Additional important sources for ‘A’ishah ’s mystical ideas 
and teachings are most readily apparent in the Sufi guidebook she composed 
entitled al-Muntakhab ft usul al-rutab fi Him al-tasawwuf. Loosely rendered as 
The Principles of Sufism, a more exact translation is Selections on the Principles of 
the Stations in the Science of Sufism. “Selections” refers to ‘A’ishah’s many quota- 
tions that form the basis of this book, drawn from the Qur’an, hadith collections, 
Qur’anic commentaries, spiritual guidebooks, hagiographies, and mystical 
epistles by earlier Sufi masters, including al-Kalabadhi (d. 380/995), al-Sulaml 
(d. 412/1021), and especially, al-Qushayri (d. 465/1074). ‘A’ishah also quotes 
a number of later Sufi authorities, including Ibn al-Arlf (d. 536/1141), ‘Umar 
al-Suhrawardl (d. 632/1234), and Ibn ‘Ata’ Allah al-Iskandari (d. 709/1309). 

In the Principles of Sufism, A’ishah compares Sufism to a tree with many 
branches, yet having four essential roots or principles: repentance ( tawbah ), 
sincerity ( ikhlas ), recollection (1 ihikr), and love ( mahabbah ). She discusses each 
principle in detail in separate sections, beginning each section with relevant 
verses from the Qur’an, along with Sufi commentaries on them. She then quotes 
a number of prophetic traditions, carefully noting her sources in most instances, 
demonstrating once again her extensive religious education and erudition. Next, 
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‘A’ishah cites aphorisms by early Muslim forbearers ( salaf ), and then sayings, 
teachings, and stories of later Sufi masters. ‘A’ishah concludes each section by 
integrating this material with her own observations on the subject and poetic 
verses inspired by God. 

Throughout The Principles of Sufism, A’ishah al-Ba‘uniyyah follows in the 
classical Sufi tradition by stressing God’s omnipotence, while affirming that the 
all-powerful God is also all-merciful and forgiving. A person seeking God’s favor 
must repent and discipline selfish human nature, so that God’s grace may be seen 
within the heart. Then, the believer can cultivate a sincere devotional life to God 
and serve humanity based on love. An essential means to attain and maintain a 
religious life of love is remembrance of God. A’ishah quotes God’s vow in the 
Qur’an (QBaqarah 2:152): «Remember Me, and I will remember you,» urging 
the seeker to pray and remember God often. In the Sufi tradition, remembrance 
also refers to the practice of meditation on God, which may lead to mystical 
union with Him. A’ishah regards remembrance as both a process and a mystical 
state. As a process, remembrance of God is a way to purify oneself of selfishness 
and hypocrisy, and a means to ward off Satan. As a mystical state, remembrance 
differs in its effects depending on the believer’s spiritual level; common people 
are calmed and blessed by praising God, while religious scholars who think 
about God gain theological insight into His nature. By contrast, the practice of 
remembrance among the spiritually advanced mystics leads to their purification 
and a tranquil state in God. For a powerful remembrance, A’ishah recommends 
that seekers recite and meditate on the declaration of faith found in the Qur’an 
( Q Muhammad 47:19): « There is no deity but God ! » 11 

In The Principles of Sufism, A’ishah singles out verses from the Qur’an and 
traditions from Muhammad regarding God’s love of humanity and His promise 
to forgive the sins of those who repent. A’ishah urges all sincere believers to 
love God, His prophet Muhammad, and fellow believers. Significantly, for those 
graced by God, this love will eradicate selfishness and even the sense of self, as 
God overwhelms them in union with Him. A’ishah reinforces this point with a 
saying popular among the Sufis known as the “Tradition of Willing Devotions”: 
God said, “My servant draws near to Me by nothing more loved by 
Me than the religious obligations that I have imposed upon him, and 
My servant continues to draw near to Me by acts of willing devotion 
such that I love him. Then, when I love him, I become his ear, his 
eye, and his tongue; his heart and reason; his hand and support.” 12 
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‘A’ishah states that love is God’s greatest secret; it is an endless sea without a 
shore which many people and religions of the past have tasted, but none more 
so than the most blessed of all creation, the prophet Muhammad, and his spiri- 
tual, saintly descendants ( awliya ’, lit. “protected friends”). God has transformed 
them and all those He loves by means of a mystical experience beyond descrip- 
tion. Their hearts then become places of spiritual vision where the truth of the 
divine essence is revealed. As love draws seekers ever closer to their divine 
Beloved, God bestows His love as an act of unearned grace. Ultimately, the 
lovers lose all sense of self when the truth of oneness appears, and their mystical 
death leads them to the bliss of eternal life, as Aishah declares in verse at the end 
of The Principles of Sufism , 

God looked with favor on a folk, 
so they stayed away 
from worldly fortunes. 

In love and devotion, they worshipped Him; 
they surrendered themselves 
with the best intention. 

They gave themselves up to Him 
and passed away from existence 
with nothing left behind. 

Then with kindness and compassion, 

He turned to them 

and revealed to them His essence. 

And they lived again 

gazing at that living face 

as His eternal life appeared. 
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A Note on the Text 


This Arabic edition and English translation of The Principles of Sufism are based 
on al-Muntakhab fi usul al-rutab fi Him al-tasawwuf manuscript 318 (Tasawwuf 
Taymur) in Cairo’s Dar al-Kutub al-Misriyyah, and dated 1071/1661. ‘A’ishah’s 
writings have been carefully read and copied in Arabic for centuries, and so 
they deserve a reasonable counterpart in English. Further, when translating her 
verse, I have been concerned not only with a poem’s form and content, but also 
with its tones, moods, and deeper meanings. Toward this end, my own method 
of translation generally follows that laid out by Robert Bly in The Eight Stages of 
Translation , 13 All translations, including of the Qur’an, are my own. Dates are 
generally cited in their Islamic/Hijrl year followed by their Common Era equiva- 
lent: e.g., 923/1517. 


Notes to the Introduction 


1 This account of the life and work of Aishah al-Ba'uniyyah is drawn from Homerin, 
“Living Love,” 211-16, and Emanations , 11-27. 

2 A’ishah al-Ba'uniyyah, Mawrid, 104-5; also quoted in Rababi'ah, ‘A’ishah al-Ba c uniyyah, 53. 

3 Ibn al-Hanball al-Halabi, Durr al-habab, 1:2:1063-64. 

4 Homerin, “Writing,” 396-97. 

5 For a tentative list of ‘A’ishah’s works, see Homerin, “A’ishah al-Ba'uniyyah.” 

6 Aishah al-Ba'uniyyah, Qawl. 

7 A’ishah al-Ba'uniyyah, Path. 

8 A’ishah al-Ba'uniyyah, Diwan Fayd, al-fadl, 326. 

9 A’ishah al-Ba'uniyyah, Diwan Fayd, al-fadl, 73, 193. 

10 Aishah al-Ba'uniyyah, Diwan Fayd al-fadl, 237-51, and Homerin, Emanations, 96-139. 

11 For more on A’ishah’s views on remembrance, see Homerin, “Recalling.” 

12 See Schimmel, Mystical Dimensions, 43. 

13 Bly, Eight Stages, 13-49. 
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In the Name of God, the Merciful and Compassionate, Who suffices me. 


o.i 


Praise God, who pours His aid upon His beloved ones as a special allotment 0.2 
and reward, quenching their hearts from the drink of oneness with love and 
purity, revealing Himself to their inner hearts in glory and beauty, and grac- 
ing them with gifts of proximity in contemplation and union. I praise Him 
with the praise of one to whom He made Himself known. Then she knew and 
was blessed with His grace, and confessed and acknowledged that this was 
beyond all thanks. I bear witness that there is no deity but God, alone without 
peer. This is the witness of one who roamed in the deserts of singularity and 
drowned in the ocean of oneness. Then she turned her gaze from creation and 
witnessed the True Reality by means of the True Reality. I bear witness that 
the most special of the special ones, the master of the messengers, the chosen 
of the chosen ones, the most eminent of creation is His most praiseworthy 
Muhammad, His most glorious emissary, His dearest beloved, and His noblest 
friend. May God bless and cherish him with prayers for all eternity, abiding in 
perpetuity, with prayers that will continue to bring us aid and instruction from 
him. May God also bless his brethren among the prophets and emissaries, all 
of his family and companions, all progeny, and all the righteous. May He give 
them eternal peace and exalt them! 

When the sincerity to seek grew strong in one of the dear friends, and he 0.3 
stood waiting at the door with his head on the doorsteps, God revealed to us 
the purity of his heart and the sincerity of his intention, and we observed that, 
thanks to the grace of God, he was one of those filled with the gifts of divine 
providence and marked by mercy for the realization of Lordly love. We saw him 
looking longingly for instruction in the way of realization and for guidance to 
the right path. So we sought God’s guidance, may He be glorified, for explain- 
ing things to him in the language of speech that he might, if the exalted God so 
wills, attain the language of the mystical state. Then we answered his request 
and fulfilled his hopes solely for the grace of God and His satisfaction, for all aid 
and right guidance are from Him. He is my sufficiency and «the best trustee» l 1 

Know, may God show you mercy, that the stations of the Sufi folk, God’s 0.4 
people, are innumerable, but their branches have four roots from which each 
station spreads, namely: repentance ( tawbah ), sincerity ( ikhlas ), remem- 
brance ( dhikr ), and love ( mahabbah ). We will discuss each of these four 
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The Principles of Sufism 


principles based on what we have found in the Qur’an and in the prophetic 
traditions, as well as the knowledge we have acquired about the true state of 
affairs among the Sufi folk replete with subtle allusions. I have named this The 
Principles of Sufism. Assistance comes from God, and protection is with God. 
With His aid and care, may He keep this work free of errors, and may it be a 
benefit to others. 
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The First Principle: Repentance ( Tawbah ) 


God the Exalted has said, «Turn to God, together, O believers, that you might 1.1 
be successful. » 2 The Exalted has said, « Seek forgiveness from your Lord, then 
turn to Him in repentance, » 3 and the Exalted has said, «0 you who believe, 
turn to God with sincere repentance ! » 4 The Exalted has said, « And those who 
do not turn in repentance, they are the transgressors !» 5 and the Exalted has 
said, «Truly God loves those who turn in repentance, and He loves those who 
purify themselves. » 6 There are similar sayings in the noble verses of the Qur’an. 

According to the lexicons, tawbah means “to return.” Taba, aba, and anaba 1.2 
all have one meaning, which is “return.” Thaba is similar; people say, “The milk 
returned (thaba) to the udder.” Outward repentance is the return from blame- 
worthy actions to praiseworthy ones and from foul words to righteous ones. 
Inner repentance, with which the Sufi folk are concerned, is to turn away from 
all things and toward God, mighty and glorious. Repentance is not valid with- 
out three things: remorse for sin, abstention from it, and the resolution not to 
return to it. 7 When one of these conditions is not met, repentance is not valid. 8 
This is the rule for repentance for sin between the servant and His Lord. 

In the case of sins against another created being, such as injustice, slander, 1.3 
and the like, repentance requires additional conditions such as giving just 
compensation, seeking forgiveness from the one slandered, and so forth. One 
should then strive to be free of liability as much as is possible by compensation, 
by settling accounts, and by seeking forgiveness. 9 If one is unable to do that, 
then one should persist in seeking God’s help for remission of sins. When God, 
may He be glorified, knows that His servant is sincere, He forgives him, and He 
reconciles him with his debtors by means of His beneficence and generosity. 

There are many hadiths about repentance. Anas ibn Malik, may God be 1.4 
pleased with him, related as follows: “The Emissary of God, God bless and 
cherish him, said, ‘If the servant turns in repentance for his sins, God will 
cause the recording angels to forget his sins, and will obliterate any remnant 
or mark of his sin from the earth, such that, on Judgment Day, there will be 
no one to bear witness against him before God the Exalted regarding any 
sin.’” Abu 1 -Shaykh al-Isbahani reports this. Also Anas, may God be pleased 
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The First Principle: Repentance 


with him, related that the Prophet, God bless and cherish him, said, “Every 
human being is a wrongdoer, but the best of the wrongdoers are those who 
turn in repentance.” This is reported by al-Tirmidhl and Ibn Majah. 10 ‘Abd 
Allah ibn Mas'ud, may God be pleased with him, related that the Prophet said, 

“The Garden of Paradise has eight gates; seven are bolted tight while the open 
gate is for repentance until the sun rises in the west on Judgment Day.” This is 
reported by Abu Ya'la and al-Tabarani, with an excellent chain of authorities. 

Abu Hurayrah, may God be pleased with him, related that the Emissary of 1.5 
God, God bless and cherish him, said, “Were you to commit wrongs such that 
your sins rose up to the sky, and then you turned in repentance, God would 
turn to you with forgiveness!” This is reported by Ibn Majah. Abu Hurayrah, 
may God be pleased with him, related as follows: “The Emissary of God, 

God bless and cherish him, said, ‘When the believer commits a sin, a black 
spot appears in his heart. If he turns in repentance, desists, and asks forgive- 
ness, the spot will be polished away. But if it has grown so large that it envelops 
his heart, then it is like the rusting that God the mighty and glorious mentions 
when He says, «What they earned rusted their hearts. »”’ u This is reported by 
al-Tirmidhi, who says the report is sound. 

Ibn Mas'ud, may God be pleased with him, related that the Prophet, God 1.6 
bless and cherish him, said, “The one who turns from sin is like one who never 
sinned.” This is reported by Ibn Majah and al-Tabarani. Abu Hurayrah, may 
God be pleased with him, related that the Emissary of God, God bless and 
cherish him, said, “God mighty and glorious said, ‘I am with My servant when 
he thinks of Me, and I am with him whenever he recollects Me.’ By God, 

God is more pleased with the repentance of His servant than any of you who 
is pleased to find his stray animal in the desert. God said, ‘One who draws near 
Me by a hand span, I draw near him by an arm’s length, and one who draws 
near Me by an arm’s length, I draw near him by the span of open arms, and if 
he walks toward Me, I run to him!”’ This is reported by Muslim. 

Abu Dharr, may God be pleased with him, related that the Emissary of God, 1.7 
God bless and cherish him, said, “One who does good for the rest of his life, 

God forgives him for what has passed, but one who does evil for the rest of his 
life, God will hold him to account for what has passed and for what is yet to 
come.” This is reported by al-Tabarani with an excellent chain of authorities. 
‘Uqbah ibn Amir, may God be pleased with him, related that the Emissary 
of God, God bless and cherish him, said, “The person who does bad deeds 
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The First Principle: Repentance 


and then does good deeds is like a man wearing a tight coat of chain mail 
that is suffocating him. When he does something good, a link loosens. Then 
he does another good deed, and another link loosens, and so on until he can 
step out free into the world.” This is reported by the Imam Ahmad ibn Hanbal. 

Abu Dharr and Mu'adh ibn Jabal, may God be pleased with them both, related 
that the Prophet, God bless and cherish him, said, “Fear God as much as you 
can and follow a bad action with a good deed, and treat people with kindness.” 

This is reported by al-Tirmidhl, al-Hakim, and al-Bayhaqi. 

Anas, may God be pleased with him, related that the Prophet, God bless 1.8 
and cherish him, said, “‘Shall I tell you about your disease and your cure?’ 

‘Yes, Emissary of God!’ we said, and he replied, ‘Your disease is sin, and your 
cure is seeking forgiveness.’” The Prophet, may God bless and cherish him, 
also said, “One who seeks forgiveness with his tongue while persisting in his 
sin is like one who mocks his Lord!” There are similar things in the noble 
hadiths, but we have related what should suffice one whom God has blessed 
with success. 

There are many statements on repentance by the pious forbearers. Fudayl 1.9 
ibn ‘Iyad said, “To seek forgiveness of God without desisting from sin is the 
repentance of the impostors!” 12 Yahya ibn Mu'adh al-RazI said, “If you do 
not believe in the Last Day, you are a hypocrite, and if you persist in sin, you 
are lost!” Rabi'ah al-'Adawiyyah, may God be pleased with her, used to say, 

“Our seeking forgiveness requires asking for it time and time again!” 13 Ubayy 
ibn Ka‘b, may God be pleased with him, said, “God, may He be praised and 
exalted, has said, ‘I do not like it when a wrongdoer dies with his wrong, 
or a criminal with his crime. But, if one turns to Me and repents, My Garden is 
vast, My mercy broad, and My hands are open wide, for I am the most merci- 
ful of those who give mercy!”’ Luqman said to his son, “Do not put off repen- 
tance, for death comes suddenly.” 14 Talq ibn Habib said, “Truly, what is due to 
God is beyond what servants can offer, so turn for forgiveness in the morning 
and evening.” 15 

Ibrahim al-Tayyiml said, “I imagined my soul in the Garden, and it was 1.10 
as if I were eating the food of Paradise and embracing my wives there. Then, 

I imagined my soul as if I were in Hell, chained in fetters and eating from its 
bitter Zaqqum tree. So I said to my soul, ‘Which do you desire?’ and it replied, 

‘I will return to the world and repent!’ I said, ‘And what of you, since I asked 
you the question? Get up now and repent!”’ ‘Umar ibn al-Khattab, may God 
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The First Principle: Repentance 


be pleased with him, said, “Sit with the penitents; surely they have the most 
refined of hearts.” 16 Yahya ibn Mu'adh al-Razi said, “One slip for a penitent after 
his repentance is more odious than seventy before it.” 17 

As for the Sufi folk, God’s people, their discussion of repentance is exten- 1.11 
sive and limitless, and absolutely true concerning repentance. Ruwaym, may 
God be pleased with him, said, “The meaning of repentance is that you turn 
away from repentance,” that is, from the regard for repentance and attention 
to it, since attention to something other than God is a veil. 18 Al-Nuri said, 

“That is, you turn away from everything except God the Exalted.” 19 Abd Allah 
ibn ‘Ali al-Tamlml Abu Nasr al-Sarraj said, “What a difference there is between 
the penitent who repents of moral lapses, the penitent who repents of heedless 
things, and the penitent who repents of regard for his good deeds.” 20 

When asked about repentance al-Husayn al-Maghazili said, “Are you asking 1.12 
me about turning to God in repentance or turning to Him in deference?” 

The questioner replied, “What is turning to Him in repentance?” and he said, 

“That you fear His power over you.” The questioner asked, “Then what is turn- 
ing to Him in deference?” and he said, “That you are ashamed before God the 
Exalted because of His nearness to you.” 21 This second turning is higher than 
the first since renouncing sin out of fear of retribution is merely seeking good 
fortune and only done for one’s self. However, renouncing sin out of shame 
before one’s exalted Lord to glorify His lordship, is higher and nobler since 
turning in shame proves true the servitude by which one exalts Him. 

Abu ‘Ali al-Daqqaq said, “Repentance has three stages: the first is repent- 1.13 
ing, the second is turning toward God, and the final part is returning to God. 
Therefore, repenting is the beginning, turning is the middle, and returning 
is the end. Thus one who repents out of fear of retribution has repented, 
and one who repents for a reward has turned to God. As for the one who 
turns out of deference to the divine command, neither out of desire or out 
of fear, he has returned.” This is a summary of what the master Abu 1 -Qasim 
al-Qushayrl relates. 22 

Dhu 1 -Nun al-Misri said, “The repentance of the common people is for sin. 1.14 
The repentance of the people of spiritual distinction is for heedlessness, and 
the repentance of the prophets is for regarding the weakness of others who fail 
to attain what they did.” Ibrahim al-Daqqaq said, “Repentance is that you face 
God without turning your back on Him, whereas before, you used to turn your 
back on Him and never faced Him.” 23 This means that you devote yourself to 
Him, shunning everything but Him. 
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The First Principle: Repentance 


It has been said that repentance is remorse for what has passed and cling- 1.15 
ing to what is pure. Some say that repentance is moving away from what God 
has forbidden toward what God has commanded. It has been said that repen- 
tance is devotion to the True Reality and shunning created things, and that 
repentance is sincerity, seeking refuge, and striving persistently with hope. 

It has been said that repentance is feeling shame when one makes a mistake, 
and that repentance is sorrow for what has passed. Some say that repentance 
is the return to God the Exalted in every instant, thought, and glance, and that 
repentance is shame that restrains one from sin, and constant tears of remorse. 

It has been said that repentance is removing the garment of estrangement and 
donning the garment of fidelity. Some say that repentance is the return from 
blameworthy attributes to praiseworthy attributes, which can only be brought 
about by seclusion, by holding one’s tongue from useless talk, and by eating 
lawful food. It has been said that repentance is a fire in the heart that flares up, 
and a rift that never mends. 24 

The master Abu 1 - Qasim al- Qushayri relates the following, with his chain of 1.16 
authority from al-Junayd who said, 

I met al-Sarl one day, and I saw that he was upset. “What’s wrong?” 

I asked, and he replied, “A young man came to me and asked about 
repentance. So, I said to him, ‘It is that you do not forget your sins.’ 

But he disagreed with me and said, ‘It is that you do forget your 
sins!”’ I replied to al-Sari, “As I see it, the young man spoke the 
truth,” and al-Sarl said, “How so?” and I replied, “If I am in the 
mystical state of estrangement, and He moves me to the state of 
purity, then memory of estrangement in the state of purity would 
be estrangement.” 

Abu Nasr al-Sarraj said, “Al-Sari alluded to the repentance of the novices, 
which is in a state of flux, while al-Junayd alluded to the repentance of the spir- 
itually realized ones; they do not recollect their sins because their hearts are 
overwhelmed by the majesty of God and the constant remembrance of Him.” 25 

It is said that God ordered a type of repentance for every kind of person : the 1.17 
disobedient are to return to obedience, and obedient persons are to turn away 
from concern for obedience and toward seeing success. For the chosen elite, 
however, repentance is to turn away from seeing success to contemplate Him 
who gives success. It is also said that He ordered all to repent lest a penitent 
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The First Principle: Repentance 


person should feel ashamed of repenting by himself. Thus, He the Exalted has 
said, «Turn to God, together, O believers, that you might be successful . » 26 
God, may Hebe praised, ordered repentance so that they might benefit from it, 
not so that their obedience be an embellishment for Him, may He be praised . 27 

Abu Yazid al-Bistami said, “Turning from sin occurs once, but from obedi- 
ence, a thousand times .” 28 Al-QushayrI said, “Were it not that God the Exalted 
turns in forgiveness to the worshipper, the worshipper would never ever 
repent .” 29 

Know, may God show you mercy, that every part of the body has a share in 
repentance. Thus for the heart, there is the intention to avoid sin, and remorse; 
for the eye, there is lowering one’s gaze; for the hand, there is refraining from 
grabbing; for the foot, there is giving up running to prohibited places; for the 
ear, to stop listening to useless prattle, and so forth . 30 This is the repentance 
of the common people. The repentance of the people of distinction is all this, 
plus opposing concupiscent desire, lowering the heart’s gaze away from all 
good fortune, and renouncing the ephemeral world. This is the repentance 
required for the love of God the Exalted, described in His saying: «Truly, God 
loves those who turn in repentance. » 31 

The repentance of the chosen elite is for looking at anything but God, for 
attachment to anything other than God, for reliance on anything but God, and 
for being occupied with anything other than God. This repentance includes 
everything, even proximity to God, religious practices, mystical states, mir- 
acles, and mystical ranks and stations— everything except God the Exalted- 
such that one’s turning in repentance is by one’s Lord and to one’s Lord. 
This is the purest destination, the highest station in repentance, for it is a 
branch from the root of repentance pertaining to his honorable Muhammadian 
majesty when the Exalted says, «He forgave the Prophet . » 32 

One of the great scholars has said, “In the above verse from the Qur’an, 
He alludes to the repentance of the one who never sinned, as a pretext for 
those who do sin, by calling attention to the fact that no member of the com- 
munity of the Prophet, God bless and cherish him, enters a station without fol- 
lowing his example.” One of the people of spiritual realization said that men- 
tion of repentance in this verse is the removal of the clot from Muhammad’s 
noble breast by angels , 33 and some say that this clot was Satan’s portion. 
Therefore, it is as if he, may God bless and cherish him, sought forgiveness 
for Satan’s evil ever having been inside him. Another has said this verse is a 
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The First Principle: Repentance 


precedent for the repentance of the Prophet’s community such that, by this 
precedent, the outcomes of the penitents’ repentance will be valid. Someone 
said, “The repentance of the prophets is for seeing creation at the time of being 
called to prophecy since they are never absent from the divine presence, for 
they are always in the center of union .” 34 

Sahl al-Tustari said, “Of the rights due to God in this world below, none is 
more necessary for humanity than repentance, and there is no worse retribu- 
tion than loss of repentance .” 35 Ibn Mansur said , 36 “Repentance is the efface- 
ment of human nature and the confirmation of divinity, such that you return 
to the root of nonexistence, while the True Reality abides as ever.” This small 
portion of the subtle allusions of the Sufi folk should be sufficient for one to 
whom God gives success. 

It is important to add as an appendix to this principle, the finest divine 
sayings and choicest of authoritative stories. Success comes from God alone! 
Al-Hasan al-Basri, may God be pleased with him, related as follows: 

When God turned in forgiveness to Adam, on whom be prayers 
and peace, the angels congratulated him, and Gabriel and Michael 
descended to him and said, “Adam, rejoice for the forgiveness 
upon you from God mighty and glorious!” “Gabriel,” he replied, 

“if a question remains after being forgiven, it is, ‘What is my 
status?”’ God the Exalted then revealed to him: “O Adam, you 
have bequeathed toil and trouble to your progeny, but I have 
bequeathed repentance to them. Whoever among them prays 
to Me, I will respond to him, and whoever asks Me for forgive- 
ness, I will not withhold it from him, for I am near, and I answer, 

O Adam. I will gather the penitents from the graves on Judgment 
Day, and they will be happy and laughing, and their prayers will 
be answered !” 37 

It is related that when the sinner shuts the door, lowers the curtain, closes 
the window, and gets down to sin, the earth will say, “O Lord, allow me to 
swallow him up!” and the sky will say, “Allow me to fall upon him!” The glori- 
ous and exalted Lord will reply, “If the servant is your servant, then do with 
him what you will. But if he is My servant, then leave him alone. For if he 
comes to Me in the darkest of night, I will accept him, and if he comes to Me 
in the brightest of day, I will accept him. There is no gatekeeper or warden 
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The First Principle: Repentance 


blocking My door, and whenever he comes to Me, he will find a path. When- 
ever he calls, ‘My Lord?’ I answer, ‘My servant!’ and whenever he says, ‘I have 
sinned, O, Lord!’ I reply, ‘I have forgiven you, My servant!”’ 38 

In one of the stories of the Israelites, mighty and glorious God says, “O child 
of Adam, you are not fair to Me. I remember you, but you forget Me. I call you 
to Me, but you run away from Me. I keep misfortunes away from you, yet you 
are addicted to sin. O child of Adam, you will have no excuse tomorrow when 
you come to Me on Judgment Day. Woe to you, if these words do not sting you! 
Know that you are in grave danger! Take heed of yourself or be prepared for 
the painful chastisement!” 39 

Dhu 1-Nun al-Misri said, “God the Glorious revealed the following to 
Moses, peace be upon him:” 

Be like the solitary bird who eats from the treetops and drinks 
from clear water, and when night descends upon it, takes shel- 
ter in one of the caves, settling down with Me and averse to any 
who disobey Me. O Moses, I have promised Myself not to bring to 
fruition any action by someone who works against Me, and I will 
cut asunder anyone who hopes for other than Me; I will break the 
back of anyone who relies on other than Me; I will prolong the 
agony of anyone who is intimate with any other than Me, and I will 
abandon anyone who loves a lover other than Me ! O Moses, I have 
servants who whisper intimately to Me, so I listen to them, and 
when they call Me, I turn to them. If they approach Me, I come 
near to them, and if they come near to Me, I embrace them. If they 
befriend Me, I bring them close; if they are sincere to Me, I am 
sincere toward them, and if they strive toward Me, I reward them. 

I am the ruler of their affairs, the governor of their hearts, and 
the power over their mystical states. I do not allow their hearts to 
repose in anything but remembrance of Me, for they are intimate 
with Me alone. They bring their hearts before Me, alone, and their 
abode is made only in My shelter. 40 

Abu 1-Fayd Dhu 1-Nun al-Misri, may God be pleased with him, related as 
follows: 

I was told about a man from Yemen. I departed on pilgrimage to 
the Holy House of God in Mecca, and when I finished the Hajj, 
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I sought out this man that I might listen to his words and profit from 
his spiritual counsel. There were people with me seeking blessings 
as I was, including a young man who had the mark of righteous- 
ness and the look of those who are fearful of God; his face was 
sallow, though not from illness, and he was bleary-eyed, though 
not from inflammation. He loved seclusion and being alone, as if 
he were close to his appointed time. We used to reproach him for 
keeping to himself and ignoring us, but that only made him strug- 
gle all the more. As has been said: 

Blamers of love, go easy; 

I can never replace my love of him. 

How can I forget him since my passion flared, 
and I gave up my honor for shame? 

“You’re being tested,” they said. Indeed my bones 

are worn away in the grave, though love of you never fades ! 

For I drank love of you within my heart 
since I was a child in ancient times. 

That young man stayed with us until we arrived in Yemen. 
There, we asked after the home of the shaykh, and we were 
directed to it. We knocked on his door, and he came out to us as if 
he had been brought news of the dead. We sat with him, and the 
youth greeted him and said a few words. Then the shaykh took 
his hand and welcomed him with glad tidings, but not us, though 
we had also greeted the shaykh. The young man drew near him 
and said, “O my master, God the Exalted has made you and those 
like you physicians for the hearts and healers of the diseases of sin. 
I have a festering wound and a disease, that has spread and will 
not respond to treatment. If you see fit to give me one of your rem- 
edies, do so please!” Then the shaykh recited to him: 

Sin’s disease! What an awful disease! 

How can I be saved from my sin’s disease? 

Is there a physician to counsel me? 

The doctors and all humanity are powerless to treat me. 

O my shame and bitter grief from standing 
when I come to stand before my Lord, 
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Cut off from His answer to my prayers— and why not?— 
with my distress beyond description ! 41 

Again, the young man said to the shaykh, “If you see fit to give 
me one of your remedies, please do so!” The shaykh replied, “Ask 
what you want,” and the youth said, “What is the sign of fear?” 
“ That fear of God causes you to renounce fear of anything but Him,” 
answered the shaykh. The youth shuddered and fell unconscious 
for an hour. When he recovered, he said, “May the exalted God 
show you mercy! When can the servant be certain that his fear is 
of God the Exalted?” and the shaykh replied, “When he relegates 
himself in this world below to the state of a sick man, such that he 
refuses any food for fear of prolonging the illness, while bearing 
patiently the medicine’s agonizing effects for fear of prolonging his 
wasting away .” 42 Then the young man screamed, and we thought 
that his spirit had departed, but then he said, “May God show you 
mercy! What is the sign of love for God the Exalted?” and the 
shaykh replied, “My dear one, the rank of love for the exalted God 
is sublime!” and the young man said, “Describe it!” “My dear one,” 
the shaykh replied, “God pulls away the veil from the hearts of His 
lovers, and they see, by the heart’s light, the glory of the Beloved’s 
majesty. Their spirits become holy, their hearts are illuminated, 
and their intellects become heavenly. They see only the Beloved, 
and their lot is only union!” 

At that, the young man groaned and died, may God have mercy 
upon him. The shaykh began to turn him over, saying, “This is the 
death of those who fear God; this is the rank of the lovers. This is 
a spirit who yearned and moaned, who listened and grew noble, 
then screamed and died .” 43 As someone has said: 

The more a man knows, the greater his fear, 
for no one knows God without fearing Him. 

One who feels safe from God’s designs is ignorant of Him, 
while one who fears God’s designs knows Him . 44 
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One day, I saw a young man who had the diffidence of repentance 
and the light of one whose prayers are answered. Tears were 
streaming down his face. Then I recognized him as someone I used 
to know as blessed with wealth and good fortune. I cried when I 
saw him in this state, and he cried when he saw me. He greeted me 
and said, “O Malik, cling to God, for you certainly remember how 
I was during the good times. Perhaps God will have mercy upon 
me and forgive me!” Then he recited: 

Mention me if Zaynab will listen and say, 

“His thoughts are never free of you for an instant!” 

If she hears mention of me, perhaps she’ll say, 

“How is that friend of yours?” 

Malik said: 

Then he turned and left, weeping. The pilgrimage months arrived, 
and I set out for Mecca. While I was in the Sacred Mosque, I saw 
a circle of people around a young man who had thrown himself 
down and had interrupted the pilgrims in their circumambulation 
of the Kaaba with his profuse weeping. I stopped with the others 
to look at him, and it was my former companion. I was glad to see 
him, so I greeted him and said, “Praise God who has exchanged 
your fear of Him with His protection and given you what you 
desired!” Then he began to recite, may God show him mercy: 

Without fear, 

they travelled safely to Khayf, 
and when they alighted at Mina, 
they attained their desires. 

They had hopes, 

so He gave them their desires 

and protected them with His forgiveness, 
completely free of indecency and obscenity. 

The cupbearer of the folk 

circled among them with wine, 

and when they called out, “Who bears the cup?” 

He said to them, “I do!” 
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“I am God, so call on Me, 
for I am your Lord! 

Mine are the glory and majesty, 
the praise and sovereignty!” 45 

Malik said: 1.28.3 

I said to him, “By God, tell me what’s happened to you,” and he 
replied, “It has only been good. God called me with His grace, and 
I answered Him, and so He gave me all that I sought from Him!” 

Then he recited: 

When He called me, I said, “Welcome! Come in!” 

In union with You, how sweet is Your love, how fresh! 

By Your reality, You are the goal, the wish, the desire, 

and when the blamer blames me for loving You and goes on 
and on, 

My heart does not long for the Arak trees of Na'man, 
nor for Khayf or Quba’s land. 

If they appeared one day with Su'da or Zaynab, 

I would not long for Su'da, no, nor desire Zaynab. 

For whenever those encampments are recalled, O my masters, 
then my goal above all others is she who lives in the tent 
there. 46 

Malik said, “Then he went back to his circumambulation of the Kaaba, and 
he left, and I never saw him again or heard news of him.” 

Fudayl ibn Tyad said, “While standing on the Plain of ‘Arafat during the 1.29 
Hajj, I saw a quiet young man marked by meekness and humility. As the people 
around us were praying to God to fulfill their needs, I said, ‘Young man, hold 
your hands before your heart and pray for your needs,’ and he replied, ‘Master, 
melancholy has come upon me, and now I have no time.’ ‘If this is so, it is too 
late,’ I replied, and he said to me, ‘Indeed.’ ‘Indeed,’ I agreed, and when he 
tried to raise his hands, he screamed and fell dead.” 

The case of Ibrahim ibn Adham’s repentance is well known. He was a descen- 1.30 
dent of the kings of Khurasan. He went out to hunt, and flushed out a fox, or 
perhaps a rabbit, and as he pursued it, the voice of an invisible guide spoke 
to him: “You were not created for this; you were not commanded to do this!” 
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The First Principle: Repentance 


Then a voice spoke from his saddle bow: “By God, you were not created for 
this; you were not commanded to do this!” So he dismounted his horse and 
came upon one of his father’s shepherds. Ibrahim took the shepherd’s cloak, 
which was made of wool, and put it on, and he gave the shepherd his clothes, 
gear, and horse. He then went to Mecca, and the rest is history. 47 

The cause of Shaqlq al-Balkhfs repentance has also been related. He was 1.31 
the scion of a wealthy family, who, as a young man, traded in the land of the 
Turks. There, he entered a temple full of idols, and when he saw their care- 
taker, Shaqlq said to him, “Truly, you have a God, a creator, living, omniscient, 
and omnipotent. Believe in Him and not these idols, which can do no harm 
nor good.” “If it is as you say,” replied the caretaker, “then He should be able 
to provide for you in your own country so that you would not need to trouble 
yourself to come here for trade.” Shaqlq understood and, after repenting, took 
to the path of renunciation, and the rest is history. 48 

By God, these are the distinguishing marks of the sincere penitents. The 1.32 
subtlest expression, the slightest allusion, is enough to drive them away from 
anything other than God; they have no concern nor business except Him. 
«They are the party of God! Will not the party of God be the successful 
ones?» 49 

Know, may God show you mercy, that when God the Exalted wants to 1.33 
befriend one of His servants, He opens the door of repentance for him with 
His grace, and leads him into the anteroom of renunciation of all but Him. God 
raises him up with the ascension of vigilance against any except Him until he 
ends up in the presence of contemplation, where He seats him on the carpet 
of proximity with the generosity of attraction, and manifests Himself to him 
in beauty. Then what was not, is annihilated, and what always was, abides. 

« There, the protection of God, the True Reality, is the best reward and the 
greatest success!» 50 When the seed of repentance falls on the ground of the 
heart, and the breezes of remorse blow, and the clouds of the eyelids pour with 
the rain of tears, then that earth «will tremble, sprout, and grow verdant with 
delightful species» 51 of the flowers of epiphanies and the harvest of contem- 
plation, from the aromatic plants of union and the fruits of communion, and so 
on from what is beyond description and expression. 

When God turns to a servant with forgiveness, He causes the recording 1.34 
angels to forget what they recorded of the servant’s bad deeds; He exchanges 
his bad deeds for good, and registers him among His beloved ones. When the 
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The First Principle: Repentance 


lamentations of His dear servant rise, God boasts about him to the angels. 

God’s love is especially for the penitents, as the Exalted has said, «Truly God 
loves those who turn in repentance !» 52 Suffice for the penitent the honor that 
he is God’s beloved. 

Ifyou do not turn to God in repentance, you will have no success. You must 1.35 
therefore validate your repentance with hard work. Repentance is the foun- 
dation for the pillars of happiness. The servant will enter the Sufis’ mystical 
stages only through the door of repentance, and he will attain his goal only by 
holding fast to repentance. Your forefather Adam, peace be upon him, with all 
of his prestige, still fell from the abode of felicity into the abode of misery 
due to sin. Then what of your condition? «Does the human being reckon that 
he will be left alone?» 53 Never! «Every man is held accountable for what he 
earned. » 54 The procrastinator will soon be taken by surprise, and when he 
sees his punishment, he will say, «Would that I had a second chance, I would 
be one of those who do good!» 55 Do not suppose that a delay in judgment is 
a blessing while you persist in sin. No, indeed! It is the harshest reckoning, 
as God the Exalted has said, «We give them a respite that they may increase 
in sin.» 56 

We ask God for forgiveness, and we ask Him to bless us and you with the 1.36 
repentance of the sincere, the turning back of those who know, and the return 
of those who profess the unity of God by His grace and generosity, for He 
«is the most merciful of those who show mercy !» 57 

How aptly someone said: 1.37 

Though my sins grow great and oppressive, 

Your forgiveness of sins is greater still. 

Yet as Your mercy holds me here, 

I will need it more at the Resurrection! 

God has inspired these verses of mine on this subject: 58 1.38 

Though my grave faults sicken my condition, 
my faith in Your grandeur is strong indeed. 

Though the wide world closes in on me for my sin, 
good thoughts of You are boundless indeed. 
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The First Principle: Repentance 


Here are more verses inspired by Him: 1.39 

Sound opinion relayed to me 

a prophetic tradition, not prattle, 

That You are merciful and kind, 
sweeping in forgiveness. 

Master, prove my thoughts true 

quenching my thirst with generosity, 

And erase all that You have written down 
of my sins. 

For Your promise of redemption is confirmed by words 
related from the Prophet who spoke true 

That You are with the servant who thinks of You, 
so the One is there to protect him! 59 

This is what God has inspired as a discourse on the first principle of repen- 1.40 
tance. Success comes from God alone! 
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The Second Principle: Sincerity ( Ikhlas ) 


God the Exalted has said, «Worship God sincerely, dedicating faith to Him 2.1 
alone. » 60 He has said, «Say, “I was ordered to worship God sincerely, dedicat- 
ing faith to Him alone.” » 61 He the Exalted has said, «They were ordered only 
to worship God sincerely, dedicating faith to Him alone.» 62 

Ibn ‘Abbas, may God be pleased with both him and his father, said, “In the 2.2 
Torah and the Gospel, people were commanded only to worship God sin- 
cerely, professing His oneness.” 

Ibn ‘Umar, may God be pleased with both him and his father, related as fol- 2.3.1 
lows: “I heard the Emissary of God, God bless and cherish him, say, 

Three men from before your time set out on a journey and sought 
shelter in a cave for the night. As they entered, a boulder rolled 
down the mountain and trapped them in the cave. They said to 
one another, ‘We will only be saved if we appeal to God based on 
the righteousness of some deed.’ One of them said, ‘Dear God, 
my parents were very old, and I used to give them the evening 
drink of milk first, before my own wife, children, and slaves. Once, 

I was delayed, and when I came to my parents, they were asleep. 

I milked my animals for their evening drink, but I found my par- 
ents still sleeping. I was loathe to give the milk to my family or 
slaves before them, so I stayed, cup in hand, waiting for them to 
wake until dawn broke. [Some of those reporting this tradition 
add, “And the children were yelping at my feet.”] Then my parents 
awoke, and they drank their milk. Dear God, if I did this for Your 
sake, remove from us this boulder before us!’ Then the boulder 
moved slightly, but not enough for their escape. 

“The Prophet, God bless and cherish him, continued, 2.3.2 

The second one said, ‘Dear God, my uncle had a daughter whom 
I loved more than any other person. I wanted her, but she refused 
me. Then, some years later, I visited her, and I offered her one 
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The Second Principle: Sincerity 


hundred and twenty dinars if she would let me have my way with 
her. She agreed, but as I was about to mount her, she said, “You are 
not permitted to take my virginity unless you marry me!” I got off 
and left, though I loved her more than any other person, and I left 
the gold. Dear God, if I did that for Your sake, remove from us this 
boulder before us!’ Then the boulder moved, but not enough for 
their escape. 

“The Prophet, God bless and cherish him, continued, 2.3.3 

The third one said, ‘Dear God, I hired a group of workers and gave 
them their wages, except for one man who had left without collect- 
ing them. I invested his wages, and the wealth grew considerably. 

After a time, he came to me and said, “O servant of God, give me 
my wages.” I replied, “All that you see here— camels, cattle, sheep, 
slaves— is from your wages,” and he said, “O servant of God, don’t 
mock me !” “I am certainly not mocking you,” I replied. So he took 
them all and herded them off, leaving nothing behind. Dear God, 
if I did this for Your sake, remove this boulder before us.’ Then the 
boulder moved, and they walked out.” 

This is reported by al-Bukharl, Muslim, and al-Nasa’I. Ibn Hibban also reports 
it in his Sound Traditions (Sahib) in summary fashion from a tradition from 
Abu Hurayrah. 

Al-Dahhak ibn Qays, may God be pleased with him, related as follows: 2.4 
“The Emissary of God, God bless and cherish him, said, ‘Blessed and exalted 
God has said, “Anyone who attributes a partner to Me belongs to that partner!” 

O people, dedicate your deeds with sincerity, for God, blessed and exalted, 
does not accept any deed unless it is dedicated sincerely to Him. Do not say 
this is for God and kin. For then it is for kin, and none of it is for God. Do not 
say this is for God and yourselves. For then it is for yourselves, and none of 
it is for God.’” Al-Bazzar reports this with an acceptable chain of authorities, 
and al-Bayhaql relates it as well. 

Abu Sa'id al-Khudrl, may God be pleased with him, related that the Prophet, 2.5 
God bless and cherish him, said the following during the Farewell Pilgrimage: 

“God grants a good life to any person who has heard my words and memorized 
them. Many a person carries knowledge without being an expert. Three things 
are always found in the heart of a believing man: sincerely dedicating one’s 
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The Second Principle: Sincerity 


deeds to God, counseling Muslim leaders, and adhering to the community of 
Muslims, for their prayers embrace those who stand behind them.” Al-Bazzar 
reports this with a good chain of authorities. Thawban, may God be pleased 
with him, related that the Emissary of God, may God bless and cherish him, 
said as follows: “Blessed are the sincere ones, for they are the lamps of guid- 
ance that dispel all the trials of darkness.” This is reported by al-Bayhaql. 

Mu'adh ibn Jabal, may God be pleased with him, related that when he was 2.6 
to be sent to Yemen he said, “O Emissary of God, please advise me,” and the 
Prophet replied, “Be sincere in your faith and even a few good deeds will 
suffice you.” Al-Hakim reports this, and he said that it had a sound chain of 
authorities. Abu 1 -Darda’, may God be pleased with him, related that the 
Prophet, God bless and cherish him, said the following: “This world is cursed, 
and all that is in it is cursed, except what has been done for the sake of God 
the Exalted.” This is reported by al-Tabaranl. ‘Ubadah ibn al-Samit, may God 
be pleased with him, reported that the Prophet said, “When Judgment Day 
comes to this world, the order will be given: ‘Separate out the things here 
that belong to God!’ Those will be set aside, and all else will be thrown into 
Hellfire.” This is reported by al-Bayhaql. 

‘Umar ibn al-Khattab, may God be satisfied with him, related as follows: 2.7 
“I heard the Emissary of God, God bless and cherish him, say, ‘All acts are 
judged on intentions, and every person will receive what he intended. Who- 
ever emigrated for God and His Emissary, his emigration is to God and His 
Emissary. Whoever emigrated for gain in this world or to marry a woman, 
then his emigration was for that.’” This is reported by al-Bukharl, Muslim, Abu 
Dawud, al-Tirmidhi, al-Nasa’i, and others. Abu Umamah related as follows: 

“A man came to the Emissary of God, God bless and cherish him, and said, 
‘What about the man who fought, seeking reward and fame? What does 
he receive?’ and the Emissary of God, God bless and cherish him, replied, 

‘He receives nothing.’ The questioner repeated this question three times, 
and the Emissary of God, God bless and cherish him, responded, ‘He receives 
nothing.’ Then he added, ‘God does not accept any action unless it is sincerely 
dedicated to Him alone for His sake.’” This is reported by Abu Dawud and 
al-Nasa’i with an excellent chain of authorities. Abu Hurayrah, may God be 
pleased with him, related as follows: “The Emissary of God, God bless and 
cherish him, said, ‘People will be resurrected based only on their intentions.’” 

Ibn Majah reports this with a good chain of authorities. 
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The Second Principle: Sincerity 


Abu Hurayrah, may God be pleased with him, reported as follows: 2.8 
“The Emissary of God, God bless and cherish him, said, ‘God does not look at 
your bodies or your shapes. Rather he looks into your hearts.’” This is reported 
by Muslim. Abu Hurayrah also said, “I heard the Emissary of God, God bless 
and cherish him, say, 

The first person to be judged on the Day of Resurrection will be a 
man who was martyred. He will be brought forward and informed 
of the blessings he received, and he will acknowledge them. 

God will say, ‘What did you do to deserve them?’ and the man 
will reply, ‘I fought for Your sake until I was martyred.’ God will 
say, ‘You lie! You only fought so that people would say, “He is 
courageous!” and so they did.’ Then the orders will be given, and 
the man will be dragged away face down until he is thrown into 
Hell. Next will be a man who acquired knowledge, taught it, and 
read the Qur’an. He will be brought forward and informed of the 
blessings he received, and he will acknowledge them. God will 
say, ‘What did you do to deserve them?’ and the man will reply, 

‘I acquired knowledge, taught it, and read the Qur’an for Your 
sake.’ God will say, ‘You lie! You only acquired knowledge so that 
people would say, “He is a scholar!” and you only read the Qur’an 
so that they would say, “He is a Qur’an reader!” and so they did.’ 

Then the orders will be given, and the man will be dragged away 
face down until he is thrown into Hell. Next will be a man to 
whom God was generous, giving him all kinds of wealth. He will 
be brought forward and informed of the blessings he received, 
and he will acknowledge them. God will say, ‘What did you do 
to deserve them?’ and the man will reply, ‘I always followed the 
path that You love of distributing wealth to others, and I gave only 
for Your sake.’ God will say, ‘You lie! You only distributed wealth 
to others so that people would say, “He is a generous man!” and 
so they did.’ Then the orders will be given, and the man will be 
dragged away face down until he is thrown into Hell.” 

This is reported by Muslim and al-Nasa’i, and it is also reported by al-Tirmidhl 
and Ibn Hibban in his Sound Traditions, both with identical wording. 63 
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The Second Principle: Sincerity 


Ubbay Ibn Ka‘b, may God be pleased with him, related that the Emissary 2.9 
of God, God bless and cherish him, said the following: “Spread the good news 
to this Muslim community of glory, high rank, faith, and power on earth. 

But anyone who does a good deed for worldly gain, will have no share of it 
in the Hereafter.” This is reported by Imam Ahmad ibn Hanbal, al-Bayhaql, 

Ibn Hibban in his Sound Traditions, and al-Hakim, who said that its chain of 
authorities was sound. 64 Ibn ‘Abbas, may God be satisfied with both him and 
his father, related that a man said, “O Emissary of God, when I stand on the 
Plain of ‘Arafat during the Hajj, I desire God, but I also want my standing there 
to be seen by others.” The Emissary of God, God bless and cherish him, did not 
reply until the revelation came down: « Whoever hopes to meet his Lord, let 
him do righteous deeds and not associate anyone with worship of his Lord!» 65 
Al-Hakim reports this and says that it is sound. 66 

It is related that the Prophet, God bless and cherish him, said as follows: 2.10 
“One who is hypocritical toward God for the sake of something other than 
God, has shunned God!” This is reported by al-Tabaranl. Abu Hurayrah, 
may God be pleased with him, related as follows: “I heard the Emissary of 
God, God bless and cherish him, say, ‘Whoever is ostentatious with good 
deeds that he never intended or desired to do, is cursed in the heavens and 
on earth!’” Mu'adh ibn al-Jabal, may God be pleased with him, related from 
the Prophet, God bless and cherish him, as follows: “Any believer who is a 
hypocrite and cares for fame in this world below, will be denounced by God 
before the leaders of humanity on Judgment Day.” Al-Tabaranl relates this 
with a good chain of authorities. Abu Hurayrah, may God be pleased with 
him, related that the Emissary of God, God bless and cherish him, said the 
following: “Whoever endears himself to the people with what they love, 
while confronting God with what is loathsome, will meet a wrathful God!” 

The Prophet, God bless and cherish him, also said, “Whoever does a good deed 
for worldly gain, his honor will be destroyed, memory of him will be effaced, 
and his name will be registered in Hell!” This is reported by al-Tabaranl in 
The Great Collection ( al-Kabir ). 

It is also related from the Prophet, may God bless and cherish him, that he 2.11 
said the following: “Seek refuge in God from the Pit of Sorrow!” They asked, 

“O Emissary of God, what is the Pit of Sorrow?” and he replied, “It is a ravine 
in Hell from which Hell itself seeks refuge four hundred times every day.” 
Someone asked, “Who will enter it?” and he replied, “It is prepared for the 
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The Second Principle: Sincerity 


hypocritical Qur’an readers, and the most odious of Qur’an readers to God 
are those who visit tyrannical rulers.” It is also related that the Emissary 
of God, may God bless and cherish him, said, “What I fear most for you is 
the lesser polytheism.” “What is the lesser polytheism?” they asked, and he 
replied, “Hypocrisy. For mighty and glorious God will say when He rewards 
people for their actions, ‘Go to those with whom you acted as hypocrites!’” 

Ibn Abi 1 -Dunya and al-Bayhaql report this. The Prophet, may God bless 
and cherish him, also said, “When God gathers together all the generations 
of people from the first to the last on the Day of Resurrection, about which 
there will be no doubt, a herald will proclaim, ‘Whosoever in his actions took 
anyone as a partner with God, let him seek his reward from him, for God has 
no need of a partner!”’ This is reported by al-Tirmidhl, Ibn Majah, al-Bayhaql, 
and Ibn Hibban in his Sound Traditions. It is related that the Prophet, may God 
bless and cherish him, said, “God does not accept an action that has even the 
slightest bit of hypocrisy in it.” Ibn Jarir al-Tabari reports this with an incom- 
plete chain of authorities. 

The Prophet, may God bless and cherish him, is reported to have said as 2.12 
follows: 

On the Day of Resurrection, some people will be commanded to 
go toward the Garden, and they will draw near enough to smell its 
fragrance and gaze upon its palaces and what God has prepared 
there. Then they will be told that they are denied Paradise and 
will have absolutely no share of it. They will come away aggrieved, 
unlike those who returned before them, and they will say, “Our 
Lord, it would have been better for us had You thrown us into Hell- 
fire before You showed us the reward that You have prepared for 
Your intimate friends!” and God will reply, “This is as I intended, 
for when you forsook Me, you wronged Me greatly. When you 
met people, you were humble and made a great show, unlike what 
you gave Me from your hearts. You feared people, but not Me; 
you honored people but not Me, and you left people your bequest, 
but left Me nothing. Today, I made you taste a grievous punish- 
ment through the reward forbidden to you!” 

This is reported by al-Tabarani in The Great Collection and by al-Bayhaql . 67 
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The Second Principle: Sincerity 


It is related that the Prophet, God bless and cherish him, said as follows: 
“On the Day of Resurrection sealed ledgers will be brought, and they will be 
opened before God the Exalted. God blessed and exalted will say, ‘Reject this 
and accept this!’ Then the angels will say, ‘By Your glory, we see nothing but 
good deeds!’ and mighty and glorious God will reply, ‘This was not done for 
My sake, so I will not accept it! I accept only what was done for My sake.’” 
This is reported by al-Bazzar and al-Tabarani. 68 The Prophet, God bless and 
cherish him, also said, “When God created the Garden of Eden, He created 
what no eye had ever seen, what no ear had ever heard, and what had never 
occurred to the mind of human beings. Then He said to the Garden, ‘Speak!’ 
and it said, ‘«The believers will prosper!»,’ 69 and ‘I am forbidden to every 
miser and hypocrite!”’ 70 

Someone asked Yahya ibn Muadh, may God be pleased with him, “When is 
a man sincere?” and he replied, “When his nature is that of a child.” Some- 
one asked Dhu 1-Nun al-Misri, may God be pleased with him, “When does a 
believer know that he is one of God’s elect?” and he answered, “When he gives 
up leisure and exerts himself, loving his decline in social status since praise and 
blame are equal in his sight.” Fudayl ibn ‘Iyad said, “One who is sociable with 
people and distressed when alone is not safe from hypocrisy.” Al-AntakI said, 71 
“Self-adornment is a term with three meanings: adorning oneself with knowl- 
edge, adorning oneself with deeds, and adorning oneself by leaving behind all 
adornment, which is the most difficult and the most loved by God the Exalted.” 
Ibrahim ibn Adham said, “One is not sincere in love of God if one loves fame.” 

Tkrimah said, 72 “By God, He rewards the servant based on his intention 
and not on his action. This is because the intention can have no hypocrisy in 
it.” Wuhayb ibn al-Ward said, “If you want faith, then base it on three things: 
renunciation, piety, and sincerity. If you build on anything else, the building 
will collapse.” Ibn Mas'ud said, “Salvation lies in two things: intention and 
shame, whereas destruction lies in two things: despair and pride.” Al-Hasan 
al-Basri said, “The people of Paradise will dwell in Paradise for eternity, 
and the people of Hellfire will dwell in Hellfire for eternity, based on their 
intentions.” Abu Hurayrah, may God be pleased with him, said that it is writ- 
ten in the Torah as follows: “That which was intended for My sake, though it 
be little, is much, whereas that which was intended for other than Me, though 
it be much, is little.” Fudayl ibn ‘Iyad, may God be pleased with him, said, 
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The Second Principle: Sincerity 


“If a deed is proper but insincere, it is not accepted. If a deed is sincere but not 
proper, it is not accepted until it becomes both sincere and proper.” 

Ayyub al-Sakhtiyani, may God be pleased with him, said, “By God, a believer 
can never be sincere until he loves being oblivious to his rank.” Fudayl ibn 
‘Iyad, may God be pleased with him, said, “God always questions the righteous 
about their righteousness, including Jesus son of Mary, who wept in response. 
So imagine how it will be for the wretched hypocritical unbelievers!” Some- 
one said to Dawud al-Ta’i, “Your clothes are on inside out!” and he replied, 
“I dress this way for God, and I won’t change it for another.” ‘All ibn Abi Talib, 
may God have mercy upon him, said, “The hypocrite has three characteris- 
tics: he is lazy when alone, but energetic around people; he will work harder 
if praised, and slack off when criticized.” Abu Ya'qub al-Makfuf, may God be 
pleased with him, said, “The sincere person is one who hides his good deeds 
the way he hides his bad deeds .” 73 Al-Hasan al-Basri, may God be pleased with 
him, said, “A man was praised in the presence of the Prophet, God bless and 
cherish him, so the Prophet said, ‘You have placed a great burden on him. 
Were he to hear your praise, he would never prosper again.’” 

Shaqiq al-Balkhi, may God be pleased with him, said as follows: “You pro- 
tect a good deed with three things: by believing the deed is authorized by 
God, by undertaking the deed with God’s blessing, and by seeking merit for 
the deed from God. Therefore, if you believe the authorization is from God, 
you will eliminate pride; if you undertake the deed with God’s blessing, you 
will eliminate selfish desire; and if you seek merit from God, you will eliminate 
greed and hypocrisy, and the deed will be sincere.” 

Al-Hasan al-Basri, may God be pleased with him, said, “The hypocrite 
wants to defeat God’s decree; he is a man of evil who wants people to say that 
he is good. But he has fallen away from his Lord into the place of the wicked. 
There is no doubt that believers sense and know him for what he is. When 
a servant acts with hypocrisy, God the Exalted says, ‘Look at My servant; 
he mocks Me!”’ 

Mu'adh ibn Jabal, may God be pleased with him, said, “An act requires four 
things to be safe from hypocrisy: knowledge before beginning it, proper inten- 
tion at its start, patience during it, and sincerity at its conclusion.” Someone 
asked Yahya ibn Mu'adh al-Razi, may God be pleased with him, “When does 
the servant’s life become sweet?” and he replied, “When he clings to the rank 
of servanthood.” They said, “When does he cling to the rank of servanthood?” 
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The Second Principle: Sincerity 


and he replied, “When he says sincerely in his heart to God, ‘If You give to me, 

I will give thanks; if You forbid me, I will accept it; if You call me, I will answer; 
and if You leave Me, I will still serve.’” 

Makhul 74 composed the following apt verses: 2.20 

By seeking praise and glory with good deeds, 
you seek what can never be ! 

For God foils the hypocrite 

and thwarts the effort and toil. 

«Whoever hopes to meet his Lord » 75 
is sincere in deed out of fear of Him. 

Heaven and Hell are in His hands, 

so be sincere, and He will grant you grace. 

People own nothing, so don’t go astray 
trying so hard to win their sway! 

Ruwaym said, “One who possesses sincerity does not desire compensation 2.21 
in this world or in the next, nor good fortune from either realm .” 76 The master 
Abu I-Qasim al-Qushayri, may God be pleased with him, said the following: 

“Abu ‘All al-Daqqaq said, ‘Sincerity is to devote oneself to seek and obey the 
True Reality alone.’ By obedience he means seeking nearness to God, mighty 
and glorious, and excluding all else, including showing off for others, seeking 
people’s praise and loving it, or anything else, except drawing closer to God 
the Exalted .” 77 Al-Qushayri also said, “Sincerity is to devote oneself in worship 
to the True Reality, may He be glorified. Those whose deeds are tainted with 
hypocrisy are not sincere. It is said that sincerity is to be oblivious to others’ 
opinions about you, and that sincerity is when you do not look for the place 
of distinction . 78 It is also said that sincerity is to regard yourself with a critical 
eye .” 79 Al-Qushayri said, “Sincere worship is to embrace the divine command 
with the utmost humility within one’s self, heart, and spirit. Sincerity for one’s 
self is to avoid being critical of others; sincerity for the heart is to be oblivious 
to others’ opinions about you, and sincerity for the spirit is cleansing one’s self 
of seeking to be distinguished .” 80 This is true realization of true sincerity. 

Abu Ya'qub al-Susi related as follows: “Whenever people see sincerity in 2.22 
their own sincerity, their sincerity needs sincerity !” 81 We have composed 
verses on this subject : 82 
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The Second Principle: Sincerity 


Whoever sees sincerity in their acts, 
truly needs sincerity— that’s a fact. 

So beware lest one day you’ll wonder why 
you began or did some suspect act. 

One of the Sufis said, “If you sincerely seek God, He will give you a mirror 
in which to consider everything.” Fudayl ibn Tyad, may God be pleased with 
him, said, “Neglecting to do a good deed in order to please people is hypocrisy, 
whereas doing a good deed to please people is polytheism. Sincerity is that 
God protects you from both of those acts.” 83 The Imam Abu Abd al-Rahman 
al-Sulaml, may God be pleased with him, related with an unbroken chain of 
authorities from al-Hasan al-Basrl, that al-Hasan said as follows: 

I asked Hudhayfah about sincerity, and he said, “I asked the Emis- 
sary of God, God bless and cherish him, about sincerity, and he 
said, ‘I asked Gabriel, peace be upon him, about sincerity, and he 
said, “I asked the Lord of Might about sincerity, and He said, ‘It is 
a secret of My mystery, which I place in the hearts of My servants 
whom I love.””” 84 

The judge Abu Bakr Ibn al-‘Arabi in his Prophetic Transmissions ( al-Musalsalat ), 
added the following to this: “No angel can attain the secret to record it, nor any 
devil to corrupt it.” 85 

Know, may God show you mercy, that this is the true realization of sin- 
cerity, and the words of the Sufi folk, may God bless all of their inner hearts, 
point to the signs by which one can infer that someone who has them is sin- 
cere. Dhu 1-Nun al-Misri, may God be pleased with him, said, “Sincerity has 
three signs: that praise and blame by the common people are of equal mea- 
sure, that one is oblivious to good deeds while doing them, and that any 
reward is expected only in the Hereafter.” 86 Hudhayfah al-Mar‘ashI is related 
to have said, “Sincerity is when outward and inward actions match.” 87 Similar 
is al-Qushayrl’s statement: “The minimal requirement for truthfulness is that 
one’s secret thoughts and public actions match.” Sahl al-Tustari, may God be 
pleased with him, related as follows: “The worshipper who flatters himself or 
others will not catch a whiff of truthfulness.” 88 The sayings of the Sufi folk on 
this topic are innumerable, so we have recorded in this book what is sufficient 
for one given success by God. He is my sufficiency and «the best trustee» ! 89 
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The Second Principle: Sincerity 


Know, may God showyou mercy, that sincerity is a light dispelling the dark 2.25 
afflictions of concupiscence and Satan. Action is a wellspring, and hypocrisy 
is a pollutant, whereas sincerity is the secret from the mysteries of God that 
purifies this pollutant. By God, whoever piles up hypocrisy will have no share 
of the fragrance of the rose of acceptance! Sincerity is red sulfur. If an ounce 
of it were thrown on a ton of copper deeds, it would turn them into pure gold 
fit for a king. 

The servant of God is never sincere in private without God’s acceptance of 2.26 
him proclaimed in public. As for the hypocrite, God exposes him in this world 
by means of the spiritual insight of the Sufi masters, even before He exposes 
him in the Hereafter in public for all to witness. 

There is no ascent to the high place of acceptance except on two wings: 2.27 
one is truthfulness, the other, sincerity. Hypocrisy is a pair of shears; if the 
wings are shorn by them, there will never be an ascent. Sincerity is water that 
causes the tiny seed of a good deed to grow, whereas hypocrisy is a cyclone of 
fire which, when it alights upon a field of deeds, consumes it! So choose for 
yourself what is sweetest! 

God inspired me with the following verses exhorting sincerity: 90 2.28 

Be sincere, and with sincerity, be recorded as a believer 
and leave hypocrisy, for that is polytheism. 

In the world, many snares appear for you 

devised by wretched Satan who stalks his prey! 

Say to the one who is rich in the merchandise of deeds: “All this hypocrisy! 2.29 
It will bring you no profit, only toil. Do you really think that hypocritical acts 
can be a commodity? Wrong! Wrong! You have desired the impossible that will 
never be!” A house of good deeds raised up on the foundation of sincerity is 
sound forever, whereas that which is based on a foundation of hypocrisy is dilap- 
idated, and the building will collapse. That is because the sincere person «lays 
the foundation for his building on constant vigilance for God and His approval, » 
whereas the hypocrite «lays his foundation on the brink of a precipice; it comes 
crashing down, and he is thrown along with it into the fire of Hell! » 91 

To the one who performs deeds in order to show off, say, “«Evil and good 2.30 
are not equal, though the abundance of evil delights you,» 92 as you mock Him 
and try to hide from Him who « knows the treacherous eyes and what the 
breasts conceal. » 93 Your arrow is wide of the mark!” How can the hypocrite’s 
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The Second Principle: Sincerity 


hypocrisy be hidden from Him «Who never misses an atom’s weight» 94 
on earth or in heaven? Woe to him who presents his good deeds to one 
who will do him no good, while he comes with shameful deeds before Him 
«Who has the command from the beginning and forever» ! 95 «They may hide 
from people, but they cannot hide from God who is always with them!» 96 

Sincerity has had an effect on beasts, so how much more on humans? 2.31 
Al-Damirl reports in his The Lives of Animals ( Hayat al-hayawan ) as follows: 

When God sent Adam, peace be upon him, down to Earth, a herd 
of gazelles came to him. So he prayed for them and stroked their 
backs. As a result, musk bags appeared on them. Then another herd 
asked them the cause of this musk, and they replied, “We visited 
Adam, peace be upon him, so he prayed for us, and stroked our 
backs.” So the other herd went to him, and he prayed for them and 
stroked their backs, but they found no musk. Later, they said to 
the first herd: “We did as you did, but received no musk in return,” 
and they replied: “We visited him for God’s sake, but you did that 
for the sake of musk!” 97 

Praise Him who singled out for sincerity a distinguished group who made 2.32 
it their habit to conceal their mystical states and good deeds. Among them was 
one who dressed in fine garments and put a key in his sleeve when he went out 
among people to make others suppose that he owned a house, when, in fact, 
he lived in the mosques. Another one did not own even a robe, and when he 
was asked about that, he would say, “I have an allergy that prevents me from 
wearing a robe,” but the real reason was his poverty. Another one when asked 
about his lineage and descent would say, “My ancestors were shepherds and 
day laborers from the common folk.” Another one gave alms with his right 
hand without his left hand knowing it. Among them was one who would leave 
a gathering when he was overcome by tears, and another one would disguise 
his tears by saying, “What a bad cold!” Among them was one who would lie 
down on his prayer rug to conceal his praying when someone asked to enter 
his place of prayer. Another one would cover up the copy of the Qur’an that 
he was reading if someone came near him. Another one would put healthy 
people’s food next to him when he was ill to conceal his illness. Among them 
was one who would change weeping to laughter when he was overcome. 
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The Second Principle: Sincerity 


By God, these are the attributes of the sincere, the signs of the truthful, the 
conduct of the gnostics, and the mark of those who profess oneness. May God 
place you and us among them through His grace and generosity. Indeed, He is 
the most merciful of those who give mercy! We have referred to these special 
folk in inspired verse : 98 

Honor a folk who use their concealment 
as the door to be free from all evil. 

They are the chosen, and when they suppress desire, 
sincerity’s sweet smell guides you to them. 

This is the end of the second principle. Success comes from God alone! 
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The Third Principle: Remembrance ( Dhikr ) 


God the Exalted has said, «Therefore, remember Me, and I will remember 3.1 

99 

you.» 

Al-Qushayri, may God be pleased with him, writes: 3.2 

The way for the literalists is: « Therefore remember Me» with 
proper conduct, «and I will rememberyou» with miracles. But for 
the folk seeking mystical allusions, the way is: «So remember Me» 
by leaving everything else, «and I will remember you» by resur- 
recting you in My reality after your annihilation from yourselves. 

It is said, « Therefore remember Me,» content with Me without 
need of My grace and favors, « and I will remember you, » satisfied 
with you, without your actions. It is said, «Therefore remember 
Me» recalling My remembrance on your behalf. For were it not 
for My prior remembrance of you, you would have no subsequent 
remembrance. 100 It is said, « Remember Me» by severing attach- 
ments, «and I will remember you» with the attribute of realities, 
and it is said, «RememberMe» to whomever you meet, «andlwill 
remember you » to whomever I address. It is said, « Remember Me » 
with self-abasement, «and I will rememberyou» with favor, and it 
issaid, «RememberMe» with humility, «andIwillrememberyou» 
with beneficence. It is said, «Remember Me» with the tongue, 

«and I will rememberyou» in the heart, and it is said, «Remember 
Me » in your hearts, « and I will remember you» with the realization 
of your desires. It is said, «Remember Me» at the door of service, 

«and I will remember you» with affirmation and sublime bless- 
ings on the carpet of proximity. It is said, « Remember Me» with 
a pure heart, «and I will remember you» with total kindness. It is 
said, « Remember Me» when you are happy, «and I will remember 
you» when you are in your graves, and it is said, « Remember Me» 
when you are in a state of well-being, «and I will remember you» 
on the Day of Resurrection when regret will be of no use. It is said, 
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The Third Principle: Remembrance 


«Remember Me» with longing, «and I will remember you» with 
wonder. 101 

Al-QushayrI mentions this in his Subtleties of Mystical Allusions ( Lata’if 3.3 
al-isharat). He also says concerning this verse, “Be consumed in Our existence 
through your remembrance after your annihilation from yourselves.” 102 

Al-Sulami says, «Remember Me» with your utmost ability, and I will join 3.4 
your remembrance with My remembrance so that your remembrance will be 
realized. 103 

God inspired me with the following regarding this verse: 3.5 

«Remember Me» with sincerity, «and I will remember you» 
with favor. « Remember Me» fervently, «and I will remember 
you» with mystical vision. «Remember Me» truly, «and I will 
remember you» with kindness. «Remember Me» with exalta- 
tion, «and I will remember you» with honor. «Remember Me» 
in fear, «and I will remember you» with union. «Remember Me» 
by seeking refuge with Me, «and I will remember you» by ful- 
filling your hope. «Remember Me» through your annihilation in 
Me, «and I will remember you» by causing you to abide in Me. 
«Remember Me» with reverence, «and I will remember you» 
with proximity. «Remember Me» among humanity, «and I will 
rememberyou» with amity. «RememberMe» with total attention, 

«and I will remember you» with a glorious epiphany. « Remem- 
ber Me» in the heart, «and I will remember you» with nearness. 
«Remember Me» in the spirit, «and I will remember you» with 
spiritual inspirations. «Remember Me» in your inner hearts, 

«and I will remember you» with refulgent lights. «Give thanks 
to Me, » 104 for My benevolence to you when I say, « Remember 
Me, and I will remember you . . . and do not be ungrateful » 105 by 
forsaking remembrance. 

The Exalted has said, «0 you who believe, remember God often!» 106 3.6 

Al-Qushayri writes, 3.7 

The mystical allusion is “Love God” because, the Prophet, God 
bless and cherish him, said, “Someone who loves something, 
remembers it often.” Therefore, he loves to say “God,” and does 
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The Third Principle: Remembrance 


not forget God after recollecting God. It is said that this means 
that you remember God in your hearts. The only remembrance 
that is possible to sustain permanently is the remembrance 
with the heart, for permanent remembrance with the tongue is 
impossible. 107 

The Exalted has said, «Those who believe and whose hearts are at peace 3.8 
with remembrance of God— truly, it is with remembrance of God that hearts 
are at peace !» 108 

Al-Qushayrl, may God be pleased with him, writes, 3.9 

Some people have hearts that are at peace with remembrance of 
God, and they find their comfort in remembrance and attain their 
perfection by remembrance. The hearts of other folk are at peace 
through God’s remembrance of them; He remembers them with 
His grace and establishes peace within their hearts in a manner 
specific to them. Someone said that when they remember that 
God has remembered them, their hearts become serene, their 
spirits rejoice, and their inner hearts find comfort. God the Exalted 
has said, « Truly, it is with remembrance of God that hearts are at 
peace !» 109 to underscore what kind of life is bestowed by God. 110 

Al-Sulami, may God be pleased with him, writes, 3.10 

There are four types of hearts. The hearts of the common people 
find peace in remembrance of God by glorifying Him, praising 
Him, and lauding Him in consideration of the grace and well- 
being that He has bestowed. The hearts of the religious scholars 
find peace with the divine attributes, names, and qualities, so they 
ponder those manifestations over the ages. The hearts of the spiri- 
tual elite find peace in remembrance of God through their sincer- 
ity, their total dependence on Him, their gratitude, and fortitude, 
and so they rest in Him. As for those truly professing God’s one- 
ness, this is all incidental, for their hearts are not at peace in any 
mystical state! 111 

Ibrahim al-Khawwas, may God be pleased with him, has said, 3.11 

People are divided into two states. One type is always moving and 
running around and can be described as selfish, since his selfishness 
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The Third Principle: Remembrance 


clearly dominates. As the Exalted has said, «The human being is 
hasty. » 112 The other type remains tranquil and can be described as 
being with the True Reality, since the True Reality clearly domi- 
nates his tranquility. God the Exalted has said, «Truly it is with 
remembrance of God that hearts are at peace!» 113 

Al-Husayn said, 114 “One who, in his pre-eternal state, is remembered 3.12 
favorably by the True Reality is at peace with Him for eternity.” Al-Nahrajuri 
said, “The hearts of the saints are loci for spiritual insights, so the saints are 
never agitated or disquieted. Rather, the saints are tranquil out of fear that 
He might suddenly bring spiritual insights to the heart while they are in an 
unseemly state.” 115 

The Exalted has said, «Indeed, the remembrance of God is greater!» 116 3.13 
Al-Qushayri writes, 

« God’s remembrance is greater» than the remembrance by cre- 
ated things because His remembrance is eternal, whereas the 
remembrance by created things is temporal. It is said that the wor- 
shipper’s remembrance of God is greater than the worshipper’s 
remembrance of other things because the remembrance of Him 
is an act of obedience, whereas remembrance of any other thing is 
not. 117 It is said that «the remembrance of God is greater» when 
it is free of seeking any benefit in exchange, whether out of fear of 
punishment or in hope of reward. It is said that « God’s remem- 
brance is greater» than your remembrance of yourselves. 118 It is 
said that His remembrance of you with good fortune is better than 
your remembrance of Him in worship. «Remembrance of God is 
so great» that no one knows its power, and so great that no other 
remembrance can compare. Some say that «remembrance of God 
is so great » that it allows no melancholy to abide with it and that 
«remembrance of God is so great» that it leaves no sign or trace of 
the worshipper to abide with it. 119 It is said that «remembrance of 
God is so great» that lovers cannot live without it. 120 

There are other verses on remembrance, and were it not for fear of being 3.14 
long-winded, I would have cited most of them. But this should suffice one 
whom God has blessed with success. 
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As for prophetic traditions on remembrance, they are nearly countless, 
including one related by Abu Hurayrah, may God be pleased with him, as fol- 
lows: “The Emissary of God, God bless and cherish him, said, ‘Those devoted 
to religion alone lead the way.’ They asked, ‘Who are these devoted ones, 
O Emissary of God?’ He said, ‘Those devoted to the remembrance of God. 
Remembrance removes the burdens of their sin, so on the Day of Resurrection 
they will come forward unladen.’” This is reported by al-Tirmidhl, who says 
it is a good hadith, though with only a single chain of transmission. Muslim 
reports something similar, though he exchanged “those who remember God 
often” for “those devoted.” 

‘Abd Allah ibn Busr, may God be pleased with him, related as follows: 
“A man said, ‘O Emissary of God, the different paths of Islam are many. Teach 
me something to cling to,’ and the Prophet replied, ‘Keep your tongue moist 
with the remembrance of God the Exalted!”’ This is reported by al-Tirmidhi, 
who also relates from Abu Sa'Id al-Khudrl, may God be satisfied with him, 
as follows: “The Prophet, God bless and cherish him, was asked, ‘Which type 
of worshipper is preferred by God on the Day of Resurrection?’ He replied, 
‘Those who remember God often.’ ‘O Emissary of God,’ I said, ‘more than 
being a holy warrior fighting in the path of God?’ and he said, ‘Were one to 
wield his sword among the infidels and polytheists until his sword was broken 
and he was dyed with blood, those who remember God would still be prefer- 
able to him!”’ Abu 1-Darda’, may God be pleased with him, related that the 
Prophet, God bless and cherish him, said, “Shall I tell you what is your best 
and purest act before your Lord, the deed that raises you highest, one greater 
than spending gold and silver in charity and better than meeting and fight- 
ing your enemies?” “Yes, of course, O Emissary of God!” everyone replied, 
and he said, “Remembrance of God the Exalted!” Al-Tirmidhi and al-Bayhaqi 
report this. 

Ibn ‘Umar, may God be pleased with both him and his father, related that 
the Prophet, God bless and cherish him, said, “Speak little, except in remem- 
bering God the Exalted. Indeed, excessive talk without the remembrance of 
God leads to a hardening of the heart. Surely, those farthest from God are the 
hard-hearted.” Al-Tirmidhi reports this. The Prophet, God bless and cherish 
him, is also reported to have said, “Comparing one who remembers God to 
one who does not remember God is like comparing the living to the dead.” 
Al-Bukhari relates this from Abu Musa al-Ash‘ari. 
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Muadh ibn Anas, may God be pleased with him, related that the Emissary 3.18 
of God, God bless and cherish him, said, “God, may His remembrance be glo- 
rified, has said, ‘A worshipper never remembers Me in his heart without Me 
remembering him within an assembly of My angels, and he never remembers 
Me in an assembly without Me remembering him in the highest gathering.’” 
Al-Tabarani reports this. Ibn Abbas, may God be pleased with both him and 
his father, related that the Prophet, God bless and cherish him, said, “God, the 
Glorious and Exalted, has said, ‘O son of Adam, if you remember Me when 
alone, I will remember you likewise, and if you remember Me in an assembly, 

I will remember you in an assembly better than the one where I am remem- 
bered.’” Al-Bazzar reports this. Abu Hurayrah, may God be pleased with 
him, related that the Prophet, God bless and cherish him, said, “Truly God, 
the Glorious and Exalted, has said, ‘I am with My servant when he thinks of 
Me, and I am with him when he remembers Me, and when I am on his lips.’” 

This is reported by Ibn Majah, as quoted here, and by Ibn Hibban in his 
Sound Traditions. 

Abu Sa'Id al-Khudrl, may God be pleased with him, related that the 3.19 
Prophet, God bless and cherish him, said, “Constantly mention God such 
that people will say, ‘You’re possessed!”’ This was related by Imam Ahmad 
ibn Hanbal, Abu Ya'la, Ibn Hibban in his Sound Traditions, and al-Hakim, who 
said that the chain of authorities was sound. In another tradition reported 
by al-Tabaranl, the Prophet said, “Remember to mention God so often that 
the hypocrites will say that you are being ostentatious.” Anas, may God be 
pleased with him, related from the Prophet, may God bless and cherish him, 
as follows: “Satan has placed his snout on the heart of every person; if one 
remembers God, Satan withdraws, but if one forgets God, Satan devours 
his heart!” Ibn Abl 1-Dunya reports this, as do Abu Ya'la, and al-Bayhaqi. 

(The “snout” is a muzzle.) 

Abu 1-Mukhariq, may God be pleased with him, related that the Prophet, 3.20 
may God bless and cherish him, said, “When God took me on the Night Jour- 
ney, I passed a man hidden in the light of God’s throne. I asked if he was an 
angel, and was told no. I asked if he was a prophet, and was told no. So I asked 
who he was, and was told that he was a man whose tongue was always moist 
with the remembrance of God when he lived in this world below, whose heart 
was always attached to mosques, and who had never said an unkind word to 
his parents.” Ibn Abl 1-Dunya reports this. 
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Abu Hurayrah, may God be pleased with him, related that the Emissary of 
God, God bless and cherish him, said, “The one who does not remember God 
often is devoid of faith.” This is reported by al-Tabarani in his Shorter Work 
( al-Saghir ) and in his Middle Work ( al-Awsat ). Abu Hurayrah, may God be 
pleased with him, also relates that the Prophet, God bless and cherish him, 
said that God the Exalted will say, “O son of Adam, when you remember Me, 
you thank Me, but when you forget Me, you are ungrateful to Me !” Al-Tabarani 
reports this in his Middle Work. Ibn ‘Umar, may God be pleased with both 
him and his father, related that the Emissary of God, God bless and cherish 
him, said, “When remembrance of Me distracts a worshipper from making a 
request of Me, I give him something better than I give to those who petition 
Me.” Al-Tabarani reports this in his Book of Prayer ( Kitdb al-Du'a’). 

Anas, may God be pleased with him, related that the Prophet, God bless 
and cherish him, said, “If you pass by the meadows of the Garden, graze there.” 
“What are the meadows of the Garden, O Apostle of God?” they asked, and he 
replied, “The chanting circles of recollection.” This is reported by al-Tirmidhl. 
Ibn ‘Umar, may God be pleased with both him and his father, reports as follows, 
“I said, ‘O, Apostle of God, what is the prize to be gained from recollection ses- 
sions?’ and he replied, ‘The prize to be gained from recollection sessions is the 
Garden.’” Imam Ahmad reports this with a good chain of authorities. 

Mu'awiyah, may God be pleased with him, related as follows: 

The Prophet, God bless and cherish him, confronted a circle of 
his companions and said, “What brought you together?” They 
replied, “We sat together to remember God and to praise Him for 
His guidance and blessings upon us with Islam.” The Prophet said, 

“By God, did nothing bring you together but that?” “By God, noth- 
ing brought us together but that!” they answered. “I was about to 
make you swear an oath,” he replied, “as I was suspicious of you, 
but Gabriel, peace be upon him, came to me and informed me that 
God, mighty and glorious, boasts about you among His angels!” 

Muslim reports this and the following. 

Abu Sa'Id al-Khudri and Abu Hurayrah, may God be pleased with both of 
them, also related that they heard the Emissary of God, God bless and cher- 
ish him, say, “No people sit down to remember God the Exalted without the 
angels enfolding them; peace of mind descends upon them, mercy enwraps 
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them, and God mentions them to those who are with Him.” Anas, may God 
be pleased with him, also related, “No folk gather to recollect God for His sake 
alone, without a herald calling out to them from heaven, saying: ‘Arise, you 
have been forgiven! Your sins have been exchanged for good deeds!”’ Imam 
Ahmad reports this. Anas also related that the Prophet, God bless and cherish 
him, said, “Indeed, God has wandering hosts of angels who seek out circles of 
recollection, and enfold them when they come upon them. Then the angels 
send forth their advance guard to the Lord of Power, blessed and exalted, in 
heaven above, saying: ‘Our Lord! We came upon a group of Your worship- 
pers glorifying Your favors, reciting from Your book, praying for their prophet 
Muhammad, God bless and cherish him, and beseeching You for their reward 
in the Hereafter.’ Then God, blessed and exalted, says: ‘Wrap them in My 
mercy, for they are the close companions in whose company no companion is 
unhappy!”’ Al-Bazzar reports this. 

It is related that the Prophet, God bless and cherish him, said, “To the right 3.25 
of the Throne— and both ofits sides are the right side— are men, neitherproph- 
ets nor martyrs, whose bright faces are blessed with the vision of those who 
gaze upon God. The prophets and the martyrs envy them for their place and 
proximity with God, mighty and glorious.” The Prophet was asked, “O Emis- 
sary of God, who are they?” and he replied, “They are the cream of the crop 
from all the tribes, who gather together to remember God. They select the 
sweetest speech just as someone eating dates will select the sweetest ones!” 
Al-Tabarani reports this. It means that they did not gather together due to kin- 
ship or lineage or acquaintance; rather, they gathered together to remember 
God the Exalted, and nothing else. 

Know, may God show you mercy, that the hadiths on the benefit of remem- 3.26 
brance are innumerable, but what I have related here suffices those granted 
success by God. 

There are numerous statements on this topic by the pious forebears among 3.27 
the companions, their followers, and the favored saints. These include the 
statement by Mu'adh ibn Jabal, may God be pleased with him, who said, 

“No deed is more efficacious in saving one from God’s punishment than the 
remembrance of God.” When he was asked, “Not even jihad in the way of 
God?” he replied, “Not even jihad. For God has said, «Indeed, remembrance 
of God is greater!»” 121 Al-Hasan al-Basri said, “Were God to impose upon us 
the remembrance of Him in such and such a land, so that He might remember 
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us, then it would be incumbent on us to go to that land and remember Him, 
as a way for Him to remember us. So just imagine, we are at home or attending 
a gathering or on the road, and we remember Him, then He remembers us. It is 
just as He has said: «RememberMe, andIwillrememberyou!»” 122 Al-Fudayl 
ibn ‘Iyad, may God be pleased with him, said, “Remembering people is a dis- 
ease; remembering God is a cure.” 

Ibrahim ibn Adham, may God be pleased with him, once saw a man speak- 3.28 
ing about worldly things, so he went up to him and said, “Are you hoping your 
words will bring you heavenly reward?” “No,” he replied, and Ibrahim said, 

“Will they protect you from divine punishment?” “No,” he replied, and Ibrahim 
said, “Then don’t use affected language with no hope of reward or means of 
protection against punishment. Instead, you should remember God.” Another 
said as follows: “I have heard that every person will leave this world parched 
with thirst, except those who remember God.” Another said, “There is no hap- 
pier day in my life than when I go out for some reason, and the remembrance 
of God occurs to me!” Malik ibn Dinar said, “Nothing delights those who savor 
spiritual delights like the remembrance of God.” Fudayl once said, “One who 
remembers God is happy, rich, and safe; he is happy with remembrance, rich 
in heavenly reward, and safe from sin.” 

Wuhayb ibn al-Ward said, “Whenever people gather together as a group, 3.29 
the one closest to God is the one who begins by remembering God, while the 
one farthest from God begins by remembering other people.” Thabit al-Bunanl 
said, “I certainly know when my Lord remembers me.” Some people were 
taken aback by this and said, “You know that?” “Yes,” he replied, and they 
asked, “How?” So he said, “When I remember Him, He remembers me!” 
Muadh ibn Jabal said, “The people of Paradise are never distressed about any- 
thing except for the time they are not spending in the remembrance of God the 
Exalted.” Anas ibn Malik, may God be pleased with him, said, “Every morning 
and evening the valleys of the earth shout to one another, ‘O neighbor, has 
anyone passed you today remembering God and rejoicing in Him?’” Al-Hasan 
al-Basrl said, “Burnish these hearts with the remembrance of God, for they are 
quick to sin!” 

Know, may God show you mercy, that the enlightened ones have many 3.30 
mystical sayings about true remembrance. Al-KalabadhI, may God show him 
mercy, said, “True remembrance is that you forget everything save the One 
remembered in the remembrance, in accordance with the statement of God 
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the Exalted, «Remember your Lord when you forget . » 123 This means that 
when you forget everything but God, you have then remembered God .” 124 
May God show you mercy as you reflect on the awesomeness of this state- 
ment and how true it is, for it is indeed the true certainty regarding the true 
remembrance. 

Even more awesome is the following statement by Dhu 1 -Nun al-Misri, may 3.31 
God be pleased with him: “One who truly remembers God, forgets everything 
in the midst of his remembrance. God protects him from everything and is his 
compensation for everything.” When he was asked about remembrance, he 
replied, “It is the absence of the one who remembers in the remembrance.” 

Then, he recited, 

I remember You again and again, not because I forgot You, 
but because recollection flows from my tongue ! 125 

One of the gnostics said, “Remembrance drives away heedlessness. So if 3.32 
heedlessness disappears, you are remembering, even if you are silent.” Even 
loftier than this statement is the following by one of the realized masters: 
“When a person remembers within his inner heart, the tongue’s recollec- 
tion may disturb him, for he is immersed in contemplation and in the pres- 
ence, absent from all but the One remembered.” The following is ascribed to 
al-Junayd: 

I remembered You without forgetting you for a moment, 
and the easiest recollection is with the tongue . 126 

Al-Qushayri said, “Remembrance is the immersion of the one remember- 3.33 
ing in contemplation of the One remembered, followed by his annihilation in 
the contemplation of the One remembered such that no trace is left in you to 
remember. Then people will say, ‘Once, so-and-so used to exist!’” 127 Sumnun 
said, “True remembrance is to forget everything except the One being remem- 
bered due to one’s immersion in Him, so one is remembering Him all the time.” 

Then he recited, 

I remember You again and again, not because I forgot You, 
but because recollection flows from my tongue! 

One of the Sufis said, “How can one remember the True Reality with mere 3.34 
created intellects and natural imaginations? How can one remember in time 
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the One who was before time by His very nature, since the True Reality pre- 
ceded everything remembered except Himself?” Another said, “The per- 
fect remembrance is that you constantly contemplate in your remembrance 
of Him, the remembrance of you by the One remembered.” Al-WasitI said, 

“True remembrance is the abandonment of remembrance and forgetting it 
while standing with the One remembered.” 

One of the Sufis said, 3.35 

Remembrance has a beginning, which is true attention. It has a 
middle, which is a guiding light. It has an end, which is a transcen- 
dent state. It has a root, which is purity; a branch, which is fidelity; 
a condition, which is presence; a field, which is righteous deeds; 
and a special feature, which is clear victory. 

Abu Sa'Id al-Kharraz said, 

3-36 

When God the Exalted wants to befriend a worshipper, He opens 
the door of remembrance for him, and if the worshipper finds 
remembrance pleasant, God then opens the door of nearness for 
him. Then He raises him up to the intimate gatherings and seats 
him on the throne of oneness. There, God raises the veils from him 
and brings him into the incomparable abode, and reveals to him 
His glory and splendor. When the worshipper beholds the glory 
and splendor, he abides without individual being, for he will be 
annihilated from himself, abiding with his Lord. 128 

Another Sufi said, “Remembrance is the sinners’ antidote and the exile’s 3.37 
intimacy. It is a treasure for those who depend on God alone, nourishment 
for those with certainty, adornment for the seekers, and the public square 
of the gnostics.” When al-Wasitl was asked about remembrance, he replied, 

“It is leaving the public square of heedlessness, and entering the vast space of 
contemplation due to desire’s dominance and love’s intensity!” 129 Abu Bakr 
al-Kattanl said, “Were it not that recollection of Him was required of me as 
a religious duty, I could not mention Him out of awe for Him. How can one 
like me recollect Him without washing out his mouth a thousand times as a 
required penance, so great is His recollection and so awesome His name!” 130 

Abu Yazid al-Bistaml was asked, “What is the meaning of remembrance?” 3.38 
and he replied, “That the one remembering does not waver in contemplation 
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and does not neglect his duty to remain focused on the Presence.” One of the 
Sufis said, “One who does not taste the sweetness of being away from people, 
will never savor the intimacy of remembrance.” Abu ‘Uthman al-HIri said, 
“Remember God with a recollection in which your tongues and hearts unite.” 

He was told, “We remember God, but we do not find sweetness in our hearts,” 
and he replied, “Then praise God the Exalted for adorning your tongue with 
obedience, and seek from Him the same good fortune for your hearts.” 131 
Abu 1 -Husayn al-DInawari said, “The most suitable remembrance is to forget 
all but Him. The end of remembrance is when the one remembering disap- 
pears in the remembrance from the remembrance and is immersed in the One 
remembered without returning to the stage of remembrance. This state is the 
annihilation of annihilation.” 

One of the Sufis recited the following: 3.39 

Remembrance of the Lord seized my heart, 
and from my desire, I was drawn to Him. 

Perhaps a glance to the heart will cure my state, 
for, wretched and in shame, I cling to Him. 

When my ear hears mention of You, 

I am gripped with a passion, rending my heart. 

It dies at Your mention, but lives by Your grace, 
while it grows in love from desire. 

Know that the best recollection is the profession of oneness, which is to 3.40 
say, «There is no deity but God!» 132 Al-TirmidhI and Ibn Majah report this on 
the authority of Jabir ibn Abd Allah, may God be pleased with both him and 
his father, who said, “The Emissary of God, God bless and cherish him, said, 

‘The best recollection is: There is no deity but God!’” If you wish to be certain 
of this, know that the hadiths on the nobility and excellence of this profession of 
faith are innumerable. Were it not for fear of deviating from the purpose of this 
book, I would cite some of them. Success comes from God alone! 

Al-Qushayri, may God be pleased with him, writes: 3.41 

The person who is truly certain regarding this statement— that 
is: «There is no deity but God» 133 — needs nothing from anyone 
but Him, and sees nothing but Him. He holds true to Him with 
exclusive devotion, perpetually alone in His existence. Thus, he 
hears only God through God, and he bears witness only to God; 
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he does not draw near anything but God, and he is not occupied 
with anything but God. He is effaced from everything but God, 
and so has no complaint or claim, and places no stock in anything 
else. For when the True Reality takes full control of a servant, then 
absolutely no portion of him can remain. In fact, the true realiza- 
tion of «There is no deity but God» requires the complete annihi- 
lation of all traces of him! 134 

Al-Qushayri also writes regarding the exalted saying «Aliflam mini. God, 3.42 
there is no deity but Him !» 135 as follows: 

God is never distracted from you, never forgetful, so you are never 
apart from Him. He keeps watch over your inner heart in all of 
your states; if you are in seclusion, He is watching you, and if you 
are among people, He is watching you. Whatever your state, He is 
your love! 136 

Regarding the exalted saying «God bears witness, » 137 al-Qushayri writes 3.43 
as follows: 

That is, God knows, God informs, and God decrees that «there 
is no deity but Him.» 138 This is the testimony of the True Reality 
to the True Reality that He is the True Reality and, so, the first to 
bear witness to God was God. For He bore witness in His eter- 
nity with His words, statement, and eternal address, and He made 
known His unique existence, His eternal being, His true self, His 
everlasting essence, His endless awe, and His eternal beauty. He, 
may He be glorified, bore witness to the perfection of His power 
and the awesomeness of His might when there was no unbelief or 
ignorance, when no creature had intellect or gnosis, when there 
was no covenant or infidelity, no temporality or difference, no 
atheism or polytheism, no understanding or falsehood, no sky 
or space, no light or darkness, no opposite principles, and no 
divisions of time. 139 

Regarding the exalted saying «Rnow, there is no deity but God,» 140 3.44 
al-Qushayri writes as follows: 
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God ordered exclusive devotion to Him by blocking out all 
thought of creation, followed by blocking out all thought of 
oneself in exclusive devotion to Him. Therefore, if the worship- 
per utters this phrase out of habit, heedless of its truth, then he 
is oblivious, and the saying will be of little worth. Similarly, if 
the worshipper is amazed by something and utters this phrase, 
it will have no value. But if the worshipper says it with sincerity, 
remembering its meaning and realizing its truth, then he is sin- 
cere. However, if the worshipper says it while thinking of himself, 
then he is in exile, for the Sufis regard this as hidden polytheism. 

Yet, if the worshipper says it correctly, then that is true sincer- 
ity. The worshipper first learns of his Lord through evidence and 
proof, and so his self-awareness is acquired; this is a fundamental 
principle upon which all deductive knowledge is based. Then, his 
capacity for knowledge increases through further demonstrations 
and proofs. However, his self-awareness will decline when the 
remembrance of God overwhelms Him. If this ultimately leads to 
the mystical state of contemplation, and the power of truth seizes 
him, then his knowledge in that state will be immediate. His per- 
ception of himself will lessen as will discursive reason, and he will 
become unaware, forgetful of himself. Some say that staring at the 
ocean may overwhelm a person from thinking of himself, and if he 
then falls into the ocean, he will have no sensation other than of 
drowning in it . 141 

Ibn Mansur said, “Saying ‘There is no deity but God’ necessitates two 
things: dissociating God’s lordship from any cause, and declaring the True 
Reality to be beyond comprehension.” One of the Sufis said, “Saying ‘There is 
no deity but God,’ necessitates four qualities in one who says it: faith, glorifi- 
cation of God, pleasantness, and reverence. He who lacks faith is a hypocrite, 
and he who fails to praise is a fake. He who is not pleasant is a show-off, and he 
who lacks reverence is a profligate.” Another said, “The one who says it must 
quit complaining in times of trouble, stop being disobedient in good times, 
and not be heedless in thought.” Al-Shibll was told, “Say, ‘There is no god but 
God,”’ and he replied, “I will say ‘God,’ but I won’t offend Him with a denial of 
Him!” Another said, “One who says it with desire, fear, craving, or a demand 
in his heart is a polytheist.” 
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I will conclude discussion of this principle with a sublime account of its 3.46 
meaning: 

Al-Shibli was asked, “Why do you say ‘God’ but not ‘There is no 
deity’?” and he replied, “Because Abu Bakr al-Siddlq gave away all 
his wealth, leaving nothing behind. In a simple garment, he came 
before the Emissary of God, God bless and cherish him, who said 
to him, ‘What have you left for your family?’ He replied, ‘God the 
Exalted! That is why I say “God”!”’ The questioner then said to 
al-Shibli, “Tell me something better,” and al-Shibli said, “I am 
ashamed to say a negative word in His presence!” The questioner 
said, “Tell me something better,” so al-Shibli said, “I am afraid that 
I will die while saying the denial ‘There is no deity’ without arriv- 
ing at the affirmation ‘but God’ !” The questioner insisted, “Tell me 
something better,” to which al-Shibli replied, “God the Exalted 
said to His Emissary, «Say ‘God,’ then leave them to go round 
and round in their speculation !»” 142 At that point, the young man 
stood up and let out a scream, and al-Shibli exclaimed, “God!” 

The youth screamed again, and al-Shibli exclaimed, “God!” Then 
he screamed a third time and died. The youth’s relatives grabbed 
al-Shibli and accused him of murder, and they went to the caliph 
and pressed their charge. The caliph said to al-Shibli, “What is 
your plea?” and al-Shibli answered, “He was a spirit who loved 
and longed, who sensed and shouted, who was called and heard, 
who knew and responded. What is my sin in this?” So the caliph 
proclaimed, “Release him!” 

Know, may God show you mercy, that remembrance is one of the signs of 3.47 
love. The greatest beloved, the prophet Muhammad, may God bless and cher- 
ish him, said, “The one who loves something, remembers it often.” So what a 
privilege and honor for the one who remembers, that he is remembered by the 
True Reality, who has made a promise that He will never break: «Remember 
Me, and I will remember you!» 143 

Remembrance, then, is the means to attain what is hoped for. When God 3.48 
the Exalted wants to befriend one of His worshippers, He helps him to remem- 
ber Him constantly until he is submerged in Him. When he is submerged in 
Him, the banners of sainthood are unfurled, the honor of grace arrives, and 
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the most excellent of receptions is made ready. The ascension to union will 
occur, the door of nearness will be opened, and he will be ushered into the 
presence of vision, and seated on the carpet of intimacy. He will be attired 
in the robe of approval, crowned with the crown of election, presented with 
the gifts of distinction, and addressed with the kind words of the divine pres- 
ence. The drink of fealty will come round in the cup of sincerity, and he will 
drink and be quenched. He will behold and be delighted when the Cupbearer 
appears to him with the grace of beauty and the beauty of perfection. As some- 
one has said, 

What happened, happened, but I will never tell, 
so assume the best, and do not ask! 144 

Thus, the ascending sun of the True Reality erases the shadow of differ- 
ence, as the voice of glory chants the majestic declaration of true divine one- 
ness: «Say, “He is God, one!”» 145 «Thus, protection belongs to God, the True 
Reality, and He is the best reward, and the best of ends! » 146 

God inspired me with the following verses: 3.49 

I recalled You with a recollection that began from You, 
so I disappeared from memory, immersed in You. 

For nothing remained of me to speak save You 
to speak for me from within and without! 

That is true remembrance, leading to the goal after you have experienced 3.50 
poverty, tasted humility, embraced submission, and achieved constant tran- 
quility; you must scatter tears, be sincere in repentance and true in sincerity. 

In everything, you must turn to God and abstain from all else, ridding yourself 
of any claims, continuously turning toward the One recalled, may He be glori- 
fied, turning to Him, facing Him, and seeking His help for the true remem- 
brance of Him. Then your remembrance will be by Him and to Him, such that 
you will disappear from the remembrance into the One recalled, then from 
the One recalled, into the disappearance of obliteration and annihilation. 

This will lead you to abide in the presence of the One you remembered, in an 
everlasting life in Eden with Him and with the comfort of His nearness, in a 
life of felicity with whatever you desire of vision, union, and benevolence, and 
with the invitation «They will have whatever they desire there, and We have 
still more !». 147 
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God inspired me with the following poem on remembrance: 3.51 

The heart is a meadow revived by the water of remembrance, 
and the heart is drunk there when He quenches it. 

The trees of inspiration blossom from the emanation of grace, 
with a bloom yielding fruit when He reveals Himself. 

So remember Him without wants or desires; 

be sincere and humbly hold to recollection’s rules, 

And persist in remembrance till you disappear from you in God, 
leading you, in the end, to obliteration in Him. 

In that loss, immortality will come to you with Him 

in whom you passed away, so live with Him, by Him, in Him 

In a pleasant life, forever, in the gardens of fulfillment, 
quenched by a cup whose Bearer is the heart’s love. 

This is the life, Sa'd, which only the heart holds 
with all that it desires! 148 

Regarding the proper conduct for remembrance, God inspired the follow- 3.52 
ing couplet: 149 

All of recollection’s rules, I will tell you, 
so listen, remember, and choose success: 

repentance, humility, ecstasy, friendship, and fear, 
truth, presence, purity, fidelity, and flowing tears. 

With this, the third principle is completed. Success comes from God alone! 3.53 
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The Fourth Principle: Love ( Mahabbah ) 


God the Exalted has said, «Say, “If you love God, then follow me, and God will 4.1 
love you !”» 150 

Al-Qushayrl writes: 4.2.1 

Love requires the total effacement of yourself such that you are 
consumed in your beloved. A Sufi said, 151 

There is no love till eyes flow with tears, 

and you’re struck dumb and can’t answer the caller! 152 

This is the difference between the beloved and the dear friend. 

The dear friend has said, « “ He who follows me is of me,” » 153 whereas 
the beloved has said, «Say, “If you love God, then follow me, 
and God will love you!”» 154 The follower of the dear friend attains 
favor, but the follower of the beloved becomes the beloved of the 
True Reality, and thereby attains proximity to Him and a mystical 
state. God has dashed the hopes of all humanity that He would give 
Himself to anyone but their exemplar, the master of all who came 
before him and of those who come after, the prophet Muhammad, 
may God bless and cherish him! 155 

It is said that in this verse of the Qur’an just mentioned is an 4.2.2 

indication that love is not an effect, nor is it procured by obedi- 
ence or by being free of evil, because He said, « God loves you and 
forgives your sins.» 156 The “and” here, denotes a sequence so that 
it is clear that love is prior to forgiveness: first, He loves them; 
then they love Him, and then He forgives them, as they ask His 
pardon. Love thus necessitates forgiveness, because to forgive 
necessitates love. 157 

It is said that the term “love” ( mahabbah ) indicates the purity 4.2.3 

of states, as in the expression “the dew ( habab ) of teeth,” mean- 
ing they are pure white. It is also said that love requires unmov- 
ing devotion to the cherished presence of the beloved in the inner 
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The Fourth Principle: Love 


heart; thus one says, “The camel knelt ( ahabba ) and would not 
move” when it knelt down, and would not budge even when 
whipped. 158 Just so, the lover keeps nothing back from his beloved 
in either his heart or body. 159 

Al-Qushayri also writes in Commentary on the Divine Names ( Shark asmd 1 4.3 
Allah al-husna) regarding the name “The Fashioner” ( al-musawwir ) as follows: 160 

It has been related in lore and tradition that God created six 
hundred wings for Gabriel, prayers and peace upon him— inlaid 
with sapphires, pearls, and golden bells, and suffused with musk. 

Each bell has a sublime sound and tone, unlike any other. When 
the archangel Israfel begins to sing the praise of God, he interrupts 
the angelic choir due to the sublime sound and pleasant tone. 

Similarly, the light of the divine throne, were it to appear, would 
outshine the light of the sun to the same degree that the sun out- 
shines a lamp. There are other examples of created things, yet God, 
may He be praised, never said of such things that they were in the 
best of forms, nor did He say to any of them, “Indeed, I created 
you «of the best stature. »” 161 However, He said that to this human 
being created «from an extract of clay.» 162 But enough of things 
in nature. Let us move on to the exalted saying «He loves them, 
and they love Him.» 163 Did He ever say something comparable to 
an attending angel or to some created thing shaped in a beautiful 
form? Never! This was said of the children of Adam, exclusively. 

It was bestowed upon them above all others as a grace from God, 
as a favor and a benefit with which He graced them in an act of 
kindness and mercy. 

Regarding His saying, may He be praised, « O you who believe, those of you 4.4 
who turn away from their religion, God will replace them with a folk whom He 
loves and who love Him, » 164 al-Qushayrl writes as follows: 

He describes the one who does not turn away from religion as loved 
by Him, may He be praised, and so, in turn, that worshipper loves 
Him. In this verse is an awesome and propitious tiding for believ- 
ers! It has been said that if He had not loved them, then, certainly, 
they could never have loved Him, and that had He not spoken of 
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The Fourth Principle: Love 


love, how, then, could clay ever have had the courage to mention 
love? God then adds to the description of the lovers, saying they 
are «humble before the believers, » 165 since they sacrifice their 
hearts for the Beloved without animosity, and sacrifice their spir- 
its to protect the Beloved, without holding back even a tiny sliver 
for their own comfort. He then says of them, «They strive in the 
path of God, and they do not fear the blamer’s blame, » 166 since 
they strive within themselves to carry out all religious injunctions, 
strive in their hearts to curb wishes and desires, strive in their 
spirits to eliminate attachments, and strive in their inner hearts 
to stand straight and firm in contemplation at all times. He then 
says, «They do not fear the blamer’s blame, » 167 since they pay no 
attention to the company of friends, nor seek personal fortune, 
nor feel the burden of fate or fortune, while never swerving from 
the path of fidelity. God, may He be praised, makes clear that this 
is not something from them, but rather something due to Him, as 
He says, «That is the grace of God, which He gives to whom He 
wills, for God is ever present, all knowing! » 168 Here end the words 
of al-Qushayrl. 

Al-Wasiti said of this verse: “Just as He loves them in His essence, so they 4.5 
love His essence. For the pronominal suffix ‘Him’ refers to the essence, free of 
qualities and attributes.” 169 Al-Sulami writes, “I heard al-Sulami say, ‘Due to 
the grace of His love for them, they love Him, and due to the grace of His 
remembrance of them, they remember Him.’” Al-Wasiti said, “Their love for 
Him emerges from His mention of His love for them. As the Exalted has said, 

«He loves them, so they love Him.» 170 How else could spiritual attributes 
arise from eternal, everlasting attributes?” Abu ‘Uthman al-HIrl said regard- 
ing this verse, “He mentions His love for them and their love for Him. Then, 

He describes them, in His love for them, as «humble before b elie vers. » 171 
Humility, therefore, is clearly a quality of love. This is the opposite of arro- 
gance, which is born of ignorance and leads to pain and woe, whereas humil- 
ity is born of knowledge.” Al-Junayd said, “One who asserts his love for God 
without the precondition of God’s love of him— his claim is vain, until God first 
confirms His love for him. God has said, «God will replace them with a people 
whom He loves and who love Him.»” 172 
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The Fourth Principle: Love 


There is a hadith related by al-Bukhari and Muslim on the authority of Anas, 4.6 
may God be pleased with him, who quoted the Prophet as saying, “Whoever 
possesses three qualities, will find the sweetness of faith: that he loves God and 
His Emissary more than anything else; that he loves another worshipper only 
for the love of God; and that he loathes a return to unbelief after God has saved 
him from it, as much as one loathes being thrown into fire.” 173 

Al-Trbad ibn Sariyah, may God be satisfied with him, related, “The Emis- 4.7 
sary of God, God bless and cherish him, used to pray saying, ‘O God, make 
my love of You stronger than my love of myself, than of my hearing and sight, 
than of my family and all that I possess, and than even of fresh water itself!’” 174 
Also related about the Prophet, may God bless and cherish him, “A man asked 
him about the Final Hour, and he replied, ‘What have you prepared for it?’ 

He said, ‘I have not prepared with many prayers or much fasting, but I truly 
love God and His Emissary!’ The Emissary of God, may God bless and cher- 
ish him, replied, ‘Each person will be made to stand on Judgment Day with 
those he loves!”’ Anas said, “Beside Islam itself, I have never seen Muslims so 
delighted with anything as that prospect.” 

‘Umar ibn al-Khattab, may God be satisfied with him, related, “The Prophet, 4.8 
may God bless and cherish him, looked approvingly on Mus'ab ibn ‘Umayr, may 
God be satisfied with him, who was wearing only a ram’s fleece. The Prophet, 

God bless and cherish him, said, ‘Look at this man whose heart God has illumi- 
nated. I once saw him with his parents, who fed him the finest food and drink, 
but love of God and His Emissary called him to what you are witnessing.’” 175 

The Prophet, may God bless and cherish him, related that God has said, 4.9 
“Whoever treats a friend of mine as an enemy has declared war on Me! 

My worshipper draws near to Me by nothing I love more than the religious 
obligations I have imposed upon him. Then, he continues to draw near Me by 
acts of willing devotion until I love him, and when I love him, I become his 
hearing, his sight, his tongue, his heart, his mind, his hand, and his support!” 176 
Al-Bukhari relates this. This honorable tradition alone is sufficient regarding 
the honor and glory given to the worshipper whom God has befriended with 
His love. 

One of the masters on love said, “Love is the hearts’ delight in finding the 4.10 
beloved.” Some say that love is the lover’s belonging to his beloved in every 
way, and some say that love is the test of every noble lover based on his inten- 
tions; he whose intentions are the most exalted, his love is the purest. Some 
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The Fourth Principle: Love 


say that love is to be love-mad in the absence of the beloved, such that were 
one to catch sight of the beloved, one would be like a stammering drunkard. 

Some say that love is intoxication without sobering up, and utter astonishment 
when meeting the beloved, one that prevents any conscious perception. Some 
say that love is an affliction without hope of a remedy, and an illness with no 
known cure. It is said that love is a creditor who sticks to you and will not go 
away, and a spy from the beloved who knows every detail of your truthfulness 
throughout every state. 

Al-QushayrI mentions love in his Subtleties of Mystical Allusions, saying, 4. 1 1 

The worshipper’s love of God is a subtle state that he finds within 
himself. That state moves him to accept His command for him 
gladly, without aversion, for that state demands from him prefer- 
ence for Him, may He be praised, over everything and everyone 
else. Love stipulates that there never be in it any thought of one’s 
own lot, for whoever has not ceased thinking of his own good for- 
tune will not have even a sliver of love. God’s love for His worship- 
per is His desire to be charitable and kind to him; it is His desire to 
bestow a special grace. 177 

Al-Rudhbari said, “If you do not leave all of yourself behind, you will never 4.12 
reach even the edge of love.” Rabi'ah said, “The lover of God will never quiet 
his longing and sighing until he rests with his Beloved.” 178 Abu Abd Allah 
al-Qurashl said, “True love is giving all of yourself to the one you love such that 
nothing remains of you that belongs to you.” 179 Abu 1 -Husayn al-Warraq said, 

“Joy in God is from intense love of Him, and love is a fire in the heart consum- 
ing all impurities.” Abu Ya'qub al-SusT said, “Love will never be right for you 
until you give up regard for love in exchange for regard for the Beloved, when 
all thought of love ceases.” 180 Al-Junayd was asked about love, and he replied, 

“It is substituting the Beloved’s attributes in place of the lover’s attributes”— 
this is in accordance with the divine saying “And when I love him, I become 
his hearing and sight.” 181 Al-Shibll was asked about love, and he replied, “It is a 
cup holding a fire; when it settles in the senses and occupies the souls, they are 
annihilated.” Al-WasitI said, “It is required of the lover that love’s intoxications 
overwhelm him; if that does not happen, then it is not true love. 182 ” 

The master Abu 1 -Hasan al-Shadhill, may God bless his inner heart, said, 4.13.1 
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The Fourth Principle: Love 


Love is a seizure sent by God to the heart of His believing wor- 
shipper, pulling him away from everything except Him. So you see 
his selfish nature inclining to obey Him, the intellect strengthened 
with mystical knowledge of Him, the spirit rapt in His presence, 
and the inner heart submerged in contemplation of Him. The wor- 
shipper asks for more, and it is granted as he enters into sweet, 
delicious love-talk with Him. Then he is clothed in the vestments 
of proximity on the carpet of nearness, and he comes to know the 
virginal realities and mature wisdoms. This is why the saints are 
called the brides of God, and none may look at the brides except 
their closest kin! 183 

Someone asked him, “Now that I know about love, tell me, what are the 4.13.2 
drink of love and the cup of love? Who is the cupbearer? What are the taste, the 
drinking, the quenching, the intoxication, and the sobering up?” Al-Shadhill 
replied, 

The drink is the light shining from the Beloved’s beauty, whereas 
the cup is grace bringing that light to the mouths of the hearts. 

The Cupbearer is He who cares for his special elect and righteous 
worshippers; He is God, who knows the destinies and best inter- 
ests of His beloveds. The one to whom that beauty is revealed, such 
that he enjoys something of it for a second or two before the veil is 
drawn over it, he is the craving taster. Whoever can maintain that 
for an hour or two, he is the true drinker. As for one to whom the 
matter occurs continuously, and the drinking lasts until his joints 
and veins are full of God’s precious lights, that is the quenching. 

It sometimes happens that one loses all sense and reason, such that 
he does not understand what is being said or what he is saying; that 
is intoxication. Sometimes, as they perform recollection and pious 
acts of obedience, the cups are passed round to them, and their 
mystical states differ. They are not veiled from the divine attri- 
butes despite the overloading of their faculties. That is their time 
of sobriety, expansive vision, and increased knowledge. Thus, by 
the stars of knowledge and the moons of divine oneness, they are 
guided in their night, and they are illuminated during their day 
by the suns of mystical experience and knowledge: «They are the 
party of God! Will not the party of God be successful ?» 184 
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The master, ‘Abd al-Salam ibn Mashish, master of the master Abu 1-Hasan 
al-Shadhili, may God be satisfied with them both, said, 

Remain unsullied by polytheism; whenever you are polluted, 
purify yourself. Worldliness is a kind of filth. Whenever you 
tend toward lust, repair with repentance what you have ruined— 
or were about to ruin— with passion. Love of God is incumbent 
upon you out of respect and reverence. Become addicted to drink- 
ing cups of love with intoxication and sobriety. Whenever you 
awake and recover, drink until you are drunk and sober in Him, 
and until you are lost in His beauty without any thought of love 
or of drink, or of drinking or of the cup, by virtue of what appears 
to you of the light of His beauty and the perfect holiness of His 
splendor! 185 Perhaps I am speaking to those who know nothing of 
love, or of the drink and the cup, or of intoxication and sobriety. 

Someone said, “You are certainly right! Many are those who are deep into 
something without realizing that they are drowning. Enlighten and instruct 
me about what I do not know, or about what He has graciously granted me, 
even though I am heedless of it.” Ibn Mashish replied, 

Perfect love is God’s seizing the heart of one He loves by reveal- 
ing to him the light of His beauty and the perfect holiness of His 
splendor. The drink of love is a mixing of attributes with attributes, 
traits with traits, lights with lights, names with names, qualities 
with qualities, and actions with actions. With this, the vision 
is expanded in those for whom God so wills. Drinking is giving 
the hearts, limbs, and veins a drink of this drink, such that one 
becomes intoxicated, and the drinking becomes routine follow- 
ing training and practice. Each person is given a drink accord- 
ing to his measure. Among them are those who receive a drink 
without intermediary, since God, may He be praised, takes care of 
that for them. Others receive a drink from intermediaries, includ- 
ing angels, prophets, or the great learned scholars brought near 
to God. Still others are intoxicated by beholding the cup, with- 
out yet tasting anything. What then, do you think it will be like 
after one tastes the draught, drinks it down, and is quenched and 
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intoxicated? After that, sobriety sets in to varying degrees, as is the 
case with intoxication. 186 

The cup is the True Reality’s ladle, with which He serves that 
pure, unmixed, and clear drink to whomever He wills of His 
chosen worshippers among His creation. Sometimes, the drinker 
sees that cup as a physical form; another time, he may contemplate 
it abstractly, or he may perceive it intellectually. Physical forms are 
allotted to the instincts and bodies; the abstract form is allotted to 
hearts and minds, and intellectual form is allotted to spirits and 
the inner hearts. What a drink! How sweet! Blessed is one who 
drinks it continually and without interruption! We ask God for His 
grace: «That is the grace of God, which He gives to whomever 
He wills; He is ever present, all knowing! » 187 Sometimes, a group 
of lovers may gather and be given a drink from one cup; at other 
times, they are given a drink from many cups. One person may 
drink from one cup or many cups. Sometimes, drinks and cups 
will vary, just as drinking from one cup may vary, even though a 
multitude of lovers drink from it. 188 

Ibn ‘Ata’ Allah al-Iskandarl has cited these straightforward statements by 
the two glorious spiritual authorities, may God sanctify their inner hearts, in 
his book Subtleties of Divine Gifts {Lata’if al-minan). So reflect, may God show 
you mercy, on the mystical truths and divine mystical knowledge that they 
contain. You will find a discussion there of such clear explanation and discern- 
ing truth that the seeker will have no room for questioning. Success comes 
from God alone! 

A concise definition of true love is found in the statement of the gnostic 
Abu 1- Abbas ibn al-Arlf, may God be satisfied with him, who writes, 

The love in the common folk is a love that sprouts from the appear- 
ance of divine grace, takes root by following Prophetic practice, 
and that grows in response to divine providence. It is a love that 
cuts off the Tempter, that makes service sweet, and that gives 
solace for misfortunes. On the path of the common folk, love is the 
support of faith. As for the love in the spiritual elite, it is a raven- 
ous love that stifles expression, that suppresses allusion, and that is 
impossible to describe, for it is known only through bewilderment 
and silence. As has been said, 
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She said (and I was already consumed 
by rapture and confusion 

when the two of us joined together 
after separation), 

“Aren’t you the one, 
we are told, 

who loves to recall us, 
so why doesn’t he ever remember us?” 

But rapture replied to her, 

“I have erased his memory, 
so nothing remains 
but sighs and confusion!” 189 

Ibn al-Arif also wrote, “The true love of the spiritual elite is their annihila- 
tion in the True Reality’s love for them, for all love is lost in the True Reality’s 
love for His loved ones, « For after the True Reality, there is only being lost ! » ” 190 

Know, may God show you mercy, that what I have presented from the 4.17 
Qur’an, the prophetic traditions, and the words of the spiritual elite should 
suffice you. If you understand that, then know that one sign of love is just as 
one of them has said, “One who claims to love God without abstaining from 
what is forbidden him is an impostor! One who claims to love Paradise with- 
out giving charity is an impostor! One who claims to love His Emissary with- 
out loving poverty is an impostor!” 191 Bishr ibn al-Sarl said, “It is not a sign 
of love that you loathe what your beloved loves.” Another said to one of his 
brothers, “Do you love God?” “Yes, by God!” he replied. The first man said, 
“Have you ever seen a lover who does not strive for his beloved’s happiness?” 
Muhammad ibn Yusuf said, “The one who loves God loves the fact that people 
do not know him.” Ibn ‘Uyaynah said, “One who loves God loves those who 
love God.” Fath al-Mawsill said, “Preferring love of God over love of yourself 
is a sign of your love for God. The lover of God, in his love of God, never takes 
pleasure in this world below, nor does he neglect to remember God for even 
the blink of an eye!” 

One sign of love is intimacy with Him and estrangement from all else. God 4.18 
revealed to Moses, prayers and peace be upon him, that a certain person was 
a perfect worshipper except for one fault: he enjoyed the breeze at dawn, 
which gave him peace. God said, “The one who loves Me finds peace in noth- 
ing else!” Another worshipper loved to listen to the song of a bird in a tree, 
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so God revealed to their prophet as follows: “You loved to listen to a created 
thing, so I will certainly lower your rank; you will never regain it by anything 
that you do!” 

When al-Junayd was asked about intimacy, he said, “It is the passing away of 4.19 
shame in the presence of reverence!” Abu I-Husayn al-Warraq said, “There is 
no intimacy with God without awe. When you are friendly with someone, you 
are no longer in awe of him. Yet with God the Exalted you will not increase in 
intimacy without increasing your reverence and awe of Him.” Rabi'ah said, 
“Every lover is an intimate,” and she recited, 

I spoke to you within my heart, 

while I left my body to one who sat near me. 

So my body stayed with my companion, 

while my heart’s love was intimate there with me. 

Malik ibn Dinar said, “The one who listens not to his dialogue with God 
but rather to his dialogue with created beings, knows little, his heart is blind, 
and his life ruined.” Al-Kharraz said, “Intimacy is the spirits’ dialogue with the 
Beloved in gatherings of mystical proximity.” 192 

Harim ibn Hayyan said, “I came to Uways who asked, ‘What brings you 4.20 
here?’ ‘I came for your company,’ I replied. Uways said, ‘I have never under- 
stood how one can know God, yet seek the company of other than Him.’” 

A Sufi asked a woman who was one of the lovers, “Who is with you in the house ?” 

So she replied, “Glory be to God, God is with me! I confide in Him, so how 
can I feel lonely, O servant of God, when He is my intimate friend?” 193 A Sufi 
was asked, “What keeps you from meeting with your brothers?” He replied, 

“My heart finds comfort with Him who knows my desire.” 

One sign of love is what Ibn ‘Ata’ said to one who asked him, “When does 4.21 
the worshipper reach the first stages of love?” He replied, “When he has five 
qualities, which are outwardly bitter but inwardly sweet: honoring covenants, 
keeping to the divine statutes, satisfaction with what is and patience with what 
is not, acceptance of what one has been assigned, and annihilation of selfish- 
ness in a struggle leading to extinction without end.” 

Another sign of love is acceptance. One gnostic said, “The lowest stage of 4.22 
love is that, were one’s Beloved to throw him into Hellfire, his commitment to 
love would never waver.” As has been said, 
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I stood begging at my Lover’s door, 

and He began to answer before I spoke: 

“You are not who you think you are, 

so die in rapture’s being till you cease to be! 

As best you can, keep up love for Me, 

and I’ll make My love wondrous in the world to come, 

Where I will raise the veil of glory from Me, 
for I love to honor the gnostics’ plea. 

Your cure lies with Me, but first, I’d love to see 
you bedridden by love of Me!” 

Dhu 1-Nun al-Misri heard one of his ailing companions groan, and he said, 

“One is not truly in love if he does not relish heartache!” As has been said, 

Don’t be misled; the lover has signs 

and messages of the beloved’s gifts for him. 

His bitter affliction is his comfort, 

and his joy is in whatever his beloved does. 

Denial from him is an acceptable gift, 

while poverty is a tribute and ready favor. 

From these signs, you will see him smile, 

though his beloved leaves him with heartache. 

One sign of love is preference for God over all else. Fath al-Mawsill said, 4.23 
“Preferring love of God over love of yourself is a sign of your love for God.” 

It was related that Moses son of ‘Imran, God’s blessings be upon him, said, 

“O Lord, command me!” God answered, “I command you thrice regarding 
Me, that whatever happens to you, you should always prefer love of Me over 
all else. One who does not do so will have no mercy or prosperity from Me!” 

Another sign of love is to persist in obedience. A Sufi said, 194 4.24 

You disobey God yet claim you love Him. 

I swear that’s a strange thing to say. 

If your love were true, Him you would obey, 
for the lover submits to the one he loves! 

One sign of love is an inner heart free of this world and of the world to 4.25 
come. God revealed to Jesus, peace be upon him, “I examine the inner heart 
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of My worshipper, and if I do not find in it love of this world or the Hereafter, 
then I fill it with My love and give him My protection.” 

Another sign of love is intense longing. Abu ‘Uthman al-HIri said, “Longing 4.26 
is the fruit of love. Whosoever loves God longs to meet Him. God the Exalted 
said, «The time appointed by God is near» 195 as solace for those who long. 

He is saying, ‘I know the intensity of your longing for Me, so I have set an 
appointed time; when it arrives, you will meet the One for whom you long.’” 196 
Dhu 1 -Nun al-Misri said, “Longing is the highest rank and highest mystical 
stage. When a person reaches it, he waits impatiently for death, longing for his 
Lord.” 197 As ‘Umar al-Suhrawardl said, “Every lover is always longing, because 
the command of the True Reality, may He be praised, has no end. So whenever 
a worshipper reaches an end, he knows that beyond that is something greater 
and more perfect.” Then he recited, 

My desire, like my love of you, has no end. 

One may reach it, but it has no end ! 198 

With regard to the statement in the Qur’an «“I have run to you, my Lord, 4.27 
that You will be pleased”» 199 in an account by Moses, prayers be upon him, 
al-Wasiti said, “That was out of longing for God and contempt for those 
behind him. «Moses said, ‘They are right behind me,’» 200 for he was longing 
for conversation with God. So Moses threw down the tablets when he was 
out of time.” 201 Faris al-Dinawari said, “The hearts of those who long are illu- 
minated by God’s light. When they are stirred by longing, their light shines 
from east to west. God then presents them to the angels, saying, ‘These are 
those who long for Me. I command you to bear witness that I long for them 
more.’” Al-Nasrabadhi said, “All creatures have stages of longing, but not the 
stage of yearning. Whoever enters the stage of yearning is driven mad, leaving 
no trace or place behind.” When Ibn ‘Ata’ was asked about longing, he replied, 

“A burning within, and hearts aflame and broken from separation after 
nearness!” A Sufi was asked, “Which is greater, longing or love?” He replied, 
“Love, because longing is born of it, and no one yearns save one whom love 
has conquered. So love is the root, and longing is the branch .” 202 

Ibn al-‘ArIf said, 4.28 

Longing is a stage for the common folk. As for the spiritual elite, 
in their opinion, it is a distressing defect inasmuch as longing is 
toward one who is absent. The orientation of this latter group is 
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toward contemplation alone. 203 For them, the path is that the wor- 
shipper be absent while the True Reality is present, which leads to 
an understanding of the statement « And He is with you wherever 
you are !» 204 Longing, however, speaks of separation and alludes 
to one who is absent. A Sufi said, 

The longing complaint never makes sense 
to one always there to see. 205 

Similarly, when someone asked al-Antaki about longing, he replied, 4.29 
“A person only yearns for someone who is absent. I have never been without 
Him since I found Him.” Al-Suhrawardi said, “I see no reason to reject long- 
ing completely. By longing, we only mean the quest that arises within for the 
original and highest share of nearness; this quest exists in lovers. Therefore, 
longing exists, and there is no reason to reject it.” 206 

One sign of love is an inner heart free of everything but Him. God the 4.30 
Exalted revealed to David, peace be upon him: “O David, I forbade hearts to 
love Me along with anything besides Me!” In some traditions, God revealed 
to one of His prophets: “I single out for My love only the person who is not 
distracted from remembering Me, for he has only Me, and nothing of My cre- 
ation is preferable to Me. Were he to be burned with fire, he would not feel 
the burning fire, and were he to be cut by saws, he would not find the touch of 
steel painful.” 

Another sign of love is love for those whom the Beloved loves. After her 4.31 
death, a prodigal woman was seen in a dream and was asked, “What did God do 
to you?” “He forgave me!” she replied. “For what reason?” she was asked, and 
she replied, “For my love of the Emissary of God, God bless and cherish him, 
and my desire to see him. I heard it proclaimed, ‘Whosoever loves Our beloved 
and desires to see him, We spare from Our debasement and Our rebuke. 
Instead, We join him with the one he loves!’” How beautiful are these words: 

For a single soul, a thousand nobles 
stand guard and are sacrificed, 

And so a thousand are honored 
for the revered beloved! 207 

One sign of love is the annihilation of every thing in the beloved. Al-Rudhbari 4.32 
said, “As long as you do not purge your entire being, you will never reach even 
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the edge of love.” This is the stage of extinction in which consciousness is 
impossible, for though the body is present, sensation is gone. As has been said, 

I erased my name and my body’s trace, 

so I disappeared from me while you stayed. 

In my passing, my passing passed, 
and in my passing, you were found! 

In sum, the signs of love are innumerable, and what I have recounted is 4.33 
sufficient. 

One tradition lauding the eminence of lovers is that Jesus, peace be upon 4.34 
him, passed by three persons whose bodies were emaciated and whose cir- 
cumstances had changed for the worse, and he said, “Why do I see you in such 
a state?” When they replied, “Fear of Hellfire!” he said, “God has promised 
that one who fears will be safe.” Then he left them and met three others whose 
emaciation was greater and whose circumstances were even worse, and he 
asked, “What has befallen you that I see you in such a state?” One of them 
replied, “Longing for His Garden and hope for His mercy!” and Jesus said, 

“God has promised that one who hopes shall receive.” Then he left them and 
met three others whose emaciation was far greater and whose circumstances 
were worse still, and he asked, “What has caused you to be in such a state?” 

They replied, “We love God and His Emissary!” and he said, “You are those 
brought near !” 208 

God revealed to one of His prophets as follows, “I have worshippers who 4.35 
love Me and whom I love; they long for Me, and I long for them; they remem- 
ber Me, and I remember them. If you follow their way, I will love you, but if 
you turn away from them, I will loathe you!” He asked, “O my Lord, what is 
their distinguishing mark?” and God replied, “They track the shadows cast by 
the sun like the kindly shepherd watches his sheep, and they long for Me at 
sunset just as the birds long for their nests. When night falls, and it grows dark, 
and when every lover is alone with his beloved, they turn to Me and approach 
Me; they whisper to Me lovingly using My words, and they beseech Me for My 
grace, as they shout and cry, sigh, and suffer, and as they stand, sit, bow, and 
prostrate in prayer. I see what they endure on My account, and I hear when 
they ask for My love. The first thing I bestow on them is My light, which I 
throw into their hearts, so that they know Me as I know them. Second, if the 
seven heavens, the earth, and all they contain were weighed against them in the 
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scale, I would deem it less than them. Third, when I turn My face toward them, 
you will see that each one I face will know what I want him to be given.” 209 

One of Ma'ruf al-Karkhfs brothers asked him, “O Abu Mahfuz, what 4.36 
spurred you to devotional practices and withdrawing from people?” He was 
quiet awhile and then replied, “Recollection of death.” His questioner asked, 
“What constitutes recollection of death?” and he replied, “Recollection of the 
grave and judgment.” “What constitutes recollection of the grave and judg- 
ment?” “Fear of Hellfire and hope for the Garden,” he replied. His questioner 
said, “Why all this? If you love Him, He will make you forget all of this com- 
pletely. When there is mystical knowledge between you and Him, He will 
suffice you in all things !” 

A Sufi said, 4.37 

There is no benefit in a tree with no fruit, or in an oyster with no 
pearl, in bees with no honey, in a musk bag with no musk, in a 
husk with no seeds, in a body with no mind, in a mind with no 
heart, in a heart with no love, and in love with no nearness to the 
beloved. The value of the husks is in the seeds within them, and 
the value of men is in the hearts within them. The value of servants 
is in their masters, and the glory of the lovers is in their beloveds. 

Sumnun said, “The lovers have carried off all the honor of this world and 4.38 
the next because the Prophet, God bless and cherish him, has said, ‘Each man 
is with the one he loves, and these are with God the Exalted!’” 210 One gnostic 
described the mystical state of the lovers and their honor in attaining certain 
enlightenment, as follows: 

Love is renewed for them at every instant as they are in constant 
union. He shelters them with His protection by virtue of their 
serene dwelling in Him, such that their hearts moan and their 
spirits yearn with desire. Love and longing among them are signs 
sent by the True Reality regarding the truth of oneness, which is 
existence through God. Their desires thus disappear, and what 
appears to them from Him causes their hopes to cease. Were the 
True Reality to command all of the prophets to pray on behalf of 
these lovers, what the prophets would request for these lovers 
would be but a portion of what He has prepared for them with 
His foreknowledge in His primordial oneness and His everlasting 




125 


^ \ d4- ^ 

(3 UU Jj <J- o £ dfc— ^ VL J*S 'f Ca > f US, ^_£5p 

J^=C£^J Cj£ f* ^XjtJ^-. ^lUj 


n,i uiJS^ : (JlS *C-£- (3^) iif J ^ (3 C A&^AA jj-^j 

. IgiiL^ jl? ojy-s \^>X^zti JU- l$] <olU (3 •W cf ' 

AjL^^M ^ Li\> Laj oJjts l> :l^i Aj|^-^ ^\j\^- 6 \/\ 

jA^-fe aJl^ ^ ^ {j* cii 

cJb ? fe . A> 3/i ^ A> t/S 1 jpj A) ^ ^ {J 3 Ojf^ A) OjJ ^ |ip 0 ^ 

t- , t- |» * 

3-A U? •‘'AU i 3«A L» i ills 3^ : 3j*^ 3^^® ‘‘Jff- J_p- A; J~L +a'j*M 

,\aj\ ^ i£ji\ Us O^CU tjf-r" Jls . <A 


3 * ^ 

t-,t A)jU ^ii*> (3 ijUj :AU£- efA* (j_f^U' 3 J£>j 

.<cJ^ jl-L-a : '-U^ 'ij'J :3 Jl«s sJj&liU jljjl l^>-j ^Jcj "ijj&^j^T 
' — aSo\ jf- ]crj If- 3"Usj ■ Jf'-f*- (Ji :CJli«s *i jj <Jl :CJj& 

. ° oUAi iiljjl ^ ■ j>- lx)j 


N Y"V 


126 


The Fourth Principle: Love 


eternity. For the lovers’ share is their gnosis of Him, as their aims 
end in Him, and their desires unite in Him. Thus, of all the believ- 
ers, the larger public envies them the most since He has taken 
away all of their cares. On this subject, someone recited, 

My heart’s desires were scattered, but drew together 
when my eyes saw You, my love. 

I left others to their worldly life and faith, 

devoting my love to You who are my world and creed. 

So one I envied envied me as I became master of mankind 
since You have mastered me ! 

An amazing story about love and lovers has been related by Sumnun, may 4.39 
God be pleased with him, who said, 

I used to hear about a virtuous woman who lived in the desert. 

I sought her out several times, but could not find her. Later when 
I was on the Hajj pilgrimage alone, I met a disheveled, drunken, 
and confused woman, and I said to her, “What has happened to 
you?” “Ardent love!” she replied. “For whom?” I asked. “For One 
who has no direction to which I can point, nor any quality about 
which I can report,” she replied. So I said, “Where will this lead?” 
and she replied, “To astonishment and bewilderment! Time after 
time I sought out the Kaaba until I heard within my inner heart 
that the Kaaba’s knowledge of Him is like the whale’s knowledge 
of Him under the seas, that the stars’ knowledge of Him is like the 
earth’s knowledge of Him. Then I reflected on the secret of my 
ardent love for Him around His Throne, and it called out to me 
saying, ‘I seek that which you seek, and I am bewildered by what 
bewilders you!”’ Sumnun said, “Hearing her words intoxicated 
me! When I came to, I could not find her.” 

Dhu 1-Nun al-Misri, may God be pleased with him, said, 4.40 

On the coast, I saw a young woman whose body bore the marks 
of ascetical struggles and whose face shone with the lights of con- 
templation. I said to her, “Where do you come from?” and she 
replied, “From the battleground of love!” “Where are you going?” 

I asked, and she replied, “To Him whose love has enslaved me, and 
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whose essence is too holy for ‘where’ and far above ‘how’! He is 
described only according to the worshipper’s grasp and with the 
language of bewilderment and ineffability.” 

It has been related that Jesus, blessings and peace be upon him, passed by 4.41 
a monk’s cell, where he found a pious worshipper whose back was bent and 
whose body was emaciated, for he had pushed ascetic practices to their limit. 

Jesus, blessings and peace be upon him, greeted him and said, “How long have 
you been in this cell?” and he replied, “For seventy years, I have asked God 
for one thing, which He has not granted me. Perhaps, O Spirit of God, you 
could intercede to see it granted.” Jesus, peace be upon him, said, “What is 
that thing?” and the hermit replied, “That He grant me a taste of a tiny bit of 
His love.” So Jesus, peace be upon him, prayed for that on his behalf. God then 
revealed to Jesus, “I have answered your prayer and accepted your interces- 
sion.” Sometime later, Jesus, peace be upon him, returned to that place but 
did not find the man there. Instead, he saw that the cell had collapsed into a 
great rift. Jesus, peace be upon him, descended into the rift and continued for 
some miles. Then he saw the worshipper in a cave under the mountain, stand- 
ing with his gaze fixed on the sky, mouth agape. Jesus, blessings and peace be 
upon him, greeted him but received no answer. Jesus, peace be upon him, was 
amazed by the hermit’s condition, then God the Exalted, revealed, “O Jesus, 
he asked Us for an atom’s weight of Our love, but We knew he was too weak for 
that. So We granted him a seventieth part of an atom, and with that, he is awe- 
struck. What would his condition have been had We granted him more?” 211 

It has been related that Yahya ibn Mu'adh al-RazI wrote as follows to Abu 4.42 
Yazld al-Bistami, may God be pleased with them both: “I am drunk from 
all that I have drunk!” and Abu Yazld wrote back, “Someone else has drunk 
the oceans of the heavens and the earth, but he is still not quenched, and his 
tongue hangs out as he asks, ‘Is there more?”’ He then recited the following 
on this subject: 

I am amazed by one who says: 

“I remembered my Lord.” 

Shall I forget so I can remember who I forgot? 

I drank cup after cup of love, 

and though the drink has no end, 

I’m still not quenched! 212 
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What a difference there is between a worshipper who is too weak to bear 4.43 
even a seventieth portion of an atom of love, and a worshipper who drank 
the oceans of heaven and earth, but was still not quenched, and so he asked, 

“Is there more?” This is proof of the eminence of this community based on 
the Qur’an and the prophetic tradition. Eminence follows from that which is 
followed, and there is no doubt that the most perfect Muhammadian essence 
is absolutely more eminent than the essences of a prophet, messenger, king, 
or archangel. Thus, his community is the most eminent of communities; those 
who are worthy of grace have the power to bear this love, while others chosen 
for love from outstanding communities that came before them were too weak 
to bear the least bit of love. This is because support for the Muhammadian 
community came from his aid, and we mean by “his,” the Chosen Prophet. 

So their strength comes from his strength, and success comes from God alone! 

It has been related that a young man used to attend the teaching sessions of 4.44 
Dhu 1 -Nun al-Misri, may God be pleased with him. The young man was absent 
for a time before attending again, though now he had a sallow complexion and 
lean body. Dhu 1 -Nun said, “O warrior, what gifts did the love of your Master 
bring you?” and he replied, “O teacher, do you think that a slave empowered 
by his master— who gave him the keys to his treasuries and confided the secret 
to him— do you think that slave would think it right to spread the secret?” 

He then recited the following: 

They told him the secret, 

and he tried but could not keep it. 

So they’ll never trust him with secrets 
as long as he lives. 

They stayed away from him, 

so he did not enjoy their company 
as their affection for him 
turned to scorn. 

People don’t choose a gossip 
to keep their secrets, 
still less their love, 

God forbid! 

After his death, Bishr ibn al-Harith was seen in a dream and was asked, “What 4.45 
became of Ma'ruf al-Karkhi?” Bishr shook his head and said, “How should 
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I know? Barriers came between us, for Ma'ruf did not worship God out of fear 
of Hellfire, nor out of desire for His Garden; he only worshipped Him out of 
love and desire for Him. So, God raised him up to a most exalted company.” 
Al-Junayd said, “Hellfire said, ‘O Lord, if I do not obey You, will You punish 
me with something more severe than me?’ He replied, ‘Yes, I would have My 
greatest fire rule over you.’ Hellfire asked, ‘What is Your greatest fire? Is there a 
fire more awesome and severe than me?’ and God replied, ‘The fire of My love, 
which I have placed in the hearts of My intimate friends!”’ ‘Abd al- Wahid ibn 
Zayd said, “I passed by a man sleeping in the snow, so I asked him, ‘Aren’t you 
cold?’ and he replied, ‘A person preoccupied with God’s love does not feel the 
cold’s sting.’” 

A Sufi was asked, “How did you find love?” and he replied, “I stood on the 4.46 
shore of a vast sea, without a beginning or an end. The boat of ‘one who draws 
near Me by the span of a hand, I will draw near him by the span of an arm’ 213 
drew near. So I sailed toward Him, as was right and proper, and the Spirit 
answered one who called it «In the name of God is its course and mooring. » 214 
Then, when I was in the ocean’s abyss, the sea lanes of love became rough, and 
this persisted until He gathered me into the collective sea of «He loves them, 
so they love Him.» 215 I am therefore between abiding and annihilation until 
I arrive at that annihilation.” 

How beautiful is what Ibn al-‘Arif said on this: 216 4.47 

Say to one who claims our love 

and pretends he’s rooted to passion, 

For if what he said were true, 

then leaves would be on the bough: 

“Where is wasting and fading away? 

Where is burning love and restlessness? 

Where is humility and flowing tears? 

Where is anxiety and sleeplessness?” 

Lovers plunge into passion’s seas for us 
when our fire flickers at nightfall, 

And they turn their eyes toward it 
and stand transfixed. 

They pass the night as their states allow, 
reaching the fire in different groups. 
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Though far from its light, some folk 
follow the brightest paths, 

While others approach close, 
and are all enslaved to it, 

And still other folk perish in the fire’s light, 
all consumed in the flames. 

This is the final annihilation 

telling of true abiding in True Reality! 

‘Uthman ibn Maysarah said, 

One day, I went into an asylum, and came upon a young man there 
with a dignified and noble quality about him, but he was staring 
at the floor without saying a word. As I watched him, he lifted up 
his head and began to smile. Then he looked to the sky, pointed up 
with both hands, and said, 

0 sight of the eye and spirit of the heart, 
love of You threw me down to this place! 

Yet command what You please, for acceptance demands 
that glory and shame be bound together ! 217 

Then he wept and sighed over and over anxiously saying, “Alas ! 
Alas!” Then he shouted out passionately: 

1 gave up my soul content with love of You, 

content to be the ground for You to tread on. 

I am content with what pleases You in love, 

for I see love of You as a duty, and obedience to You a 
command. 

I close my eyes to all save You, and I look to no one 
but You for the pleasure and pain I’ve seen. 

Then he was overwhelmed as a mystical state came over him, 
and he spoke excitedly with the Lord of Glory, and I heard him 
say, “O my Master, delighted is the man who sees You, but disap- 
pointed is one who is distracted from You by something else. What 
is the Garden if not the contemplation of Your beauty, and what is 
Hellfire if not the inability to see Your perfection ? How strange are 
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hearts that do not see You or understand Your love talk. I swear 
by Your glory, O You most high, and by Your splendor, O Eternal 
One, were You to admit me into the Garden, only the vision of 
You would make it pleasant, and were You to throw me into Hell- 
fire, I would not feel the pain, content with Your judgment. O my 
Master, how can the blessing of Your Garden distract me from You? 

It is only a diversion for those possessing a most refined nature, 
or a reward for those who did good deeds. How can the torment 
of Hellfire keep You away from me? It is only a lash upon those 
whose souls are bound to the prisons of their hopes. I did not wor- 
ship You desiring the Garden, which is home to those who worked 
for it, nor out of fear of Hellfire, which is home to those who find 
agony there. How could one find the torture painful, when he con- 
templates Him who tortures, or how could one be distracted by 
beneficence, when he sees the Benefactor in the blessings without 
a veil? O my Master, doing good deeds for a reward is the path of 
the wayfarers, but doing good deeds for You alone is the link for 
those who have arrived at union. How awesome is Your glory, how 
exalted Your greatness! I will never be content with this world or 
the next without You ! By Your splendor, I have no escape from You 
whether I am in pain or pleasure!” 

Then he screamed and grew agitated and, suddenly, he was dead. 

Dhu 1 -Nun, may God be pleased with him, is reported to have said the 4.49.1 
following: 

I overheard the mystical recollection of a young woman who had 
arrived at union. I found her with an emaciated body in a ruined 
cloister; she wept often and was in a bewildered state. I stood 
there considering her situation, when I heard something of her 
conversations with God, as follows: “My Lord, by the truth of 
Your intimate friends, have mercy on me! For if You do not have 
mercy on me, then who will, O Beloved of the hearts?” Then she 
let out an intense sigh and fainted. When she recovered, I drew 
near and said, “Peace upon you, young woman,” and she replied, 

“And upon you peace, Dhu 1 -Nun.” “How do you know my name?” 

I asked, and she replied, “Haven’t you heard the statement: 
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Hearts are gathered in groups true to themselves 
as the spirit of God decides. 

Those who know each other are in harmony, 
while those who don’t, go their separate ways. 

Dhu 1-Nun, our spirits roamed together in the World of Power, 
so we were made known to one another by the Living One who 
will never die.” 

Then I said, “Can’t you find a place in which to live in this world 
other than a Christian cloister?” and she answered, “Dhu 1-Nun, 
mind your manners and think! Do you find anyone other than 
God in the universe?” “You are right,” I replied, “But aren’t you 
lonely?” and she said, “Dhu 1-Nun, is there an intimate friend 
other than God? How can a heart filled with the love of God fear 
any but God? This heart filled with the lights of God the Exalted, 
is like a lamp, with love as the chain holding it aloft, desire its wick, 
and oneness its light. Providence is its water on which floats its 
oil, which is mystical wisdom, whereas faith is the encompassing 
glass, and rapture its clarity. This is a heart that is close to God 
and intimate with God, whose love is for God, and whose ultimate 
return is to God. If selfish imaginings burn within it and extinguish 
its holy lights, then the breeze of providence moves upon it from 
the place of care and protection. Providence sways the chain, 
draws out the wick, and reignites the fire, causing the light to reap- 
pear, while replenishing the water, purifying the oil, and polishing 
the glass, thereby filling the heart with light upon light. 218 «He to 
whom God does not give His light, has no light. »” 219 Then she 
added, “Dhu 1-Nun, by Him who filled my heart with love of Him, 
who bestowed His pure providence upon me, and who dressed me 
in the vestments of His munificence, I give no mind to anything 
save God the Exalted!” 

Then I said to her, “I see that you are eloquent with mystical 
wisdom, guide me to realization,” and she replied, “Dhu 1-Nun, 
make constant vigilance your provision, make piety your mount, 
and make love your capital, until you reach a door with neither 
guard nor gatekeeper. When you arrive there, you will gain access 
to abiding, and you will win glorious good fortune and everlasting 
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felicity!” Then she left me and never spoke to me again. I still 
regret her departure, may God be pleased with her. 220 

Al-Shibll related the following story: 4.50 

One year, I went on the Hajj pilgrimage and observed a woman 
who neither ate nor drank, because the love of God had pos- 
sessed her. She had no provisions and no riding animal. When she 
reached the place for consecration and ritual purity to begin the 
Hajj, 221 she said, 

What is in my heart melts my body, 

and my heart melts from what the body holds. 

Cut my bond or, if you wish, grant union, 
for whatever you do is fine with me. 

When she reached the Kaaba, she called out: 

I am not one of the lovers 

if I do not give up my heart and stay here! 

Later, on the Plain of ‘Arafat, she became distressed because she 
had begun to menstruate. So she looked up into the sky and said, 

“You called me. But now that I have come, You forbid me?” 

Al-Shibli continued, 

I was heartbroken for her, so I said, “Don’t be sad. I have made 
the Hajj thirty times. I will gift them to you.” Then she looked at 
me and said, “Shibli, you are one of God’s insignificant creatures, 
yet you offer me thirty Hajj pilgrimages. My Master is generous! 

Do you think, in view of His generosity, that He will not grant me 
a single Hajj? I will be patient for I have raised the issue with Him 
and await an answer.” She had just sat down when a piece of green 
silk floated down. “Read it,” she said, and it said, “In the name of 
God, the Compassionate and the Merciful. We have accepted you 
and forgiven you, and We have given you everything for your sake 
out of love for you ! ” 

In sum, the stories of the lovers are many, but what I have related suffices. 4.51 
Success comes from God alone! 
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At the conclusion of this book, God the Exalted inspired us with mystical 5.1 
truths, in both poetry and prose, regarding this very special love. They are 
appropriately placed here as an epilogue to this work. We ask God’s help, 
and He «suffices us and is the best trustee» ! 222 

Know, may God show you mercy, that love is God’s most wondrous secret. 5.2 
It is the result of being chosen, the effect of designation, the means to proxim- 
ity, and the ascension to union. Love is pure grace, pure generosity, and true 
munificence. It is the secret of the inner heart and the subtlety of the divine 
command. It is an ocean without a shore, a jewel without a price, and a light 
without darkness. Love is a secret whose essence cannot be fathomed and a 
subtle meaning whose description cannot be grasped. «That is the grace of 
God, which He gives to whom He wills, and God possesses wondrous grace ! » 223 

The quality of love is a fire that does not go out, a blaze that never dies. It is 5.3 
never-ending tears, an untreatable illness, an incurable disease. It is constant 
wasting away and incessant grief, a desire without solace, a never-ending pas- 
sion, a persistent longing. As a result, restlessness builds up, breathing grows 
faster, confusion multiplies, and burning love increases. 

The end result of love is total absorption, effacing the lover as his shad- 5.4 
owy existence passes away with promised grace. Divine providence sends him 
forth to those worthy of saintly sovereignty, with the realities of the attractions 
of oneness and the subtleties of eternity’s breaths. No trace or word remains 
of anything else, indicating that the shadow of existence has disappeared in 
the rising sun of the witness to oneness. Then the tongue of glory recites in 
the presence of perfection, «Such is God, your true Lord, and after the True 
Reality, there is only being lost! » 224 

The following was composed by the very tongue of this mystical state: 225 5.5 

The worshipper vanished in true love, 
gone from himself and all the worlds. 

So there wasn’t a jot of difference 
to mark one off from another. 226 
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Then with an epiphany, He revived one 

He had effaced in Him, as difference disappeared, 

And so with this promised gift, 

He pleased the eyes and heart. 

When God the Exalted wants to befriend one of His worshippers, He sends 5.6 
him the royal decree : « He loves them, so they love Him, » 227 together with the 
robe of honor: «God is pleased with them, and they are pleased with Him. » 228 
Then the herald of protection will announce the bestowal of benefits: «Truly, 
they are the friends of God; they have no fear, nor will they grieve» 229 ; and 
the sergeant-at-arms will sound off their honored designation: «They are the 
party of God! Will not the party of God be the successful ones?» 230 We have 
referred to this in verse, as follows: 

They are the folk, God’s people. 

He bestowed loyalty upon them 

as a robe of honor among His servants. 

In His creation, He granted them His mercy 
that they might help those they choose 
with His overflowing love. 

Love leads the lover to sacrifice all gain and confirms the gift of divine 5.7 
favor. Love is a seizure in many hearts, carrying away the lover’s existence 
into the beloved. Love is not satisfied with the lover without his total sacri- 
fice. Love’s reality is a secret that attracts the inner heart and rules it; it cap- 
tivates reason and seizes existence. It effaces being and annihilates every- 
thing. To define it is impossible, and allusion misses the mark; words fail and 
thought is frail; reason errs, and understanding is perplexed. It has been said 
that anyone who tries again and again to describe love will only end in failure. 

The epiphany’s sun rises in the inner hearts of the lovers, while the moon 5.8 
of nearness ascends in their spirits. Their hearts are flowing streams of grace; 
their minds are oceans filled with spiritual potential; their inner vision mirrors 
hidden revelation; their breasts contain volumes of inspired learning; their 
tongues are pens recording the eternal decree, and their ears ring with the 
pre-eternal message. Their concern is His love; their abode is with Him; their 
movement is His action; their silence is His command; their condition is to be 
near Him; their vision is His revelation, and their sight is His presence. Their 
support is His wine; their vision is His cups; their presence with the divine is 
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Epilogue on Love 

their tavern, and their piety is His mark of friendship. Their existence is His 
gift; their manifestation is His mercy; their inner meanings are His attributes, 
and their reality is His essence. Their beginning is from Him, and their ending 
is with Him. They are madly in love with Him and dependent on Him. Their 
recollection of Him is their speech about Him. Their annihilation is in Him, 
and their abiding is with Him as He honors them. 

God’s saying «0 My people» 231 is their protection; His saying «You will 5.9 
have no fear» 232 makes their joy permanent, and His saying «and you will not 
grieve» 233 undoubtedly alludes to some of what He holds in store for them. 

For He has said, «No one knows what joy lies hidden for them for what they 
have done.» 234 This makes clear that He has hidden away fine things: «A cup is 
passed round to them, filled from a flowing stream, pure, delicious to its drink- 
ers, causing neither grogginess nor intoxication. » 235 The cup is described as 
clear, and the drink is known for realization, while the place for drinking is the 
circle of divine selection, where the Cupbearer abides, of one essence, with 
everlasting attributes, abiding forever, most holy, of singular beauty, sovereign 
power, and eternal perfection. With His heady wine, He revives His lifeless 
companions, and with His countenance, He enlivens the lovers of His face. 236 
All else is lacking in the presence of seeing Him, for the True Reality is present, 
and God is God! 

One intoxicated by the drink of love can never recover. Its delight never 5.10 
turns to sorrow, for drinking it is felicity, and its exhilaration lasts for eternity. 

Its bliss is permanent, its joy abiding. Its clarity is widely described, and its 
bouquet is widely recognized; its mixed form is friendship; its pure form is 
true vision. We have alluded to this in verse, as follows: 

An exalted drink beyond description 
of an eloquent report 
or symbolic speech. 

He sends it round in the presence of realization 
in two cups: 

the power of glory and beauty’s benevolence, 

To the masters who disappeared 
in the folk’s Cupbearer 

to live again with Him in a life without end. 
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Epilogue on Love 


So they are always with Him there 
in the garden of proximity 

where they have what they desire of union’s bliss. 

When God, the Glorious and Exalted, desires to unite a worshipper to true 5.11 
love, He takes hold of the reigns of firm resolve and leads him with the grace 
of kindness until He brings him to the ocean of love. Then, with the hand of 
divine selection, He casts him into the depths of providence within that sea, 
immersing him twice. The powerful immersion annihilates his existence, 
whereas the beautiful immersion preserves him in His love. The worshipper 
thereby realizes his existence and attains his farthest goal. We have alluded to 
this inverse: 

I see love, 

an ocean without a shore; 

if you are love’s worthy one, dive in ! 

Stay there 

until you drown in its depths, 

for there is no existence without love. 

There a brave one who disappears 
attains eternal life and wins the prize 
that he was once denied. 

He lives the heart’s life 
in the garden of delight, 

a life of bliss for one who won God. 

All of his cares fall away 

in perpetual joy and happiness 
here to stay. 

How lovely is eternal life ! 

The worshipper who wins it 
is fortunate, indeed. 

For the servant is in bliss 
forever near Him, 

safe from separation’s fire. 

This station is attained 
only by the chosen lover; 

only one He has blessed will win it. 
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Epilogue on Love 


For He has saved him from himself and existence 
and revealed to him rare loveliness 
as he came to know. 

With His command, He entrusts him 
to act on His behalf in all the world, 

giving him the secret hidden from others. 

So seek out him 

who has come to His sea. 

If you are love’s worthy one, dive in ! 

The lover’s heart is the place of vision. If God makes it worthy to receive 
the gift of realization, He removes from it the filth of otherness, sweeping away 
from it the desolation of difference. Then He fills the heart with the light of 
love and reveals to it the true essence. He is his ear and his eye, so by Him, 
he hears and sees; he hears His address, and he beholds His beauty . 237 So he 
has no sign of the world or news of himself, as nothing remains of otherness, 
nor any trace of difference. We have alluded to this in verse: 

His epiphany appeared to him, 

so he became an eye to see and behold 
the subtle sense of His loveliness. 

Yet grace appears only to one pure without, 
while the secret is found 
only with one true within. 

Love is an adornment that does not appear on one whose ambition hangs 
on others. For how could one lay claim to it while he gives himself completely 
to others? He will never taste the flavor of passion while clinging to someone 
other than God. Rather, as much as you can forget yourself, you will recollect 
God, and to the extent of your love, you will love. Observe how sound is the 
divine saying to which I referred earlier : 238 

One who draws near to Me by a hand span, I will draw near to 
him by an arm’s length, and he who draws near to Me by an arm’s 
length, I will draw near to him by the span of open arms. If he 
walks toward Me, I will run to him. 

We give good advice with our allusions in the following verses: 
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Epilogue on Love 


Beware of loving anyone save Him 
who owns your entire affair. 

For you are from Him, returning to Him; 
so, my brother, be with Him and for Him. 

Strive hard to make devotion to Him 
the heart’s affair. 

Don’t turn away to another 
and so debase Him. 

Don’t tend toward others 

and fill your heart with them. 

Don’t look to another with the heart’s eye, 
and so lead it astray. 

Don’t turn your ear from Him 

to listen to the blamer— avoid him! 

But if he comes blaming you, 

come down hard on him and say: 

“I’ll never renounce Him 

who blessed one like me with being. 

All others are nothing, for my love 

is the True Reality who raised my rank high!” 

You, love’s pretender, where are your wasting away and your anguish? 
Where are your burning passion and your dismay? Where are your longing 
and your yearning? Where are your craving and your groaning? Where are 
your grief and your sighing? Where are your agony and your ardent love? 
Where is your taking leave of yourself? Where is your fleeing from yourself? 
Where is your annihilation in your beloved? Where is your effacement in the 
one you seek? Don’t you know that one who claims to love requires clear proof 
for his claim? Clear proofs include always being restless with anxiety, unceas- 
ing anguish, flowing tears, and loss of appetite. No remnant remains of you, 
not even a splinter of your existence. If you prove to have these outstanding 
traits without any sign or trace of love for another, then your claim to love is 
true, as we have expressed in the following verses: 
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Epilogue on Love 


One who claims to love his Master 

must bring proof to prove his claim true. 

Among these proofs is longing without end, 
and desire and yearning when He is recalled. 

Tear ducts are never dry around dewy eyes, 
while sleepless lids cruelly lash his slumber. 

One grows thin, lips are parched, one burns within; 
the mind is unsteady, never forgetting thought of Him. 

One is dazed and confused with anxiety, 
worn out by love’s torment and grief. 

He gives himself away, caring nothing 
for any share in this world or the next. 

He abstains from everything save the Beloved, 
truly choosing what his Master prefers for him. 

This is evidence that love’s claim is true, 

and I mean the love of one content with his Master. 

He reveals his love when he ends in love, 
as all that is left of him disappears, 

Until, his effacement complete, the Beloved’s face 
appears to him, and that visage renews his life. 

He lives with God, a joyful life without end, 
absorbed in the light of His shining face, 

Forever, in the gardens of proximity, 

quenched by union’s cups with a pure heady wine, 

Enjoying union forever, forever in bliss, 
gazing at Him in love-talk. 

How wondrous are cups giving rise to pleasure 
bringing joy to His companions’ intoxication. 

They are drunk on cups of love 

in the tavern of realization as He pleases. 

O masters, their portion is from Him, 
for their share is no one save Him! 

Love is God’s grace. The worshipper cannot attain it by means of great 
effort, nor by a clever stratagem that he took great pains to devise, nor by 
means of a good deed that he has perfected, nor by weighty knowledge that 
he has mastered, nor due to some power on which he relies, nor any exalted 
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Epilogue on Love 


lineage that he may have. How could this be? Love is, after all, pure grace, pure 
generosity. God chooses whichever worshipper He pleases for it. This love for- 
gives sins, covers faults, exalts the humble, raises the fallen, returns one from 
exile, and reunites one who was cut off. Such is God’s love for his worshipper. 

As for the worshipper’s love for God, it is a secret that seizes him completely 
and draws all of him, until it rejoins him to his Lord and seats him in His pres- 
ence; it causes him to pass away from his ephemeral self, and this passing leads 
him to abide in His essence. 

The subtle meaning of God’s love for the worshipper is the selection of 5.16 
the worshipper for this secret— which we have noted and to which we have 
referred— by seizing him with the Beloved’s attractions and effacing annihila- 
tions until the worshipper is without a sense of self in the light of the sun of 
true oneness. This is the true realization of true love. Anything less than this 
love is a love dependent on causes and contingencies derived from attention to 
the pursuit of pleasure and the avoidance of pain. 

How lovely is the statement by the illustrious spiritual axis, the master, 5.17 
Muhammad ibn Abl 1 -Wafa’, may God sanctify his heart: 

I had reckoned that union with you 
could be bought 

with expensive goods and slaves. 

Yet foolishly I thought 
your love was not worth 
the waste of precious souls. 

But then I saw you choose 
and bestow wondrous gifts 
on the one you loved, 

And then I knew you could not be had 
by any clever deal, 

so I hung my head in shame. 

The close presence to God is the lovers’ paradise; union’s wine is their 5.18 
nectar, and the perpetual beatific vision is their bliss. They are delighted in 
the garden of the beatific vision, enjoying the fruits of the divine address. 239 
They renounced this world and turned away from the world to come; they 
had no place of refuge save the exalted nearness of perfect proximity to God. 
«They are those whom God has guided, and they are those with insight.» 240 
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Epilogue on Love 


God established a relationship with them with «He loves them, and they love 
Him ,» 241 at the place of «God is pleased with them, and they are pleased with 
Him ,» 242 on the carpet of «Truly, they are the friends of God; they have no 
fear nor will they grieve . » 243 God greeted them with the greeting: «“Peace,” 
a word from a merciful Lord , » 244 and He gave them «what souls desire and 
eyes find sweet . » 245 He chose them for nearness «in truth to a mighty King, » 246 
and granted them bliss as « their Lord quenched them with a pure drink. » 247 
He made them immortal in the garden of the beatific vision «where they will 
have what they desire, and We have still more !» 248 This, by God, is the honor 
attained by the highest aims and the gift received by the greatest aspirations. 

«That is the grace of God, which He gives to whom He will, and God possesses 
wondrous grace !» 249 

Regarding this topic, it is appropriate that we cite our verse inspired by 5.19 
God, as follows: 

God looked with favor on a folk, 
so they stayed away 
from worldly fortunes. 

In love and devotion, they worshipped Him; 
they surrendered themselves 
with the best intention. 

They gave themselves up to Him in love 
and passed away from existence 
with nothing left behind. 

Then with kindness and compassion, 

He turned to them 

and revealed to them His essence, 

And they lived again 

gazing at that living face 

as His eternal life appeared. 

They grazed near Him 250 
in the garden of union, 

and drank from contemplation’s cups 

Filled as promised 
with a pure wine 

from the vision of true oneness. 
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Epilogue on Love 


Oh how they drank it, 
cups of pure wine 
bringing good cheer. 

It gave them 

never-ending happiness 

in a tranquil life of pleasant union 

Where fears and doubts fled away 
as protection arrived 

against the veil of difference. 

So here’s to good health, 
glad tidings, and blessings 

for reaching the wish and the goal: 

A union without separation, 
and a vision 

never to be concealed! 

After this, by God, there is no desire, 
no, nor aim 

for a pure spirit. 

So they were pleased with their good fortune 
union with the Lover 

who chose them above all others, 

As He gave them His love 
and fulfilled His promise 
in the holy presence. 

They were chosen by Him 
as His vice-regents 

and raised in rank to help others. 

So under their banner stands 

all existence where their command 
is carried out at once. 

They are His people 

due to His grace upon them, 

while all others are but strangers. 

They appeared in existence 
bearing largesse 

to all the worthy ones. 
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Epilogue on Love 


So among humanity, 
they are chosen suns, 

whom only the blind deny. 

They are the masters! 

I was joined to them 

and we stood alone in oneness, 

And drank the wine, not from cups, 
but from jars, in the tavern 
where the oath was sworn . 251 
We drank it until we were drunk 
in pre-eternity where drunkenness 
lasts forever. 

So you see us drunk on wine, 
though appearing sober 
to disguise the affair. 

And gracing us by passing round wine 
is the most praised noble one, 

Muhammad, chosen from the best, 

The grace of God, His mercy for us, 
the noblest of creation, 

the best of humanity’s best, 

The best of servants, 

to whom He revealed the Book 

and gave the special gift of prophecy. 

He is the light of our eyes, 
who grants our desires, 

the secret of secrets of those who give aid. 
May the Beloved’s blessings, 
ample peace, and cheer 
flow over him 

And his progeny, companions, and family 
for they are a folk to whom 

we have a sublime connection, 

As long as the cups 
come round to us 

and quench our thirsty hearts, 
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Epilogue on Love 


As long as our Beloved reveals Himself, 
and we behold in this epiphany 
true oneness ! 

The end of this poem marks the end of this book, all with the support of 5.20 
the Giver of Gifts, the Sovereign. Praise God as He deserves, and may His 
prayers and peace be upon the perfect and glorious master, the noblest in all 
the worlds, Muhammad, and upon his family and companions. May He grant 
them salvation, honor, and glory! I entrust to God the Exalted my faith, my 
self, my children, my husband, those dear to me in God, and all that He has 
bestowed on me and them, in religion and in this world and the next. I ask 
Him to pardon me, my parents, and all Muslim men and women, with His 
grace and generosity, for He is the most merciful! I turn my face toward God 
seeking the intercession of the most noble of His nobles, our most wondrous 
means to God, Muhammad, the chosen one, may God bless and cherish him, 
that He might always grant me, my children, and the ones I hold dear in Him, 
the favor of seeking His aid and succor, and the beatific vision of Him in inti- 
macy with Him in His presence, in total union with Him, without any affliction 
accompanying it whatsoever. He is always magnanimous and generous, kind 
and merciful! 252 
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Rabi'ah al-‘Adawiyyah implies that while one may ask forgiveness for past sins with one’s 
tongue, the tendency toward sin remains within one’s selfish nature requiring further 
penance. Cf. al-Ghazall, Ihya 3 , 4:47, 49; Stern, 109, 113. 

Cf. al-Ghazall, Ihya 3 , 4:12; Stern, 48. 

Cf. al-Ghazall, Ihya 3 , 4:14; Stern, 52. 

Cf. al-Ghazall, Ihya 3 , 4:14; Stern, 52. 

Cf. al-Qushayri, Risalah, 1:287; Knysh, Epistle, 117. 

Cf. al-Kalabadhi, 93; Arberry, 83; al-Sarraj, 68. 

Cf. al-Sarraj, 68; al-Qushayri, Risalah, 1:283; Knysh, Epistle, 115. 

Cf. al-Sarraj, 69; al-Qushayrl, Risalah, 1:284-85; Knysh, Epistle, 115. 

Cf. al-Kalabadhi, 93; Arberry, 83. 

Cf. al-Qushayri, Risalah, 1:281; Knysh, Epistle, 114. 

Cf. al-Kalabadhi, 93; Arberry, 83. Also see al-Qushayri, Risalah, 1:283; Knysh, Epistle, 115. 
Cf. al-Ghazali, Ihya 3 , 4:3-4; Stern, 32. Also see comments on repentance by the Sufi 
master Sahl al-Tustari (d. 283/896) in his commentary on QTawbah 9:112; Keeler, 
85-86. 

Cf. al-Sarraj, 68; al-Qushayri, Risalah, 1:282-83; Knysh, Epistle, 114-15. 

QNur 24:31. 

The paragraph is nearly a verbatim quotation from al-Qushayri’s commentary on QNur 
24:31; see al-Qushayri, Lata 3 if, 2:608. 

Cf. al-Sulami, Haqa 3 iq, 1:74. 
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Notes 


See al-Qushayri, Risalah, 1:286; Knysh, Epistle, 117. Also, cf. Q Tawbah 9:119: “So He 
turned to them that they might turn in repentance.” 

A similar statement is ascribed to Dhu 1-Nun by ‘Attar; see Losensky, 180. 

Q Baqarah 2:222. 

Q Tawbah 9:117. 

Tradition has it that this occurred when Muhammad was a young shepherd boy; see 
Guillaume, 71-72. 

Cf. al-Sulami, Haqd’iq, 1:290. 

Cf. al-Tustarl’s statement in his commentary on Q Tawbah 9:112; Keeler, 85. 

Probably the noted Sufi al-Husayn ibn Mansur al-Hallaj. 

Cf. al-Qushayri, Risalah, 1:286; Knysh, Epistle, 116; ‘Abd al-Qadir al-JIlani, Ghunyah, 
132-33; Holland, Sufficient Provision, 2:117; and al-Ghazall, Ihya ', 4:5; Stern, 35. 

Cf a similar account in al-Ghazali, Ihya, 4:51; Stern, 118. 

Cf al-Qushayri, Risalah, 2:469 for a similar statement ascribed to al-Tustarl. 

Also quoted by al-Isfahani, 9:379. 

The implication here is that if the sinner does not repent before death, he will have no 
second chance when he stands before God on Judgment Day. 

For this last statement cf. al-Qushayri, Risalah, 1:345; Knysh, Epistle, 144. 

Cf. a similar account in al-Isfahani, 9:365-66. 

The poet alludes to a tradition of the prophet Muhammad, who is reported to have said, 
“I know God better than you do, and I fear Him more than you do!” See al-Qushayri, 
Latd'if, 3:409. 

The opening verses of this poem refer to the Hajj, whose stopping places include al-Khayf 
and Mina, as well as the Plain of ‘Arafat where pilgrims pray to God for forgiveness. 

That is to say, the poet is not enamored of an earthly beloved, and so remembering the 
alighting places of the Hajj pilgrimage reminds him only of God. 

Cf. al-Qushayri, Risalah, 1:54; Knysh, Epistle, 18. 

Cf. al-Qushayri, Risalah, 1:85; Knysh, Epistle, 30. 

QMujadilah 58:22. 

QKahf 18:44. 

QHajj 22:5. 

QBaqarah 2:222. 

QQiyamah 75:36. 

QTur 52:21. 

QZumar 39:58. 

QA1 ‘Imran 3:178. 
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Notes 


57 Q Yusuf 12:64, 92. 

58 Cf. A’ishah al-Ba'uniyyah, Diwan, 128. 

59 In the first and final verse of this poem, Aishah al-Ba'uniyyah refers to the hadith 
“I am with My servant who thinks of Me,” which she cited earlier in her discussion of 
repentance. 

60 QZumai'39:2. 

61 QZumar 39:11. 

62 QBayyinah 98:5. 

63 Cf. a different version of the same tradition in Abd al-Qadir al-Jilani, Ghunyah, 2:78; 
Holland, Sufficient Provision, 3:344. 

64 Cf. Abd al-Qadir al-Jilani, Ghunyah, 2:76 ; Holland, Sufficient Provision, 3:341. 

65 QKahfi8:no. 

66 For a similar tradition cf. Abd al-Qadir al-Jilani, Ghunyah, 2:77; Holland, Sufficient Pro- 
vision, 3:343- 

67 Cf. Abd al-Qadir al-Jilani, Ghunyah, 2:78; Holland, Sufficient Provision, 3:346. 

68 Cf. Abd al-Qadir al-Jilani, Ghunyah, 2:76; Holland, Sufficient Provision, 3:340. 

69 QMu’minun 23:1. 

70 Cf. Abd al-Qadir al-Jilani, Ghunyah, 2:78; Holland, Sufficient Provision, 3:346. 

71 This is probably Ahmad ibn Asim al-Antaki who is reported to have said, “The most 
beneficial sincerity is that which is free of hypocrisy, self-adornment, and affectation.” 
See al-Sulami, Tabaqat, 138; Knysh, Islamic Mysticism, 38-39. 

72 Probably Tkrimah al-Madani. 

73 Cf. Abd al-Qadir al-Jilani, Ghunyah, 2:73; Holland, Sufficient Provision, 3:332. 

74 Probably Makhul al-Shami. 

75 QKahfi8:iio. 

76 Cf. al-Qushayri, Risalah, 2:446; Knysh, Epistle, 221-22; Abd al-Qadir al-Jilani, Ghunyah, 
2:75; Holland, Sufficient Provision, 3:335; and al-Sulami, Haqa’iq, 2:192. 

77 Cf. al-Qushayri, Risalah, 2:443; Knysh, Epistle, 220. 

78 Cf. al-Qushayri, Lata’if 3:232, which omits the negative particle la, and gives the verb 
in the third person. Thus, this saying reads, wa-yuqalu huwa an yulahiza mahalla 
l-ikhtisasi, i.e., “It is said, ‘[Sincerity] is that one beholds the place of distinction.’” This 
statement implies that one who has sincerity has been given a place among the spiri- 
tually elect, one possible meaning of the term al-ikhtisas. However, another meaning 
of al-ikhtisas, also used by al-Qushayri (Lata’if 3:367), is to seek worldly distinction, 
and Aishah al-Ba'uniyyah later cites this quotation as well. In the manuscript of the 
Selections, the negative particle la appears to have been added as an editorial correction. 
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Notes 


79 Al-Qushayri, LataHf 3:232. 

80 Cf. al-Qushayri, LataHf 3:267. 

81 Cf. al-Qushayri, Risalah, 1:167, 2:445; Knysh, Epistle, 64, 221; 'Abd al-Qadir al-JIlani, 
Ghunyah, 2:74; Holland, Sufficient Provision, 3:333; al-Sulami, HaqaHq, 2:194. 

82 Cf. Aishah al-Ba'uniyyah, Diwan, 129. 

83 Cf. Abd al-Qadir al-JIlanl, Ghunyah, 2:74; Holland, Sufficient Provision, 3:331. 

84 Cf. al-Qushayri, Risalah, 2:444; Knysh, Epistle, 221; Abd al-Qadir al-Jilani, Ghunyah, 
2:73; Holland, Sufficient Provision, 3:331. 

85 Cf. a similar statement ascribed to al-Junayd; al-Qushayri, Risalah, 2:446; Knysh, 
Epistle, 221. 

86 Cf. Abd al-Qadir al-Jilani, Ghunyah, 2:74; Holland, Sufficient Provision, 3:33; al-Sulami, 
HaqaHq, 1:194. 

87 Cf. Abd al-Qadir al-Jilani, Ghunyah, 2:73; Holland, Sufficient Provision, 3:332. 

88 Cf. al-Qushayri, Risalah, 2:445-46, 448-49; Knysh, Epistle, 221-23. 

89 QAl 'Imran 3:173. 

90 Aishah al-Ba'uniyyah, Diwan, 129. 

91 QTawbah 9:109. 

92 QMa’idah 5:100. 

93 QGhafir 40:19. 

94 Q Saba 3 34:3- 

95 QRum 30:4. 

96 QNisa 3 4:108. 

97 Al-Damlrl, 2:10, and abridged by Aishah al-Ba'uniyyah. 

98 A’ishah al-Ba'uniyyah, Diwan, 129. 

99 QBaqarah 2:152. 

100 Al-Qushayri is probably referring to the Sufi doctrine known as “Day of the Covenant,” 
based on QA'raf 7:172, when God first spoke to the spirits of all humanity in pre-eter- 
nity. There, God’s remembrance of humans brought them into existence; see Schimmel, 
171-72. 

101 Cf. al-Qushayri, LataHf 1:137-38. 

102 Al-Qushayri, LataHf 1:137, which reads, “Be consumed in Our existence, and We will 
remember you after your annihilation from yourselves.” 

103 Al-Sulami, HaqaHq, 1:78. 

104 QBaqarah 2:152. 

105 QBaqarah 2:152. 

106 QAhzab 33:41. 
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Notes 


Al- Qushayri, Lata 3 if 3:164. 

QRa'd 13:28. 

QRa‘d 13:28. 

Al- Qushayri, Latd 3 if, 2:229-30. 

That is to say, even the advanced mystical state of a tranquil heart is a veil between the 
believer and the oneness of God. Here, ‘A’ishah al-Ba c uniyyah paraphrases a statement 
on types of hearts that al-Sulami ascribed to Muhammad ibn Musa al-Wasiti; al-Sulami, 
HaqaHq , 1:334. 

Qlsra’ 17:11. 

QRa'd 13:28. 

Probably al-Husayn ibn Mansur al-Hallaj. 

Cf. al-Sulami, Haqa 3 iq, 1:334. 

QAnkabut 29:45. 

Several verses of the Qur’an, including QAhzab 33:41-42, command believers to remem- 
ber God, thus rendering remembrance a religious obligation and an act of obedience. 
Cf. al-Qushayri, Lata 3 if, 3:99: “It is said that God’s remembrance of you is greater than 
your remembrance of Him.” 

That is to say, the worshipper is mystically consumed in the remembrance of God. 

Cf. al- Qushayri, Lata Hf, 3:99. 

QAnkabut 29:45. 

QBaqarah 2:152. 

QKahf 18:24. 

Al-KalabadhI, 103-4; Arberry, 95. 

Cf. al-Qushayri, Risalah, 2:464-69; Knysh, Epistle, 233-35. 

Al-Kalabadhi, 104; Arberry, 95. 

Cf. al-Qushayri, Lata 3 if, 1:137. 

Cf. al-Qushayri, Risalah, 2:524-25; Knysh, Epistle, 272-73. 

Cf. al-Qushayri, Risalah, 2:466; Knysh, Epistle, 233. 

Cf. al-Qushayri, Risalah, 2:468; Knysh, Epistle, 234. 

Cf. al-Qushayri, Risalah, 2:466; Knysh, Epistle, 233. 

Q Muhammad 47:19. 

Q Muhammad 47:19. 

Cf. al-Qushayri, Lata 3 if, 1:196. Here, al-Qushayri appears to allude to the “Tradition of 
Willing Devotions,” often quoted by Sufis, in which God says, “My servant draws near 
to Me by nothing more dear to Me than the religious obligations that I have imposed on 
him, and My servant continues to draw near Me by willing acts of devotion such that I 
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Notes 


love him. Then when I love him, I become the ear with which he hears and the eye with 
which he sees.” See Schimmel, 43. 

Q A I ‘Imran 3:1-2. This Qur’anic passage opens with the Arabic letters alifldm mini. 
A total of twenty-nine chapters of the Qur’an begin with these or other letters, which are 
known as “the opening letters” or “the disconnected letters.” Their meaning and inten- 
tion remain a mystery; see I5Q 3:471-77. 

Cf. al-Qushayrl, Latd'if, 1:218. 

QA1 ‘Imran 3:18. 

QA1 'Imran 3:18. 

Cf. al-Qushayrl, Latd'if, 1:226. 

Q Muhammad 47:19. 

Cf. al-Qushayrl, Latd'if 3:410-411, and Risdlah, 1:218; Knysh, Epistle, 85. 

QAn'am 6:91. 

QBaqarah 2:152. 

This verse is from a love poem by Abbasid poet and literary scholar Ibn al-Mu‘tazz 
(d. 296/908); see Ibn Khallikan, 3:78. Al-Ghazall later quoted this verse to convey the 
ineffable quality of the mystical experience; see his al-Munqidh min al-daldl, 129; Watt, 
64. As a result, some later authors have incorrectly ascribed the verse to al-Ghazall. 
For the poem, see Jacobi, 35-56. 

Qlkhlas 112:1. 

QKahf 18:44. 

QQaf 50:35. 

Cf. A’ishah al-Ba‘uniyyah, Diwan, 139. “Sa'd” is the name of a Sufi novice, real or ficti- 
tious, whom A’ishah al-Ba‘uniyyah advises in several poems. 

Cf. Aishah al-Ba‘uniyyah, Diwan, 137. 

QAl 'Imran 3:31. 

Cf. al-Qushayri, Latd’if, 1:235. 

Cf. verses by Sari al-Saqati in al-Qushayri, Risdlah, 2:619; Knysh, Epistle, 331. 

Q Ibrahim 14:36. 

QAl 'Imran 3:31. 

In Islamic tradition, “the dear friend” ( al-khalil ) is an epithet for the prophet Abraham, 
while “the beloved” ( al-habib ) is an epithet for the prophet Muhammad. By contrast, 
“the Beloved” refers to God. 

QAl 'Imran 3:31. 

Cf. al-Qushayri, Latd’if 1:235-36. 
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Notes 


Cf. al-Qushayri, Risdlah, 2:612-14; Knysh, Epistle, 327-28, for further discussion of the 
etymology of the term mahabbah (“love”). 

Cf. al-Qushayri, Latd'if, 1:235-36. 

Cf. al-Qushayri, Shark, 130-31. 

QTIn 95:4. 

QMu’minun 23:12. 

QMa’idah 5:54. 

QMa idah 5:54. Cf. al-Qushayri, Latd'if, 1:431-33. 

QMa’idah 5:54. 

QMa’idah 5:54. 

QM-aidah 5:54. 

QMa’idah 5:54. 

Cf. al-Suhrawardi, 455. 

QMa’idah 5:54. 

QM-aidah 5:54. 

QM-aidah 5:54. 

Also quoted by al-Suhrawardi, 454. 

Also quoted by al-Suhrawardi, 454. 

Also quoted by al-Isfahani, 1:108. 

Cf. al-Qushayri, Risdlah, 2:610-11; Knysh, Epistle, 325-26. For this divine saying, also 
see Graham, 173-74. 

Cf. al-Qushayri, Latd’if 1:235. Also see al-Qushayri, Risdlah, 2:611-12; Knysh, Epistle, 
326-27. 

Cf. al-Suhrawardi, 456-457. 

Cf. al-Qushayri, Risdlah, 2:615; Knysh, Epistle, 328, and al-Suhrawardi, 457. 

Cf. al-Suhrawardi, 457-458. 

Cf. al-Suhrawardi, 457; al-Qushayri, Risdlah, 2:615; Knysh, Epistle, 328. This is a refer- 
ence to the “Tradition of Willing Devotions” mentioned earlier. 

Cf. al-Suhrawardi, 459, 455. 

Cf. Ibn Ata’ Allah, 52; Roberts, 65; Douglas, 144-45. 

QMujadilah 58:22, and also see Anam 6:97: «And He it was who made for you the stars 
that you may be guided by them in the darkness on land or sea.» Cf. Ibn Ata’ Allah, 53; 
Roberts, 65-66; Douglas, 145. 

Cf. Ibn Ata’ Allah, 53-54; Roberts, 66-68; Douglas, 143. 

Cf. Ibn Ata’ Allah, 54; Roberts, 68-69; Douglas, 143-44. 

QMa’idah 5:54. 
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Notes 


188 Cf. Ibn ‘Ata’ Allah, 54-55; Roberts, 69; Douglas, 144. 

189 Cf. Ibn al-Arif, 68-69. Also cf. al-Ansari, 88-90. 

190 Q Yunus 10:32, and cf. Ibn al-Arif, 84-85. 

191 Cf. al-Suhrawardl, 457. 

192 The sayings in this section may be found in al-Suhrawardl, 462. 

193 Cf. al-Suhrawardl, 462. 

194 Cf. al-Suhrawardl, 458, who ascribes these verses to Rabi'ah al-Adawiyyah. 

195 Q'Ankabut 29:5. 

196 Cf. al-Suhrawardl, 459-60; al-Qushayri, Risalah, 2:630; Knysh, Epistle, 338. 

197 Cf. al-Suhrawardl, 460. 

198 Cf. al-Suhrawardl, 459. 

199 QTa Ha 20:84. 

200 Q Ta Ha 20:84, and cf. al-Qushayri, Risalah, 2:628; Knysh, Epistle, 337. 

201 Cf. al-Suhrawardl, 460. 

202 Cf. al-Suhrawardl, 461; al-Qushayri, Risalah, 2:627-30; Knysh, Epistle, 336-37. 

203 Cf. al-Ansarl, 91. 

204 QHadId57:4. 

205 Cf. Ibn al-Arif, 76-79. 

206 Cf. al-Suhrawardl, 461. 

207 Cf. al-Suhrawardl, 455. 

208 In the Qur’an, «those brought near» ( al-muqarrabun ) refers to those believers given an 
exalted place in Paradise; e.g. QWaqi'ah 56:10-12. 

209 Cf. al-Ghazall, Ihya‘, 4:315. 

210 Cf. al-Suhrawardl, 458. 

211 Cf. Ibn al-Arif, 70-73. 

212 Cf. al-Qushayri, Risalah, 2:620; Knysh, Epistle, 331-32. 

213 For this frequently quoted divine saying, see Graham, 175. 

214 Q Hud 11:41. 

215 QMa’idah 5:54. 

216 Cf. Ibn al-Arif, 86-91. In this poem, Ibn al-Arif probably alludes to the story of God’s 
appearance as the Burning Bush found in the Qur’an: QTa Ha 20:9-36; Naml 27:7-10. 

217 Cf. QA 1 ‘Imran 3:26: «You exalt whom You please, and You debase whom You please. 
Good is in Your hands, for You are, indeed, omnipotent ! » 

218 Cf. the famous “Light Verse,” QNur 24:35. Regarding the shape and design of lamps 
from the Mamluk period, see Behrens-Abouseif, esp. 6-7. 

219 QNur 24:40. 
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Notes 


220 Cf. a similar story in Taqi al-Din al-Hisni’s Siyar al-salihat as noted in Smith, 233. 

221 The ihram is a state of ritual purity required of all pilgrims to Mecca. Pilgrims usually 
enter this state at one of the designated stations on the roads leading into Mecca. This 
account also makes reference to several places on the Hajj including the Kaaba and 
Abraham’s Station ( maqam Ibrahim) near the Kaaba, and to “Standing” on the Plain of 
‘Arafat; see von Grunebaum, 15-49. 

222 QA 1 Imran 3:173. 

223 QHadid 57:21 and Jumu'ah 62:4. 

224 Q Yunus 10:32. 

225 That is, ‘A’ishah al-Ba'uniyyah claims to have composed these verses while in a mystical 
state or hal. 

226 Literally, “There was no mark to denote difference; so the letter 'ayn could not be dis- 
tinguished from the letter ghayn.” The difference between the two letters is a single dot. 

227 Q Ma’idah 5 : 5 4. 

228 QBayyinah 98:8; Ma’idah 5:119; Mujadilah 58:22. 

229 Q Yunus 10:62. 

230 Q Mujadilah 58:22. 

231 QZukhruf43:68; also see ‘Ankabut 29:56, and Zumar 39:55. 

232 QZukhruf43:68; also see A'raf 7:49. 

233 QZukhruf43:68; also see A'raf 7:49. 

234 QSajdah 32:17. 

235 QSaffat 37:45-47. 

236 Cf. Ibn al-Farid, Nazm al-suluk, verse 1. 

237 Here, 'A’ishah al-Ba'uniyyah again refers to the “Tradition of Willing Devotions” and to 
QA'raf 7:172, which contains God’s first address to humanity in pre-eternity: «Am I not 
your Lord?» 

238 That is, section 1.5 in Principles of Sufism. 

239 Cf. QRum 30:17; A'raf 7:172. 

240 Q Zumar 39:18. 

241 QMa’idah 5:54. 

242 QMa’idah 5:119; Mujadilah 58:22; Bayyinah 98:8. 

243 QYunus 10:62. 

244 QYa Sin 36:58. 

245 QZukhruf43:7i. 

246 QQamar 54:55. 

247 QInsan 76:21. 


V Vo 


175 


Notes 


248 QQaf 50:35. 

249 QHadld 57:21. 

250 Cf. the prophetic tradition, which ‘A’ishah al-Ba'uniyyah cited earlier in section 3.23 of 
Principles : “If you pass by the meadows of the Garden, graze there.” 

251 In w. 23-24, ‘A’ishah al-Ba c uniyyah again refers to QA'raf 7:172 and the covenant God 
made with humanity in pre- eternity when He said, «Am I not Your Lord?» to which 
they responded, «Yes, indeed, we so witness. » 

252 The following citation is found at the end of the manuscript: “This copy of this book was 
completed at the beginning of the month of Jumada al-Ula, in the year one thousand 
and seventy one after the Prophet’s emigration [ad 1661] by the hand of the unworthy 
c Abd al-Rahim ibn 'All, known by his family name, Ibn Maksab, may God pardon him, 
his parents, and all Muslims. Amen.” 
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Glossary of Names and Terms 


Abd Allah ibn All al-Tamlmi Abu Nasr al-Sarrdj (d. 378/988) an influential 
Sufi and scholar, and author of the Sufi manual Kitdb al-Luma‘ (see EI2, 
9:65-66, and Knysh, Islamic Mysticism, 118-20). 

Abd Allah ibn Bust (d. 88/707) an occasional companion of the prophet 
Muhammad (see al-Dhahabl, 3:430-33). 

Abd Allah ibn Mas'ud (d. 32/652) a companion of the prophet Muhammad 
(see EI2 3:873-75)- 

Abd al-Saldm Ibn Mashlsh (d. 625/1234) an ascetic and Sufi of Fez and among 
the most important spiritual guides of Abu 1 -Hasan al-Shadhili (see Knysh, 
Islamic Mysticism, 208). 

Abd al-Wahhdb al-Ba'uni (d. 925/1519) son of A’ishah al-Ba‘uniyyah (see 
Homerin, “Living Love,” 215, and “Writing,” 393, 396). 

Abd al-Wdhid ibn Zayd al-Basrl (d. ca. 150/767) a preacher and early Muslim 
ascetic associated with a very early Sufi cloister on ‘Abbadan, an island in 
the Shatt al-Arab near Basra (see Knysh, Islamic Mysticism, 16-18). 

Abraham (Ar. Ibrahim) in Islam, a prophet and father of the Arabs through 
his first son Ishmael (Ar. Isma'Il). Abraham is often referred to as al-Khalll 
(“the friend”) based on QNisa’ 4:125: «And God took Abraham as a friend 
( khalil)» (see Glasse, 18-19). 

Abu Abd Allah al-Qurashl (fl. fourth/tenth century) an early Sufi of Basra (see 
Karamustafa, 121). 

Abu Abd al-Rahmdn al-Sulami see Sulami, Abu ‘Abd al-Rahman al-. 

Abu l- Abbas ibn al-Arif (d. 536/1141) a Sufi and scholar of Andalusia, spending 
much of his time teaching students at Alena. He was the author of a mysti- 
cal treatise entitled The Beauties of Spiritual Sessions ( Mahdsin al-majdlis ) 
(see Ibn al-Arif, 8-19, and Renard, 50-51). 

Abul-Dardd’ see Uwaymir ibn Zayd. 

Abu l-Hasan al-Shadhili (d. 656/1258) a Sufi from North Africa and progeni- 
tor of the Shadhiliyyah Sufi order, which spread throughout North Africa, 
Spain, Egypt, and Syria (see Knysh, Islamic Mysticism, 207-12). 
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Abu l-Husayn al-Dinawari This is perhaps Abu 1 -Hasan ‘All al-Dinawari 
(d. 330/941), a Sufi master of Egypt (see Knysh, Epistle, 59). 

Abu l-Husayn al-Warraq (d. ca. 320/932) an early Sufi of Nishapur (see 
al-Sulaml, Tabaqat, 299-301). 

Abu l-Mukhariq cited by Ibn Abl 1 -Dunya (d. 281/894) for a tradition of the 
prophet Muhammad. 

Abu l-Shaykh al-Isbahdni see: Isbahani, ‘Abd Allah ibn Muhammad al-. 

Abu l-Qasim al-Qushayri (d. 465/1072) a Sufi and scholar who wrote exten- 
sively on Sufism. His works include his Sufi manual, the Epistle ( Risalah ), 
as well as a mystical commentary on the Qur’an entitled The Subtleties 
of Mystical Allusion ( Lata’if al-isharat), both important sources for suc- 
ceeding generations of Sufis, including ‘A’ishah al-Ba‘uniyyah (see Knysh, 
Islamic Mysticism, 130-32, and Epistle, xxi-xxvii). 

Abu All al-Daqqdq (d. ca. 405/860) a Sufi and al-Qushayri’s spiritual master 
and father-in-law (see Knysh, Epistle, xxi-xxii). 

Abu Bakr al-Kattdni, Muhammad ibn Alt (fl. third/tenth century) a Sufi of 
Baghdad and a companion of al-Junayd (see al-Sulaml, Tabaqat, 3:73-77). 

Abu Bakr al-Siddiq (d. 13/ 634) one of the prophet Muhammad’s closest com- 
panions, his father-in-law, and the first caliph after the Prophet’s death. 
Abu Bakr was famous for his asceticism and faith in God ( seeEh 1:109-11). 

Abu Bakr ibn al-Arabi (d. 543/1148) a scholar and judge who wrote a number 
of books on hadith, jurisprudence, the Qur’an, and history (see EI2 3:707). 

Abu Bakr ibn Dawud (d. 806/1403) a Sufi shaykh of the ‘Urmawl branch of the 
Qadiriyyah order (see Homerin, “Living Love,” 213). 

Abu Dawud (d. 275/889) author of the Book of Traditions ( Kitdb al-Sunan), a 
canonical collection of Sunni hadith (see EI2 1:114). 

Abu Dharr (d. 32/652) an early convert to Islam and a companion of the 
prophet Muhammad (see EI2 1:114-15). 

Abu Hurayrah (d. ca. 58/678) a companion of the prophet Muhammad and a 
prolific source for traditions from the Prophet (see EI2 1:129). 

Abu Musa al-Ash’ari (d. 42/662) a younger companion of the prophet 
Muhammad, who later served as the governor of Basra and Kufa (see EI2 
1:695-96). 

Abu Nasr al-Sarrdj see ‘Abd Allah ibn ‘All al-Tamlmi. 

Abu Said al-Kharrdz (d. 277/890) a noted early Sufi and author of the Book of 
Truthfulness ( Kitdb al-Sidq) (see Knysh, Islamic Mysticism, 57-60). 


WA 


178 


Glossary of Names and Terms 


Abu Sa’id al-Khudn (d. 74/ 693) a companion of the prophet Muhammad 
and a legal scholar in the nascent Muslim community (see al-Dhahabl, 
3:168-72). 

Abu Umamah see As'ad ibn Sahl al-Ansari. 

Abu 'Uthmdn al-Hiri, Sa’id ibn Ismd’il (d. 298/910) an ascetic and early Sufi 
master among the Malamatiyyah who spread Sufism in Nishapur (see 
al-Sulaml, Tabaqdt, 170-75, and Karamustafa, 48-51). 

Abu Ya’ld, Ahmad ibn ’All (d. 307/ 919) a scholar of hadith and author of hadith 
collection entitled Large Work of Traditions ( al-Musnad al-kabir) (see 
Kahhalah, 2:17-18). 

Abu Ya’qub al-Makfuf cited by Abd al-Qadir al-Jilanl (d. 561/1166) for a saying 
on sincerity. 

Abu Ya’qub al-Susi (fl. fourth/ tenth century) a Sufi contemporary of al-Junayd 
(see Rnysh, Epistle, 64). 

Abu Yazid al-Bistdmi (d. ca. 261/875) an early Sufi famous for his esoteric say- 
ings on union and oneness (see EI2 1:162-63). 

Adam the “father of humanity” who was taught the names of all things by God 
(seeEh 1:178-79). 

Ahmad al-Bazzar (d. 292/905) a scholar of hadith and author of a collection 
entitled The Traditions ( al-Musnad ) (see al-Dhahabi, 13:554-57). 

Ahmad ibn Asim al-Antaki (d. 220/835) a Sufi and scholar who wrote on 
proper conduct and mystical life (see al-Sulaml, Tabaqdt, 138, and Knysh, 
Islamic Mysticism, 38-39). 

Ahmad ibn Hanbal (d. 241/855) the eponym of the Hanball school of law and 
author of The Traditions ( al-Musnad ), a canonical collection of Sunni 
hadith (see EI2 1:272-77). 

Ahmad ibn Muhammad al-Nuri (d. 295/907) a Sufi who stressed love of God 
and His mercy for humanity (see Schimmel, 60-61). 

Ahmad ibn Muhammad Ibn Naqib al-Ashraf (d. 909/1503) the husband of 
‘A’ishah al-Ba'uniyyah (see Homerin, “Living Love,” 214-15, and Emana- 
tions, 14-15). 

All ibn Abi Tdlib (d. 40/660) the cousin and son-in-law of the prophet 
Muhammad, the fourth Sunni caliph and the first Shi’a imam (see EI2 
1:381-86). 

Anas ibn Malik (d. 91-93/709-11) a companion of the prophet Muhammad 
and a source for many traditions regarding the Prophet (see EI2 1:482). 
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Antaki al- see Ahmad ibn Asim al-Antakl. 

Ansari, Abd Allah al- (d. 481/1089) a noted Hanbali jurist and Qadiri Sufi, who 
wrote several mystical works (see EI2 1:515-16). 

As' ad ibn Sahl al-Ansari, Abu Umamah (d. 100/718) born during the Prophet’s 
lifetime, he related hadith from many of the prophet Muhammad’s com- 
panions (see al-Dhahabl, 3:517-19). 

Ayyub al-Sakhtiyani (d. ca. 131/748) a religious scholar who related hadith (see 
al-Isfahani, 3:3-15, and al-Sulami, Tabaqdt, 452). 

Barakah (b. 899/1491) a daughter of of Aishah al-Ba'uniyyah (see Homerin, 
“Living Love,” 215). 

Bayhaqi, Ahmad ibn al-Husayn al- (d. 458/1066) a prolific scholar of hadith 
and the author of The Large Traditions ( al-Sunan al-kubra) (see EI2 1:1130). 

Bazzar al- see Ahmad al-Bazzar. 

Bishr ibn al-Hdrith (d. 227/842) known as “the barefoot” (al-Hafi), Bishr was 
among the early ascetics of Basra and Baghdad (see Knysh, Islamic Mysti- 
cism, 48-52). 

Bishr ibn al-Sari (d. 195/813) a Sufi and preacher who spent time in Basra (see 
al-Sulami, Tabaqdt, 98). 

Bukhari, Muhammad al- (d. 256/870) author of the canonical hadith col- 
lection The Sound Traditions ( al-Sahih ), and one of the most respected 
authorities of Sunni hadith (see £12 1:1296-97). 

Busin, Muhammad al- (d. 694/1295) author of the poem The Mantle Ode ( al - 
Burdah), the most celebrated panegyric to the prophet Muhammad [see 
EI3 (2010) 1:171-72]. 

Dahhdkibn Qays al-Fihri (d. 64/684) a companion of the prophet Muhammad, 
who related a few traditions from him (see EI2 2:89-90, and al-Dhahabi, 
3:241-45). 

Damiri, Muhammad al- (d. 808/1405) a scholar and Sufi, most famous for his 
encyclopedia of animals entitled The Lives of Animals ( Hayat al-hayawdn ) 
(see EI2 2:107-8). 

David (Ar. Dawud) in Islam, a prophet and king who brought the Psalms as a 
revelation from God (see Glasse, 94-95). 

Dawud al-Td’i (d. 165/781) a Muslim ascetic (see Knysh, Islamic Mysticism, 13, 24). 

Dhu l-Nun al-Misri (d. 246/861) an ascetic and mystic regarded as one of 
the first Sufis to systematize the mystical states and stages on the path to 
gnosis (see EI2 2:242). 
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Dinawari al- see Abu 1-Husayn al-DInawarl or Faris al-DInawarl. 

Paris al-DInawari (d. ca. 340/951) a Sufi mentioned by al-Qushayri (see 
al-Qushayri, Risdlah, 629-30; Rnysh, Epistle, 338). 

Fath al-Mawsili (d. 220/835) an early Sufi of Baghdad and a companion of 
al-Sari al-Saqati (see Knysh, Epistle, 382). 

Fudayl ibn ‘ lyad (d. 187/803) an ascetic and Sufi who also studied hadith (see 
Ell 2:936). 

Gabriel (Ar. Jibril/Jibra’il) in Islam, the Spirit of Revelation who brought the 
Qur’an from God to Muhammad, regarded as an archangel (see Glasse, 136). 

Ghawri, Qansuh al- (d. 922/1516) one of the last Mamluk sultans, he reigned 
906-22/1501-16 (see Petry, 119-232). 

Hakim al-Naysaburi, Muhammad ibn 'Abd Allah al- (d. 405/ 1014) a judge and 
hadith scholar whose writings include Knowledge on the Science of Hadith 
( Ma’rifat ’ulum al-hadlth) (see Eh 3:82). 

Halldj al- see al-Husayn ibn Mansur al-Hallaj. 

Harirn ibn Hayydn (d. ca. 26/646) an early figure of Muslim piety and a com- 
panion of Uways al-Qaranl (see al-Dhahabl, 4:48-50, al-Kalabadhl, 24, 
and Arberry, 8). 

Hasan al-Basri al- (d. 110/728) a noted ascetic, preacher, and theologian (see 
Eh 3:247-48). 

Hudhayfah al-Mar'ashi (d. 192/808 or 207/823) a Sufi and companion of the 
noted legal scholar Sufyan al-Thawrl (d. 162/778) (see al-Isfahani, 8:267- 
71, and al-Munawi, 1:188-89). 

Hudhayfah ibn al-Yaman (d. 37/657) an ascetic who related a number of hadith 
regarding the prophet Muhammad (al-Dhahabi, 2:361-69). 

Husayn al-Maghazili al- (fl. fourth/tenth century) a Sufi and acquaintance of 
Ruwaym ibn Ahmad (d. 303/ 915) (see al-Kalabadhl, 146-47, and Arberry, 
149)- 

Husayn ibn Mansur al-Hallaj al- (d. 309/922) a controversial Sufi who was 
executed by political authorities in Baghdad (see EI2 3:99-104). 

IbnAbi l-Dunya (d. 281/894) a prolific scholar and teacher noted for his piety 
(see EI2 3:684). 

Ibn Ajd see Mahmud ibn Muhammad ibn Aja. 

Ibn al-Abbas, Abd Allah (d. ca. 68/687) a cousin of the prophet Muhammad 
and often considered the father of Qur’anic exegesis (see EI2 1:40-41). 

Ibn al-Arif see Abu 1-Abbas ibn al-Arlf. 
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Ibn al-Farid, ' Umar (d. 632/ 1235) the greatest Arab Sufi poet and author of the 
Sufi classic Poem of the Sufi Way ( Nazm al-suluk) (see Homerin, 'Umar Ibn 
al-Farid). 

Ibn Ata ’ Allah al-Iskandari (d. 709/1309) an important Egyptian Sufi and 
preacher, and author of a number of works, including Subtleties of Divine 
Gifts ( Latd’if al-minan), which relates the words and teachings of Sufi mas- 
ters of the Shadhiliyyah Sufi order (see Knysh, Islamic Mysticism, 208-13). 

Ibn Hanbal see Ahmad ibn Hanbal. 

Ibn Hibbdn, Muhammad (d. 354/965) a prolific author, well respected for his 
collection of hadith entitled The Sound Traditions ( al-Musnad al-sahih) 
(seeEh 3:798). 

Ibn Jarir al-Tabari see Muhammad ibn Jarir al-Tabari. 

Ibn Mdjah, Muhammad (d. 273/887) a scholar of hadith who composed the 
Book of Traditions ( Kitab al-Sunan), a canonical collection of Sunni hadith 
(s eeEh 3:856). 

Ibn Mas’ud see Abd Allah ibn Mas'ud. 

Ibn Mansur see al-Husayn ibn Mansur al-IJallaj. 

Ibn Mashish see Abd al-Salam Ibn Mashish. 

Ibn 'Umar, 'Abd Allah (d. 73/693) son of the second caliph, noted for his piety 
and knowledge of traditions of the prophet Muhammad (see EI2 1:53-54). 

Ibn ' Uyaynah , Sufyan (d. 196/812) a jurist and scholar of the traditions of the 
prophet Muhammad (see Kahhalah, 4:235). 

Ibrahim al-Khawwas (d. 291/904) a Sufi and friend of al-Junayd and al-Nuri 
(see Knysh, Epistle, 56). 

Ibrahim al-Tayyimi (fl. second/eighth century) an ascetic who also transmit- 
ted hadith (see al-MunawI, 1:149-50). 

Ibrahim ibn Adham (d. ca. 162/778) a celebrated ascetic (see Knysh, Islamic 
Mysticism, 21-22). 

'Ikrimah al-Madani (d. 105/723) an early Qur’anic exegete (see al-Isfahani, 
3:326-47, and Kahhalah, 6:290). 

'Irbad ibn Sariyah al- (d. 75/694) a companion of the prophet Muhammad and 
a member of the People of the Bench ( Ahl al-Suffah), a group of pious 
poor in Medina (see al-Dhahabl, 3:419-22, and Schimmel, 28). 

Isbahani, 'Abd Allah ibn Muhammad Abu l-Shaykh al- (d. 369/979) com- 
posed a number of works on Qur’anic commentary, history, and hadith, 
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including his History of the Traditions ( Kitdb al-Ta’rikh ' ala l-sunan) (see 
Kahhalah, 6:114). 

Iskandari al- see Ibn Ata’ Allah al-Iskandari. 

Israfel (Ar. Israfil) in Islamic tradition, an archangel who reads out the divine 
decrees in heaven and who will blow the trumpet signaling the start of the 
Day of Judgment (see EI2 4:211). 

Jdbir ibn ‘Abd Allah (d. 78/ 697) a companion of the prophet Muhammad and a 
legal scholar (see al-Dhahabi, 3:189-94). 

Jamal al-Din Ismail al-Hawwari (d. 900/1495) mystical guide to A’ishah 
al-Ba‘uniyyah and her husband, and a member of the Qadiriyyah Sufi 
order (see Homerin, “Living Love,” 213-14, and Emanations, 13-14). 

Jesus (Ar. ‘Isa) son of Mary, in Islam, a prophet celebrated for his asceticism 
and miracles (see Glasse, 208-9). 

Junayd al-Baghdadi al- (d. 297/910) one of the most influential spiritual mas- 
ters of the Sufi tradition. He was the nephew and disciple of Sari al-Saqati 
(see EI2 2:600, and Knysh, Islamic Mysticsm, 52-56). 

Jurjani, Alt al- (d. 816/1413) a scholar who wrote on logic, theology, and 
Sufism (see EI2 2:602-3). 

Kalabadhi, Abu Bakr al- (d. 380/990) a scholar of Sufism and author of Intro- 
duction to the Doctrines of the Sufis ( al-Ta’arrufli-madhhab ahl al-tasaivwuf) 
(see Arberry, ix-xv; Knysh, Islamic Mysticism, 123-24). 

Kharraz al- see Abu Sa'id al-Kharraz. 

Luqmdn mentioned in the Qur’an as a man given great wisdom by God, which 
he passed on to his son (QLuqman 31:12-19) (see EI2 5:811-13). 

Mahmud ibn Muhammad ibn Ajd (d. 925/1519) confidential secretary and 
foreign minister to the Mamluk sultan al-Ghawrl (see Homerin, “Living 
Love,” 215-16). 

Makhul al-Shami (d. 116/734) a jurist and hadith scholar noted for his piety 
(see al-Isfahani, 5:177-93, and al-Dhahabi, 5:155-60). 

Malik ibn Dinar (d. ca. 131/748) an ascetic and preacher (see £12 6:266-67). 

Mamluks the ruling dynasty of Egypt and greater Syria founded by royal slave 
soldiers ( mamluk ) who succeeded their Ayyubid masters in 648/1250. 
The Mamluk dynasty came to an end with their defeat by the Ottomans 
in 923/1517. 

Ma’ruf al-Karkhi (d. 200/815) a preacher and ascetic who lived in Baghdad, 
and stressed the importance of good deeds for a pious life. He is considered 
one of the early founders of Sufism (see Knysh, Islamic Mysticism, 48-49). 
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Michael (Ar. MIkal/MIkha’Tl) an archangel mentioned in QBaqarah 2:92. In 
Islamic tradition, he is often an associate of Gabriel (see El 5:491-92). 

Moses (Ar. Musa) in Islam, a prophet and lawgiver sent by God to the Jews; 
he freed them from Pharaoh and their Egyptian captivity. Later, Moses 
spoke with God at Sinai and on the occasion of the Burning Bush. Moses 
is often referred to as Kalim Allah (“the one to whom God spoke”) based 
on QA'raf 7:143: «His Lord spoke to him ( kallamahu)» (see Glasse, 275). 

Mu’adh ibn Jabal (d. 17/638 or 18/639) a companion of the prophet Muhammad 
noted for his asceticism (see Ibn al-'Imad, 1:29-30). 

Mu'awiyah ibn Abi Sufydn (d. 60/680) a scribe to the prophet Muhammad 
and, later, caliph and founder of the Umayyad dynasty (see EI2 7:263-69). 

Muhammad (d. 10/ 632) son of Abd Allah and a member of the Quraysh tribe 
in Mecca. He is the prophet of Islam to whom God sent the Qur’anic 
revelations through Gabriel until Muhammad’s death in Medina (see 
Guillaume). 

Muhammad ibn Abi l-Wafd’ (d. 891/1486) a Sufi author and poet contempo- 
rary with ‘A’ishah al-Ba'uniyyah. He was a member of the Wafa’I Sufi order 
and spent time in Jerusalem and Cairo (see al-SakhawI, 7:196). 

Muhammad ibn Jarir al-Tabari (d. 310/ 923) a celebrated historian and Qur’an 
exegete, who also compiled a collection of hadith (see EI2 10:11-15). 

Muhammad ibn Musa al-Wasiti (d. 320/932) a Sufi and student of al-Junayd 
(see Rnysh, Epistle, 58). 

Muhammad ibn Yusuf this is perhaps Muhammad ibn Yusuf al-Banna’ (d. ca. 
365/976), a Sufi mentioned by al-Qushayri (see al-Qushayri, Risdlah, 
2:678; Knysh, 370). 

Muhyi al-Din Yahya al-‘Urmawi see Yahya al-‘Urmawi. 

Mus’ab ibn ' Umayr (d. 3/625) a close companion of the prophet Muhammad 
who was martyred at the Battle of Uhud while defending the Prophet. 
Mus'ab went from a refined life in pagan Mecca to one of poverty after con- 
verting to Islam. He was noted for his piety, and was sent by the Prophet 
to Medina to spread the news of Islam and to read the Qur’an among the 
pagan tribes in order to seek their conversion (see al-Dhahabi, 1:145-48, 
and al-Isfahanl, 1:106-8). 

Muslim ibn al-Hajjaj (d. 261/875) a scholar of hadith who compiled traditions 
in his The Sound Collection of Traditions ( al-Jami ' al-sahih), a canonical 
collection of Sunni hadith (see, EI2 7:691-92). 
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Nahrajuri, Ishaq ibn Muhammad al- (d. 330/941) a Sufi and student of al- 
Junayd (see Knysh, Epistle, 64-65). 

Nasd’i, Ahmad al- (d. 303/915) author of The Traditions of al-Nasa'i ( Sunan 
al-Nasa’i), a canonical collection of Sunni hadith (see EI2 7:969-70). 

Nasrabadhi, Ibrahim ibn Muhammad al- (d. 367/ 977) a scholar of hadith, a Sufi 
of Khurasan, and a student of al-Shibll (see Knysh, Epistle, 10-11, 72-73). 

Natuawi, Yahyd al- (d. 676/1277) a prolific author and a noted scholar of hadith 
and Shafi ‘1 jurisprudence (see EI2 7:1041). 

Naysaburi al- see Hakim al-Naysaburi, Muhammad ibn ‘Abd Allah al-. 

Nuri al- see Ahmad ibn Muhammad al-Nuri. 

Qushayri al- see Abu 1 -Qasim al-Qushayrl. 

Rdbi’ah al-’Adawiyyah (d. 185/801) the most famous woman mystic in Islam 
(see EI2 8:334-36 and Knysh, Islamic Mysticism, 26-32). 

Rudhbari, Abu ‘All Ahmad al- (d. 322/934) an early Sufi of Baghdad and a com- 
panion of al-Junayd (see Karamustafa, 21-22, 106). 

Ruwaym ibn Ahmad (d. 303/915) a Sufi and companion of al-Junayd (see 
Schimmel, 59). 

Sahl al-Tustari (d. 283/896) a Sufi, scholar and author whose works include a 
commentary on the Qur’an (see EI2 8:840-41). 

Sari al-Saqati al- (d. 251/865) a Sufi of Baghdad and uncle to al-Junayd (see 
Knysh, Islamic Mysticism, 50-52). 

Sarrdj al- see Abd Allah ibn All al-Tamlmi Abu Nasr al-Sarraj . 

Shadhili al- see Abu 1 -Hasan al-Shadhill. 

Shaqiq al-Balkhi (d. 195/810) an ascetic and early Sufi (see Knysh, Islamic Mys- 
ticism, 32-35). 

Shibli, Abu Bakr al- (d. 334/946) a Sufi and former student of al-Junayd known 
for his statements on love and for his eccentricities. He was also a friend of 
al-Hallaj (see Knysh, Islamic Mysticism, 64-66). 

Suhrawardi, al- see ‘Umar al-Suhrawardi. 

Suldmi al- (fl. fifth/tenth century) a Sufi quoted by al-Sulaml. 

Sulami, Abu Abd al-Rahman al- (d. 412/1021) wrote extensively on Sufism. His 
works include a commentary on the Qur’an entitled The Truths of Quranic 
Commentary ( Haqa’iq al-tafsir), and The Generations of Sufis ( Tabaqdt 
al-sufiyyah), an important source on the lives and sayings of early Muslim 
ascetics and mystics ( seeEh 9:811-12, and Knysh, Islamic Mysticism, 125-27). 
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Sumnun (d. ca. 300/912) an ecstatic Sufi known for his all-consuming love of 
God (see, Knysh, Islamic Mysticism, 63-64). 

Tabarani, Sulayman ibn Ahmad, al- (d. 360/971) a scholar who composed a 
number of works on hadith, including The Great Collection ( al-Mu’jam 
al-kabir) and The Middle Collection ( al-Mu’jam al-awsat) (see EI2 
10:10-11). 

Tabari al- see Muhammad ibn Jarir al-Tabari. 

Talq ibn Habib (d. 90/708) an early Muslim ascetic (see al-Isfahani, 3:63-66). 

Thdbit al-Bandni (d. 127/744) a scholar of hadith (see al-Dhahabi, 5:220-25). 

Thawban (d. 54/ 674) a freed slave of the prophet Muhammad who related 
hadith about him (see al-Dhahabi, 3:15-18). 

Tirmidhi, Muhammad ibn 'Isa al- (d. 279/892) author of The Collection of 
Sound Traditions ( al-Jami ' al-Sahih), also known as The Traditions of 
al-Tirmidhl ( Sunan al-Tirmidhl) , a canonical collection of Sunni hadith 
(see £12 10:546). 

' Ubadah ibn al-Sdmit (d. 45/665) a companion of the prophet Muhammad 
(see al-Dhahabi, 2:5-11). 

Ubayy ibn Ka'b (d. ca. 22/643) a scribe for the prophet Muhammad and an 
early authority on the Qur’an (see EI2 10:764-65; al-Isfahani, 1:250-56; 
Ibn al-Tmad, 1:32-33). 

' Umar ibn al-Khattab (d. 23/644) the third caliph of Islam, legendary for his 
piety ( seeEh 10:818-21). 

' Umar al-Suhrawardi (d. 632/1234) an influential Sufi and author of a number 
of mystical writings including his popular guide The Gifts of Gnosis ( 'Awarif 
al-ma’drif) (see Knysh, Islamic Mysticism, 195-207). 

‘Uqbah ibn Amir (d. ca. 58/ 678) a companion of the prophet Muhammad (see 
Ibn al-Tmad, 1:64). 

‘Uthmdn ibn Maysarah I was unable to find information on this figure. 

Uwaymir ibn Zayd al-Ansari, Abu l-Darda’ (d. 32/652) a companion of the 
prophet Muhammad and later a judge in Damascus (see al-Dhahabi, 
2 : 335 - 53 )- 

Uways al-Qarani (d. ca. 37/657) a “companion” of the prophet Muhammad; 
though the two never met, according to tradition, they communicated 
telepathically. In the Sufi tradition, Uways represents those mystics who 
gain mystical enlightenment directly from the spirit of the deceased 
Muhammad and without any other spiritual guide (see Schimmel, 28). 
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Wasiti al- see Muhammad ibn Musa al-Wasiti. 

Wuhayb ibn al-Ward (d. 153/770) a Muslim ascetic (see al-Isfahani, 8:140-61). 

Yahya al-'Urmawi, Muhyi al-Din (fl. ninth-tenth/fifteenth-sixteenth century) 
a spiritual master of ‘A’ishah al-Ba'uniyyah and a member of the ‘Urmawl 
branch of the Qadiriyyah Sufi order (see Homerin, “Living Love,” 213-14). 

Yahya ibn Mu’adh al-Razi (d. 258/872) a Sufi and preacher (see Knysh, Islamic 
Mysticism, 92-93). 

Yusuf al-Bd’uni (d. 880/1475) father of ‘A’ishah al-Ba‘uniyyah and a scholar of 
Shafi ‘1 jurisprudence who held the office of chief judge in Damascus (see 
Homerin, “Living Love,” 212-13). 
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About the Typefaces 


The Arabic body text is set in DecoType Naskh, designed by Thomas Milo and 
Mirjam Somers, based on an analysis of five centuries of Ottoman manuscript 
practice. The exceptionally legible result is the first and only typeface in a style 
that fully implements the principles of script grammar (qawa’id al-khatt). 

The Arabic footnote text is set in DecoType Emiri, drawn by Mirjam Somers, 
based on the metal typeface in the naskh style that was cut for the 1924 Cairo 
edition of the Qur’an. 

Both Arabic typefaces in this series are controlled by a dedicated font lay- 
out engine. ACE, the Arabic Calligraphic Engine, invented by Peter Somers, 
Thomas Milo, and Mirjam Somers of DecoType, first operational in 1985, pio- 
neered the principle followed by later smart font layout technologies such as 
OpenType, which is used for all other typefaces in this series. 

The Arabic text was set with WinSoft Tasmeem, a sophisticated user inter- 
face for DecoType ACE inside Adobe InDesign. Tasmeem was conceived and 
created by Thomas Milo (DecoType) and Pascal Rubini (WinSoft) in 2005. 

The English text is set in Adobe Text, a new and versatile text typeface family 
designed by Robert Slimbach for Western (Latin, Greek, Cyrillic) typesetting. 
Its workhorse qualities make it perfect for a wide variety of applications, espe- 
cially for longer passages of text where legibility and economy are important. 
Adobe Text bridges the gap between calligraphic Renaissance types of the 15th 
and 16th centuries and high-contrast Modern styles of the 18th century, taking 
many of its design cues from early post-Renaissance Baroque transitional types 
cut by designers such as Christoffel van Dijck, Nicolaus Kis, and William Caslon. 
While grounded in classical form, Adobe Text is also a statement of contem- 
porary utilitarian design, well suited to a wide variety of print and on-screen 
applications. 
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